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ef (definition) of Usool-ul-Hadith 
ith is stl vat branch of Ilm wherein the Ahwal 


\t taadecth are studied and classified. 


jective) of this science. 
sool-ul-hadith is to separate Maqbool 
(accepted) Ahaad ee from those which are not, for 
purposes of d tice) and Istidlaal (proof). 
‘ (subje ect matter) 

tter of Usool-ul-Hadith is Hadith:- its Sanad: 


Rasulullaah #, Sahaba # and Taabieen 
[ gave consent to is classified as Hadith. 


Best Principles in the Ahadeeth... 
(Chapter /part 1) 


Types of Ahadith (Taqseem) 
Primarily, Hadith is of two types: 


1. Khabr Mutawaatir. 
Khabr Waahid. 


to 


1. Khabar Mutawaatir is that Hadith which in every 
generation is narrated by such a large group ot 
reliable people that consider then all to be 
unanimous on a lie is logically impossible. 


2. Khabar Waahid is that Hadith which is not 
narrated by such a large group as in Mutawaatir. 


Then khabar Waahid is divided into several categories. 


I. The first category Tagseem (division) is taking 
into consideration its Muntahaa (Origin) 


a. Marfoo: Where the Qow! (saying), Fail (action) or 
Tagreer (consent) of Rasulullah # is mentioned. 


b. Mawgqoof: Where the Qowl, Fail or Taqreer of a 
Sahaabi 4 is mentioned. 


c. Magqtoo’: Where the Qowl, fail or Tareer of a 
Taabi’ee (A.R) is mentioned. 


2. The second Taqseem taking into account 
the number of narrators. 


a. Mashoor: Where in any generation, no less than 
three people narrate a Hadith. 
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b. Azeez: Where in any generation two people 
narrate a Hadith. 
c. Ghareeb: Where at any time, there is only one 


narrator. 


3. The third Taqseem — taking into account 
the Sifaat (condition) of the narrator. 


This category is divided into 16 types. 


1. Saheeh Lidhaatihi: That Hadith whose every narrator 
is Aadil, (upright and righteous) of Kaamil Dhapb 
(perfect memory) and its “scandal” is “Muttasil”. It 
should not be “Muallal” or “Shaadh’”’. 


2. Hasan Lidhaatihi: As above exept that the Raawis 
(narrators) memory is not 100% perfect. 


3. Dhaeef: Where the Raawi (narrator) does not fulfill 
the Sharaait (conditions) of the above two types. 


4. Saheeh Lighairihi: That a Lidhaatihi Hadith which is 
narrated through several Sanads (chains). 


5. Hasan Lighairihi: That a Dha’eef (weak) what 
Hadith which is narrated through several Sanads. 


6. Maudhoo (fabricated): Any Hadith whose raaawi is 


guilty of “inventing” Hadith or lying while narrating 
Hadith. 


7. Matrook (rejected): Any Hadith whose raawi is 
accused of Kidhb (lying) or any Hadith which 
conflicts any known, accepted principle in Deen. 


8. Shaadh (rare); A Hadith, whose raawi is Thiqah 
(reliable), but his narration is in conflict with another 
group (Jamaah) who are more reliable than him. 
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. 9. Mahfooz: The Hadith which is in conflict with Best Principles in the Ahadeeth... 13 

t Shaadh. 4.” Mu’allaq: Where one or more raawi’s are left out out 
10. Munkar: Where a Dha’eef raawi narrates in conflict of the start of the Sanad. 


to a Jamaat of Thiqaat. 5. Mu’dhal: Where one or more raawi’s are left out in 


11. Maroof: The Hadith conflicting Munkar. the middle of the Sanad. 
i este 
12. Muallal: A Hadith which has a subtle clause (Khufya 6. Mursal: Where a raawi is left out at the end of the 
Illat) which will affect the Sifaat (condition) if the Sanad. 
Hadith. Only an expert Muhaddith can identify it. 7. Mudallas: That Hadith whose raawi habitually hides 


13. Mudhtarb: A Hadith which has an inconsistency in the name of his Shaikh or shaikhs sheikh. 
its Sanad or Matn which cannot be reconciled. 


pen me 


5. The fifth Tagseem of Khbr Waahid- taking into 
14. Maqloob: Where a raawi mistakenly mixes the account the Seagha (tense of the word) by which 
wording of a Hadith or its narrators by way of 


the Hadith is narrated- 
Takdeem and Takheer (i.e. he mentions the letter word 
or rawi first) 


eS 
a 


a. Mu’an’an: Where the Hadith is narrated with the 


eS 
eS ae 
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15. Mushaf or Muhaaraf: Where a raawi narrates word An”. Itis called “An ‘An or ‘An ‘Anah. 
“ incorrectly due to incorrect reading the Nugat (dots) or b. Musalsal: Where the Seegha, or the condition of the 
Harakoot (signs) of a word. raawi is clearly mentioned. 
16. Mudraj: Where a raawi adds his own words to a 1 eae 
Hadith while narrating. The Seegha with a Hadith is transmitted (Seeghatul Adaa) 
when relaying any Hadith, Muhadditheen will use one of 
4. The fourth Taqseem — taking into account the following words: 
Suqoot of a Raawi- i.e. When the name of a raawi 1. _Haddathanee. 
(narrator) somewhere in Sanad (chain of ee anivararice. 


3. Ambaanee. 

4. Haddathanaa. 
5. Akhbaranaa. 
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. Ambaanaa — (meaning so and so relayed this Hadith to 
me or informed me / or us) 


narrators) is left out. There a seven types: 


1. Muttasil: Where all the raawis in a Sanad are 
mentioned. No one is left out. 


2. Musnad: Where the Sanad is Muttasil (linked) right 7. Qaratu — (I read this Hadith to so and so) 
up to Rasulullaah 3. 8. Qaala Lee fulaan — (So and so said to me) 

3. Mungati: Where the Sanad is not Muttasil. 9; Dhakara Lee fulaan — (so and so said to me) 
Somewhere along the Sanad, a raawi is not mentioned. 10° Rawaa Lee fulaam — (so and so said to me) 


Il Kataba ilayya fulaan - (so and so wrote to me) 


becinielilied shea Soa - 
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12. ‘An fulaan — (from so and so) 

13. Qada fulaan — (so and so said) 

14. Dhakara fulaan — (so and so said) 
15. Rawaa fulaan - (so and so said) 
16. Kataba fulaan — (so and so wrote) 


The difference between Haddathanee 
and Akhbaraee. 


According to the Mutaqaddimeen (the old/forms scholars) 
both these words are Mutaraadif (i.e. used for the same 
thing) Acc. To the Muta’akhireen (the later scholars) if the 
Shaikh reads Hadith to the student, then they will relay this 
Hadith with the word Haddatha and if the student reads to 
the Shaikh, then they will use the word Akhbara (taken 
from Umdaful-Usoo)). 


Chapter Two 
Regarding the Kitaab of Hadith 


There are two categories of Kitaabs of Hadith. 


1. Category one: taking into account the content 
and its “Tarteeb” (i.e.) how its chapters are 
divided 


There are nine types here: 


1. Jaami’: That Kitaab which includes chapters on 
Tafseer, Aqaaid, Aadaab, Akhaam, Manaaqib, Siyar, 
Fitan, Ashraaf, e.g. the Jaami’ of Bukhari and Tirmidhi. 


2. Sunan: the Kitaab whose chapters are arranged 
according too the Abwaab (chapters) of Figh e.g. Abu 
Dawood, Nasal. 
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Musnad: Where the narrations of Sahabah .% are 
gathered according to the rank of Sahabah : or 
alphabetically according to their names or to their 
entrance to Islaam. e.g. Ahmad, Daarimi. 


Mujam: Where Ahadith are arranged according to the 
Tarteeb of Ahadith e.g. Tibrani. 


Juz: Where Ahadith regarding a certain Mus’dah are 
gathered e.g. Juz Fafiil Yadain; Juz Qiraat Khalfal 
Imaam 


Mufrad: Where the Riwaayat of one person 
(Muhadith) are gathered in one Kitaab. 


Ghareeb: A kitaab wherein the (Mutafarridaat) of a 
Certain person are gathered. (Mutafarridaat are those 
Ahadith which are only narrated by one person). 


Mustakhraj: A kitaab wherein the Ahadith of another 
kitaab a gathered with all its various Sanads. e.g. 
Mustakhraj Abu Awwaanah. 


Mustadrak: Where Ahadith are gathered which are 
according to the Sharaait (conditions) of another 
Kitaab but not contained therein e.g. Mustadrak 
Haakim: wherein the author gathered the Ahadith 
Which according to him where according to the 
conditions of Bukhari and Muslim but are not 
contained therein. 


2. The second category, pertaining to the 


acceptance and non-acceptance of a Kitaab. 


There are five types here: 


I. These kitaabs which contain only Saheeh Ahadith. e.g. 


Mu atta Imaam Malik; Bukhari; Muslim; Ibn Hibbaan; 
Haakim; Mukhtaarah Dhiyaa Magdasi; Ibn Khuzaimah; 


Ibn Awwaanah; Ibn Sakn; Muntaqaa; Ibn Jaarood. 


= sie SES ee TON 
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2. These kitaabs which contain, Saheeh, Hasan and 


Dha’eef Riwaayaat but all these Ahadith are acceptable 
because the weak Ahadith are close to Hasan. e.g. Abu 
Dawood, Tirmithi,Nasai, Musnad Ahmad. 


3. These kitaabs which contain all types of Hadith from 
Saheeh, Hasan and Sadih to Dha’eef and Munkar. e.¢:- 
a. Sunan ibn Maja 
b. Musnad Tayalsi 
c. Ziyaadaat Ibn Ahmad bin Hambal 
d. Musnad Abdur Razzaack 
e. Musnad Saeed bin Mansoor 
f. Musnaf Abi Bakr bin Abi Shaida 
g. Musnad Abn Yala Mausli 
h. Musnad Bazaaz 
i. Musnad ibn Jarnr 
j. Tahzeeb ibn Jarrir 
k. Thaarigh ibn Mardiaya 
|. Tafseer ibn Mardiaya 
m. Majam Kabeer li Tabraani 
n. Majam Sagheer 
0. Majam Awsaat 
p. Sunnan Darqutni 
q. Huliaibi Nuiam 
tr. Sunan Bhayakhi 
s. Shaibatul Imaan Bahakhi. 

4, These kitaabs which contain almost only Dha’ee! 
Ahadith e.g:- 

a. Nawadir Usul 

b. Hakeem Tirmidhi 
c. Tarikh Khulafa 
d. Tankh Ibn Najar 
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e. Musnad Firdous 

Dalami 

Kitaabus Zuaafaa Ageeli 

. Kamal Ibn Adi 

Tankh Khatib Baghdadi 

j. Tarikh Ibn Asir. 
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5. Those kitaabs in which Maudoo’aaf (fabricated 
Ahadith) are gathered e.g. Maudhoo’ aaf of Ibn Jawzi of 
Shaikh Muhammed Taahir. 


The Sihaah Sittah 


These are the six most widely accepted kitaabs of Hadith 


They are: Saheeh Bukhari; Saheeh Muslim; Jaami Tirmithi; 
Sunan Nasai; Sunan Abu Dawood; Sunan Ibn Majah. 


Some Muhadditheen have counted Mu’ tta of Imaam Maalik 


in place of Ibn Maaja while others have included Musnad 
Daarimi in its place. 


In order of Sihaat, Bukhari is first, followed by Muslim 
then Abu Dawood, then Nasai, followed by Tirmithi and 
finally Ibn Majaa. 


Madhaahib of these six compilers: 


Imaam Bukhari is said to be a Mujtahid or Shaafi. 
Imaam Muslim — Shaafi. 

Imaam Abu Dawood — Hanbali or Shaafi. 

Imaam Nasai — Shaafi. 

Imaam Tirmithi — Shaafi. 

Imaam Ibn“Majah — Shaafi. 


{ 
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Chapter Three - 


Regarding Jarah and Ta’deel 
(i.e. classifying the narrators of Hadith) 


Jarah refers to Muhadditheens criticizing a certain raawi 
for his faults/weaknesses in narrating Hadith. 


Taideel refers to their approval of a raawi. 


When classing any person, Muhadditheen use certain 
words. | 


These words are listed below in order of strength. 


The Alfaaz of Ta’deel 
(List) (Etmslk) 


The Alfaaz of Jarah 
(List) (Etmslk) 


Types of Jarah and ta’deel 


Both Jarah and Ta’ deel are of two types: 
1. Mubham. 2. Mufassar. 


1.) Mubham —- Where a person is classed without an) 


detail as to the Sabab (cause) of classification (whether in 
Jarah or Ta’ deel). 


2.) Mufassar — Where the Sabab (cause) of classification is 
mentioned. 
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When will Jarah or Ta’deel be accepted? 


Jarah Mufassar (detailed) and Ta’deel Mufassar are both 
acceptable by Ittifaaq (unanimously). 


Regarding Jarah and Ta’deel Mubham (vague) (although 
several Muhadditheen held other views) the generally 
consensus is that Jarah Mubham is not acceptd while 
Ta’deel Mubham is. This is the view of Jamhaar (the 
general body of Ulama) 


Sharaait - Conditions for accepting or rejecting 
| any classification 


It is necessary for the person who is classifying any one to 
have the following traits: 


Ilm, Taqwa, Wara (abstinence/Piety), sidq (truthfulness) 


Futher, he should be aware of the Asbab (courses) of Jarah 
and Ta’deel and that he should not be Muta’aasib (i.e. 
biased in his view/prejudice). 


For Jarah Mufassar to be accepted, there are two further 
conditions: 


a.) The person should not be Muta’annit (Obstinate in 
his view) 


b.) He must not be Miutashaddid (A_hardliner/ 
extremist) 


Muhadditheen who have been accused of Ta’assob; 
1.) Dar Qutni; 
2.) Khateeb Baghdaadi. 


Muhadditheen who have been accused of Ta’annut; 
1.) Ibn Jawzi 
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2.) Ibn Badr Mosuli 
3.) Snaani 
4.) Ibn Taymiyyu Harrani 


Muhadditheen who have been accused of Tashhaddud; 
1.) Abu Haatim 


2.) Nasai 

3.) Ibn Maeen 

4.) Ibn Qattan 

5.) Yahye bin Sa’eed 
6.) Ibn Hibban. 


Ta’aarudh (contradiction) Jarah and Ta’deel 


There are four cases of Ta’aarudh between Jarah and 
Ta’ deel in a Raawi- 


1. Jarah Mubham Ta’ deel Mubham 

2. Jarah Mubham Ta’ deel Mufassor 
3. Jarah Mufassor Ta’ deel Mubham 
4. Jarah Mufassor Ta’ deel Mufassor 


In 1 and 2 the Jarah will be ignored and the Ta’deel taken 
in 3 and 4, Ta’deel will be ignored and the Jarah taken in 
condition that the Jarah was not done by one having 
Ta’asul/Taanut, Tashaddud. 
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DEFINITION OF HADITH 


By 
Sheikh Abdul Haqq Dehlwi ou 


Foreword: 
All praise ts due only to Allaah. We laud Him and beseech 


His aid and beg forgiveness only from Him and believe in 
Him and rely solely on Him. We seek salvation in Him 
from the evils of our inner selves and the vices of our 
actions. There is none to misguide one whom Allaah 
intends to guide. I bear witness that there is no one worthy 
of worship but Allaah, the One who has no partner. I also 
testify that Hadhrat Muhammad da is the faithful servant 
and the Last Rasul of Allaah. May Allaah Ta’ala’s mercy 
be on him, his family and his Sahabaah #% and may He 
bless them and raise their status. - 


By the grace of Allaah — Jala — Majdahu, the work you are 
about to read and study is another link in our series on 
understanding a highly specialised technical science in the 
field of Ahadith literature. The various dimensions 


pertaining to “Usool -e- Ahadith”, i.e. Principles of 
Ahadith. 


Bi aaa translating valuable informative material 
topic. Due a sauemely unique and super systematic 
introducing Re difficult nature we have embarked on 
information a science from firstly providing elementary 

sequently leading up to the finer intricate 


dynami 5 a 
mene which is comprehensive and suitable for the 


| 
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Thus in the series we have: a 


1.) “Best Principles in Ahadith” - by 
Muhammad Jalandari 4 


2.) “Definition of Hadith” -— by Shah Abdul Haag 
Dehlevi #— which you may read. 


Moulana 


3.) “Nuqbatul Fitr” of Hafiz Ibn Hajjar Asqalani with a 
simple commentary by Allamah Saeed Palanpuri. 


It is advisable to read for a scholar and few introductory 


works for a novice to get an idea of the vast depth of this 
wonderful science. 


Make duaa Allaah accepts all our efforts. 


A H Elias (Mufti) 
1426/2006. 
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DEFINITION OF HADITH 
By Sheikh Abdul Haqq Dehlwi 3% 


According to the definition of the majority of the 
Muhadditheen, the statements, actions and discourses of 
Nabi ##° are classified as Hadith. The meaning of 
discourses in this context would be those occasions where 
any person Carried out an action or stated something in the 
presence of Nabi ##, and he (A) did not refute or prevent 


it. In fact, Nabi f&* maintained silence, thereby granting 
consent for it. 


Similarly, the statements, actions and discourses of the 
Sahaabah 4 are also included under the ambit of Hadith. 


That Hadith whose (chain of narrators) reaches Nabi 7" is 
termed Marfoo° 33) and that which reaches upto the 
Sahaabah fa? is termed Mouqoof «3,3,), like it is said, JG 
oe onl or oe oe! or os ow! 23 Or b,3,6 ore cx! gs OF 
bel Jessy. 


Those Ahaadith which only reach upto the Tabieen are 
termed Maqtoo ung sate). 


Some have limited Ahaadith to Marfoo~ and Mougqoof only 
(ie. they have not included the Magqtoo* category as 
Hadith). For this reason, the Maqtoo are referred to as 
Athar (3) (and not Hadith). 


Sometimes the Marfoo° are also referred to as Athar, as in 
the case of the duas which are reported from Nabi d#”, are 
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referred to as Ad iya Maathurah, and as Imaam Tahaawi * | 


has named his Kitaab Sharhu Maaaniyul Aathaar, which 


comprises the Ahaadith of Nabi /&* and the Aathaar of the 
Sahaabah 4. 


According to Imaam Sakhaawi there is a Kitaab of Imaam 


' 
| 


| 
| 
| 


Tibrani, entitled, Tahzeebul Aathaar, which specificall) | 


comprises Marfoo” Ahaadith, and contain some Mouqoof 
narrations in passing. 


Both the terms, Khabar and Hadith commonly refer to 


| 


the same thing. Some people only refer to as Hadith those | 


narrations reported by Nabi #”, the Sahaabah @¢ and the 


Tabieen #. They refer to the narrations and conditions of | 


the Sultans, kings etc., of former times as Khabar. 


Similarly, those people who are always occupied in (the | 
science of) Hadith are referred to as Muhadditheen, and | 


those who are occupied in Khabar are referred to 4s 
Akhbaari. 


When the word #3, appears, then it means that the Hadith | 
reaches up to Nabi (4". This is sometimes done clearly or 


only in meaning. 


An example of a clear verbal Hadith is: when some | 


Sahaabi 2 says, “ple » dake atl Sper Came” 
Rasulullah (#¥ say...” 


— “I heard | 


Or a Sahaabi or non-Sahaabi saying: “a) Jy) JU 
“Rasulullah BY Said...”, or “it has been reported from | 
Rasulullah (a, that he said...” , or “did such and such”. Or | 


it is narrated by way of Marfoo’ from a certain Sahaabi, or 
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that he cared out a certain act which he saw Nabi 4% 
doing. Or it is Sareeh in speech, for example, a Sahaabi or a 
non-Sahaabi saying that a certain person had, or a certain 
person did something in the presence of Rasulullah ¢&¥ and 
he did not object to it. An example of Hukman is if a 
Sahaabi reports a past incident, wherein there is no scope 
for ijtihaad, and a Sahaabi is also unaware of what appears 
in the past Scriptures. For example, if he relates any 
prophecy of a past Prophet, conditions of the Last Day or 
anything relating to the Fitnahs (before Qiyaamah), or if he 
gives information on the reward or punishment of a 
particular action, the knowing of which he could not have 
acquired from anyone else besides Rasulullah (¥, or a 
Sahaabi (radhiallahu anhu) carries out any action wherein 
there is no scope for Ijtihaad, or a Sahaabi informs of such 
a thing which he used to do during the era of Rasulullah 
#s¥. This is so because it is clear that Rasulullah 48’ was 
informed (of the Sahaabi’s action), and since that was the 
era of Wahi (wherein any wrong was immediately 
corrected by the revelation of Wahi), or by a Sahaabah 
saying; “this certain action is from the Sunnat”. Such a 
statement also clearly indicates that the word Sunnat refers 
to the Sunnat of Rasulullah 48. Some people are of the 
opinion that the word ‘Sunnat’ also refers to the Sunnat of 
the Sahaabah 4 and the Sunnat of the Khulafa-e- 
Raashideen. This is so because the word Sunnat can also 
be used to describe the actions of these personalities. 


NOTE: 


Sanad is the word given to the path (Tareeq) of Hadith. 
That is, those persons who had narrated (those Ahaadith). 
The word Isnaad is also sometimes used in the same 


meaning. 
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Matan. And Matan is the endpoint of a Sanad. 


If in this chain none of the narrators are excluded they 
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The word Tareeq is also sometimes used in the meaning o; 


this is called Hadith-e-Muttasil. The non-exclusion is in | 


reality continuity. If even one or more than one narrator 
is excluded from this chain then this is called a Hadith-e- 
Mungati. This exclusion in itself is known as /ngitaa’. || 
this exclusion is at the beginning of the narration, then this 


is known as Mu’allag, and the name of this exclusion 1s 
Ta’leeq. 


Sometimes there is only one exclusion and sometimes there 


are more. They are also times when the entire chain \s 
excluded. 


As is the normal habit of the authors (Musannifeen), that 


they normally narrate as follows, “plu »4te ho atl Jno JS 
(Rasulullah 7° said). 


In the Taraajim (sub-titles) of Bukhaari Shareef there are 
numerous Ta leegaat, however all these are in the ruling o! 
Ittisaal. This is the reason why Imaam Bukhaari 3 took it 
upon himself to narrate only authentic Ahaadith. However 
besides these fta’leeqaat, there are many complete 
narrations which appear in his Work. But, these 7a’leeqaa! 
are not on the same level as the Masaaneed. Some people 
have noted this difference as follows that wherever Imaam 
Bukhaari had used expressions of certainty and 
positiveness, is proof that the chain of these narrations, in 
his opinion, were authentic. For example, when Imaam 
Saheb said, “o>3 JIS” or “95/55, (“such and such person 
said ...” or “ such and such person mentioned...”’). 


——— 
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And if he used expressions of weakness and anonymity, 
such as “G3i «Jl «.\.5”’, (“It was said, it is said or it is 
mentioned’), then this indicated, in his opinion, that the 
authenticity was questionable. 


However, the fact that he mentioned it in his book is proof 
that the essence of the narration is established. This is the 
reason Why the Muhadditheen have stated that the 
Ta’leegaat of Imaam Bukhaari +# are (in the category of) 
Muttasil and Saheeh. 


If the exclusion in the narration appears at the end or after 
the era of the Tabieen then this is known as Hadith-e- 
Mursal, and this action is called /rsaal. This is when a 
Tabi’ ee Says “plssate jodi!) Js”, (Rasulullah 4 said). 
Some Muhadditheen are of the opinion that Mursal and 
Miingati are in the same category. However, the first 
definition is more widely accepted. 


The majority of Ulama are of opinion that there is 
Tawaqguf (hesitation/doubt) in the ruling of a Mursil 
Narration, because it is not known whether the narrator who 
was excluded is reliable or unreliable. Besides this, some 
Tabieen narrate from other Tabieen, that they are also 
classified as being reliable and unreliable. 


Imaam Abu Hanifa 4#and Imaam Malik =“ are both of 
the opinion that Mursil narrations are accepted. Their 
proof for this is that the reporter of this /rsaal had narrated 
it whilst having total conviction and reliance. If there was a 
question of authenticity or if the Tabieen had doubted it, 
then he most certainly would not have reported it. He most 
definitely would not have said: 


Spe sake oil Jeo JIS”, (Rasulullah (¥ said). 
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Mursil narration is weak, but if it can be corroborated in 
any other way then it will be acceptable. 


Regarding this issue, there are two opinions of Imaam 
Ahmad 4% This difference arises when it can be 
established whether this Tabi’ee 3= is in the habit of 
narrating only authentic narrations or whether his habit js 
that he does not differentiate when narrating. In that case of 


the latter, there is unanimity on the ruling of Tawaqquf. 


There are many more details written in this regard, in 
Imaam Sakhaawi’s Sharhu Alftya. 


If the exclusions of the narrators are in the centre and there 
are two consecutive narrators, that are excluded, then 
such a Hadith is called Mu’dhal. If only one narrator is 
excluded or more than one, but not consecutive, then such 
a Hadith is called, Mungati’. According to this definition, 
Mungati’ becomes one type of Ghair Muttasil Hadith 
(incoherent narration). Sometimes Mungqati’ is used in the 


meaning of Ghair Muttasil Hadith, which encompasses all 
the different types. . 


Ingitaa’ and Sugoot is effectively based on whether there is 
a connection between the narrator and the one from whom 
he narrates, whether they have met or not, whether they are 
contemporaries or not, whether the narrator has acquired 
permission to narrate or not. 


30 | 
Imaam Shaafi 3% is of the opinion that even though , the Muhadditheen, the knowledge of history is a 
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foundation-stone and necessary knowledge. 


One type of Mungati’ Hadith is known as Mudallas. The 
verb that which is acquired from this word is Tadlees. This 
is when the narrator omits the name of his immediate 
teacher (ustaad), from whom he had heard the Hadith. He 
however, mentions the names of the preceding narrators, in 
such a way as though, it appears, that he heard it directly 
from them. For example, he says oe or OG JL. 


The literal meaning of Tadlees is to conceal the fault of the 
sale item at the time of sale. It is also mentioned that this 
word is derived from the word Dalas which means to be 
enveloped by darkness. Such Ahaadith are also called 
Mudallas because they are clothed in darkness. 


Sheikh Haafidh Ibn Hajar Askaalaani + reports that the 
narrations of one from who Tadlees has been reported is 
not accepted, unless he mentions the narration clearly. 
Shamni states that according to the Aimmah of this field 
of knowledge, Tadlees is Haraam. The opinion of Imaam 
Wakee’ 44 is that since Tadlees is impermissible in (the 
sale of) clothes, then how can it ever be permissible in 
Hadith-narration. The Shiahs have criticised him greatly. 


There is a difference of opinion amongst the Ulama 
regarding the acceptance of Mudallis narrations. According 


to one group amongst the Ulama of Fiqh and Hadith, 
Tadlees is objectionable and flawed. 


Together with this, and endeavour is made to ascertain the 
knowledge of the narrators, their date of birth and demise, 
their years of study etc. This is the reason why according to 
Se eee 


#4 
F 
i 
} 
4 


Also, that all Hadith from the person who is known to 
narrate Tadlees are unacceptable. However, according to 
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(majority) is that the Tadlees of a reliable narrator js 


acceptable, like Ibn U’yainah, and the Tadlees of such a ; 
person who narrates from anyone (be they weak narrators | 


also), is rejected. 


There are various reasons for Tadlees. Sometimes the 
reason for concealment (of the narrator’s sheikh) is a fou! 
one, like the narrator’s sheikh is either too young, hence he 


tries to conceal his identity, or perhaps the sheikh is not | 
famous and well-known amongst the masses. The Jadlees | 


which was reported by some senior Ulama was not because 
of such reasons. Their only reason was that whilst they 
were certain regarding the authenticity of the narration, 


they veered away from fame. According to Shumni 3% one | 
other possibility is that the person heard the narration from | 
a reliable group of narrators and also from this one person ; 
(whose name he conceals by Tadlees), and he (the narrator) 


opts to ‘isolate’ this person from the group, as occurs with a 
Mursil narration. 


If in the chain of narrators or text of a narration there 1s 4 
confusion in the order, or if there are additions oF 
subtractions, or if (the name of) one narrator is replaced b) 
another, or if one text is replaced by another, or if there are 
alterations or omissions in either the chain of narrators or 
text, or any other such fault or defect, then such narrations 
are called Mudhtarab. Vf there can be some sort 0! 
reconciliation or authentication, then such narrations 
may be acceptable, otherwise the ruling regarding such are 
suspended and silence is maintained regarding them. 


2] 
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other Ulama, the (other) Ahaadith of a Mudallis (one who 

makes Tadlees) are acceptable. The opinion of the Janihoor | 
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If a narrator mentions in a Hadith, either his words, or that 
of a Sahaabi or Tabiee, in such a way that its literal 


meaning or its import is followed, then such a Hadith is 
called Mudraj. 


This discussion gives rise to another with regard to the 
approximate narration of Hadith (i.e. not verbatim). There 
is sufficient difference of opinion in this as well. Many are 
of the opinion that this (type of narration) is only allowed 
for such a person who an expert in the Arabic language and 
its sentence construction, so that he will not commit the 
emor of adding or deleting anything. Some opine that this 
(approximate narration of Hadith) is permissible in only 
words and not in sentences. Some are of the opinion that it 
permissible for that person who knows the Hadith by 
memory, which will place him in control of the wording. 
Others are of the opinion that it is permissible for that 
person who knows and remembers the meaning and 
connotation of the Hadith but has forgotten the actual 
words. For such a person it would be necessary to relate the 
Hadith so that the Shari ruling may be implemented. 
However, it will not be permissible for that person who 
remembers the actual words of the Hadith to report it in 
connotative meaning, since there is no need for this. This 
difference exists in the  permissibility and _ non- 
permissibility. 

As far as reporting a Hadith without any changes in the 
original is concerned, there is unanimity in its absolute 
Virtue. The reason being that Rasulullah #%¥ had 
commended and praised greatly that person who heard his 


words, memorised them and conveyed them to others, just 
©... 
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other Ulama, the (other) Ahaadith of a Mudallis (one who | 
makes Tadlees) are acceptable. The opinion of the Jamhoor | 


(majority) is that the Tadlees of a reliable narrator js 
acceptable, like Ibn U’yainah, and the Tadlees of such 3 
person who narrates from anyone (be they weak narrator 
also), is rejected. 


There are various reasons for Zadlees. Sometimes the | 


reason for concealment (of the narrator’s sheikh) is a foul 


one, like the narrator’s sheikh is either too young, hence he | 
tries to conceal his identity, or perhaps the sheikh is not | 


famous and well-known amongst the masses. The 7adlees 
which was reported by some senior Ulama was not because 
of such reasons. Their only reason was that whilst they 
Were certain regarding the authenticity of the narration, 
they veered away from fame. According to Shumni 3 one 
other possibility is that the person heard the narration from 


a reliable group of narrators and also from this one person | 
(whose name he conceals by Tadlees), and he (the narrator) | 


opts to ‘isolate’ this person from the group, as occurs with a 
Mursil narration. 


If in the chain of narrators or text of a narration there 1s 4 
confusion in the order, or if there are additions or 
subtractions, or if (the name of) one narrator is replaced by 
another, or if one text is replaced by another, or if there are 
alterations or omissions in either the chain of narrators 0! 
text, or any other such fault or defect, then such narrations 
are called Mudhtarab. If there can be some sort 0! 
reconciliation or authentication, then such narrations 
may be acceptable, otherwise the ruling regarding such are 
suspended and silence is maintained regarding them. 
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If a narrator mentions in a Hadith, either his words, or that 
of a Sahaabi or Tabiee, in such a way that its literal 


meaning or its import is followed, then such a Hadith is 
called Mudraj. 


NOTE: 

This discussion gives rise to another with regard to the 
approximate narration of Hadith (i.e. not verbatim). There 
is sufficient difference of opinion in this as well. Many are 
of the opinion that this (type of narration) is only allowed 
for such a person who an expert in the Arabic language and 
its sentence construction, so that he will not commit the 
emor of adding or deleting anything. Some opine that this 
(approximate narration of Hadith) is permissible in only 
words and not in sentences. Some are of the opinion that it 
permissible for that person who knows the Hadith by 
memory, which will place him in control of the wording. 
Others are of the opinion that it is permissible for that 
person who knows and remembers the meaning and 
connotation of the Hadith but has forgotten the actual 
words. For such a person it would be necessary to relate the 
Hadith so that the Shari ruling may be implemented. 
However, it will not be permissible for that person who 
remembers the actual words of the Hadith to report it in 
connotative meaning, since there is no need for this. This 
difference exists in the permissibility and  non- 
permissibility. 


As far as reporting a Hadith without any changes in the 
Original is concerned, there is unanimity in its absolute 
Virtue. The reason being that Rasulullah (&’ had 
commended and praised greatly that person who heard his 
Words, memorised them and conveyed them to others, just 
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as he had heard from Nabi 4”. Approximate and narrations 


by meaning, feature greatly in the Sihaah Sitta and other 
authentic Ahaadith kitaabs. 


4acs (An anah) — reported from so and so, from so and 
so... -- Ahaadith which are reported in this fashion are 
mamed thus (ananah). esx. (Mu anan) are those 
Ahaadith which are reported in the fashion of ‘an’anal. 
According to Imaam Muslim += the validity of ‘an‘anal 
depends on the persons being reported from _ being 
contemporaries and according to Imaam Bukhaari >= the) 
must have met. According to others, there are no 
conditions. Imaam Muslim = has criticised greatly both 
these views. The ‘an anah narrations of a mudallis are not 
acceptable. : 


Every Marfoo Hadith whose sanad is continuous is called 
Musnad. This is the famous and accepted definition of 
Musnad. According to some, every narration whose sanad 
is muttasil (continuous) is a musnad, whether that narration 
is Maugoof or Maqtoo~. Others are of the opinion that ever) 


Marfoo narration is Musnad , whether it is Mursal, Mu tal 
or Mungati’. 


NOTE: 
Was (2 sl6 (Shaaz, Munkar and Mucallal) are also 
classifications of Ahaadith. The literal meaning of Shaaz is 
that person who separates from the group, and the 
definition according to the Muhadditheen is (this word) 
refers to that Hadith which differs and is contrary to the 
narration of reliable narrators. If the narrator of this 
(Shaaz) narration is not reliable, then the narration is 
rejected, and if he is reliable, then aspects such as his 


i 
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memory, intellectual abilities, number of narrations, etc. are 


taken into account. Raajih (preferred) is called Mahfoodh 
(protected) and Marjooh is called Shaaz. 


Munkar is that Hadith reported by a weak narrator, and 
that Hadith is contrary to one reported by someone who is 


an even weaker narrator. The opposite of Munkar is 
Maroof. 


The narrators of both, Munkar and Ma’roof, are weak, 
however, the one is weaker than the other. The narrators of 
Shaaz and Mahfoodh are both strong, however, the one is 
stronger than the other. Shaaz and Munkar are Marjooh, 
and Mahfoodh and Ma’roof are Raajih (preferred). 


And some (Muhadditheen) have not placed the condition of 
being in Opposition to other narrators for Shaaz and 
Munkar, whether they are weak or strong. And they have 
said that Shaaz is that Hadith which is in conflict with an 
authentic narration and it also has no support or basis. 
Others have not granted any consideration to authenticity or 
being in opposition. Similar is the case with Munkar, that it 
does not differ much from the aforementioned. That 
person's narrations are also regarded as Munkar who 
commits fisq and is tainted with making many errors. These 
are such definitions which are of little consequence. 


Mwallal are those chains (of narrations) wherein the 
commentators and critics (of narrators) find some hidden or 
concealed reason which alerts the experts of Hadith. For 
example, to make a Mousool into Mursal or Marfoo’ to 
Mouqoof. 
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the Mu’allil (person who narrates Mu’allal) ae oe B | 
tof Presenting a proof for the claim of his go? id and Mutaabi* are used in one 
a moneychanger cannot prove (the min). | being clear. 
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which conforms with the first then this J 


is called Mutaabi’. When the 


r is Hasan. Da*eef is the lowest and 
ediate. All the types which preceded fall 


th, where the narrator is just (Aadil), 
nds and is able to preserve well, one 
is Muaallil: nor Shaaz. If all these 
‘totality, then the Hadith is Saheeh Li 
¢ in itself). If there is any shortcoming (in 
ever, owing to the narration being 
any avenues, this (shortcoming) is 
| this narration is called Saheeh Li 
c through other means). if there is no 
) be found for the shortcoming, then the 
E Hasan Li Zaatihi. 
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dadith, where the conditions (for 


ise to strength and support, however, it does not 
hat the Mutaabi> (Hadith which follows) is equal to 
inal in. tatus. The Mutaabi*, although it holds a 
nonetheless stands up for Mutaaba‘at. 


es comes from the narrator himself or 


ua the original in words, then a+ 1s 
pect if the similarity is not in the words 


zo Ge aes then Bes iS used. A 


ia Sohich are necessary for and qualify a 
g and absent in Hasan. However, the 
hat, the only shortcoming which is 
Hasan) is the slight weakness in 
wise the remaining conditions remain. 
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A’daalat is that quality which prepares and instils 
person the ability to adopt Taqwa and Murav 
(explained below). The import and meaning of tagqwa 
save oneself from polytheism (small and big), evil cust 
and habits. There is a difference of opinion in sa\ 
oneself from minor sins. The preferred view is that | 
not a condition (for being aadil) because to save one 
from minor sins is beyond the capabilities of 
Naturally, the exception is the continual commissi 
minor sins, which relegates it to the category of major s 


Murawwa at means to save oneself from such minor a! 
little things which although may be permissible, but 
contrary to the status (of a ‘gentleman’) and refined culture 
like eating and drinking in the marketplace, urinating on |! 
roadside, etc., etc. 


One should keep in mind that Adaalat for narrating 
Hadith and Adaalar for testifying in court are different 
in this respect that being a freeman is necessary [01 
testification in court, whereas this is not so for reporting 
Ahaadith. Even a slave can narrate Hadith. The meaning 
of preservation/comprehension (zabr) is that the narrator 
keeps the Hadith which he has heard free from ai 
unsoundness or defect, where it is possible for him 
present it. There are two types of zabt, zabt-e-sadr 
(preserving in the bosom) and zabt-e-kitaab (preservatiot 
in book-form). That is, he is able to keep it safe until such 
time that he conveys it to others. 


NOTE 


With regard to Adaalat, there are five aspects of censure 


kizb (lies), Ittihaam-e-kizb (to be accused or suspected with 
nares 
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lying), fisq (immorality,), Jahaalat (ignorance) and Bid‘at 
(innovation). 


39 


The meaning of kizb-e-raawi (false narrator) is that it 
has been established that he falsely narrated a Hadith of 
Nabi (4. This ascertainment is acquired either by the 
confession of the falsifier or by his contemporaries. The 
Hadith of the censured liar is called Maudoo’. When it has 
been established that a person has purposely falsely 
narrated a Hadith, even though he may have only done so 
once in his entire life, and even if he had repented 
afterwards, then such a person’s narrations are always 
rejected and never worthy of acceptance. Contrary to one 
who falsely testifies. His testification will be acceptable if 
he repents. This, as mentioned above, is the definition of 
Maudoo Hadith according to the Muhadditheen, not that 
‘Hadith’ of the confirmed liar. The concoction of the 
Hadith is established by way of general inference and 
therefore femains a possibility. 


The classification of Wada (-~;) and I[ftiraa (concoction) 
remains a strong possibility, however, there is no certainty 
or absoluteness on this (that it is altogether false), because a 
liar also sometimes can be truthful. It can also be refuted 
that the knowledge of a Hadith being classified as Maudoo” 
is due to the confession of the Waadi* (one who reports the 
Hadith), because it is also possible that the very confession 
is a lie. The veracity of this confession is based on a likely 
possibility (that he is now speaking the truth). If this was 
not the case, then the confession of a murderer and 
adulterer would not make the punishments of execution and 
stoning necessary for them. Together with the confession of 
the narrator's lying, he will be accused of lying if there is a 
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general view amongst the people that he is 


Nevertheless, his lies will not be established in the Hadit! 
e-Nabawi x”. 


< 
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Included in this ruling is that person’s narration whic! 
contrary to the normal, well-accepted laws of the Shar 
The term given to such narrators is Matrook. \t is s 
“Such and such person’s Hadith is Matrook” — Js 
Carol. 
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If such a person makes a sincere Tawbah or the signs 
Sincerity are apparent in his actions, then it will 
permissible to listen to Hadith from such a person. 


To classify such a person’s narration as a Moudo 
Matrook, who occasionally lies in his speech, besides in | 
narrations of Hadith, is not proper. Although, to lic 
normal speech is a sin. 


The term fisq in this context is applicable to actions and no! 
beliefs. Fisq in beliefs are included amongst Bid‘ah. 1! 

general perpetration of Bid-ah is due to (corrupt) beliefs 
Lying, although it is included in Fisqg, it is dealt will 
separately, because it is a very vile trait. 


The ignorance (anonymity) of a narrator is also a reason {01 
censure, because if the name and person is unknown then i 
will be difficult to know his condition. His being reliable o 
unreliable will be unknown. For example if a_ perso 
reports, “A man has reported to me...” or “A Sheikh has 
reported to me...” , then the name of the ‘man’ or ‘sheikh’ 
is unknown (Mubham), and such a Mubham Hadith is 
unacceptable. The only exception will be if the narrator is a 
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Sahaabi (radhiallahu anhu), because all Sahaabah 4 
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just and reliable. If the word Adal is used when reporting 
from an unnamed person, for example, “An Adal person 
has reported to me..” or “A Thiga (reliable) person has 
reported to me...”, then there is a difference of opinion. 
However, the accepted view is that even such narrations are 
unacceptable. The reason being that perhaps according to 
the narrator that person may be just or reliable, but in 
reality he may not be. However, if an expert Imaam (of 
Hadith) reports such, then it will be acceptable. 


The meaning of Bid-ah is to commit an act which is not in 
conformity with the generally accepted practices of Deen, 
or it is to the contrary of what was reported by Nabi (4 or 
his Sahaabah 4°. The Hadith of a Bid‘ati, according to the 
majority Muhadditheen is rejected, but some have accepted 
it. Some have opined that if he (in his narration) refutes 
such a Shari matter, which enjoys the status of certainty 
and continuity, then he is rejected. But if it is not such, then 
it will not altogether be rejected, even though the 
opposition vehemently refute it. The condition is that the 
qualities of zabt, wara (fear of Allah Ta'ala), taqwa, 
ihtiyaat (caution) and trustworthiness exist in him. The 
generally accepted rule regarding Bidatis is this that if the 
perpetrator is one who ‘advertises’ and commonly commits 
his innovations, then he is rejected, otherwise not, provided 
he does not report any such narration which supports his 
innovation, in which case, he will certainly be rejected. 


The crux of the matter is that regarding the narrations of 
innovators and persons of baatil sects, there exists 
difference of opinion. The author of Jaamiul Usool has 
mentioned that a group pf Muhadditheen have accepted 


_ 
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narrations from Khawaarij, Qadariyya, Raafidhis 
Shiahs. And others have accepted narrations 
innovators (Bid atis). Another group of Muhadditheen | 
opted for caution when accepting narrations from su 
people, and have thus avoided them. Each one of them 
their intentions and reasons. Naturally, accepting Ahaa 
from such people necessitates in-depth investigation, 
anyway, it is safest and best not to accept their 
narrations. It is well established that the follower: 


deviation will concoct narrations which support their st: 
and beliefs. 


NOTE: 
Regarding zabt there exist some aspects of censure: farr-t 
ghaflat (excessive carelessness), kathrat-e-gha 


(excessive errors), mukhaalafat-e-thigaat (being dissident 
in conflict to reliability), waham(doubt) and soo-e-hi/ 
(poor memory) (all these are explained below). 


Farr-te ghaflat, kathrat-e-ghalat, both have simi 
meanings. Ghaflat (unwariness / carelessness) is related to 
hearing and acquiring (the narration), and ghaflat (errors) |: 
related to reporting and conveying (the narration). [here 
are various ways of being dissident to the reliability o! 
isnaad (chain) and Matan (text). Censure for wahami anc 
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era of Imaam Daar Qutni. Thereafter no one else was 
born to match them. 


According to the Muhadditheen poor memory refers to 
such a narrator whose correctness does not exceed h 
emors and his memory and ability to retain information 

not more than his forgetfulness and poor memory. That is, 
if his errors and forgetfulness are equal to or exceed h 
correctness and ability to retain information then he 

classified as having poor memory. If a person’s poor 
memory remains with him his entire life then his narrations 
will not be considered. According to some Muhadditheen 
these are included under Shaaz. 


S 


S 
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If this poor memory is a temporary feature, that is it is due 
to old age, failing eyesight or loss of Kitaabs, etc. The 
Narrations Of such a narrator which were reported prior to 
his ‘misfortune’ of poor memory are accepted, on condition 
that they stand out from his narrations which he made after 
his adversity. If this is not the case then silence will be 
maintained. The same will apply in the case of doubt 
(regarding his narrations). If the narrations of such a person 
have Mutaaba’at or Shawaahid then instead of rejection, 
his narrations will attain the status of acceptance. 


a Soo-e-hifdh is natural because they lead to wrong NOTE: 

i narrations. If the Waham is accompanied by other Saheeh Hadith are classified into various stages. If there is 
4 factors then it is classified as Mu’allal. This is one of the a single narrator then it will be Ghareeb. If there are two 
1 i most intense and deepest Mas’alah in the field of then it will be called Hadith-e-‘Azeez. And if there are 
| Hadith. Only such personalities 


understand _ these 
intricacies whom Allah Ta ala had endowed with superio! 


understanding and deep insight. An example of this group 
existed amongst the Mutagaddimeen, which ended in the 
ne 


more than two narrators then it will be Mash-hoor or 
Mustafeedh. \f the narrators of a Hadith are so many that it 
is impossible for all of them to be unanimous in falsity then 


that Hadith is called Mutawaatir. Another name for 
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Ghareeb is Fard, and it means that the narrato: 


person at any juncture. If this is so in only one place i: 
Isnaad then it is called Fard-e-Nasabi, and it 
various places then it is called Fard-e-Mutlag. The 
two narrators applies that it is so at every juncture | 
chain). If itis only applicable at one place, then that H: 


is not “Azeez rather it will be Ghareeb. Similarly in a | 


Hadith-e-Mash-hoor, the implication of many narrators 
is that at every juncture there are more than two. 


From this discussion we realise that for a Hadith | 
Ghareeb does not negate its authenticity, and it is poss 
for an authentic Hadith to be Ghareeb, where « 
narrators are reliable. The word Ghareeb is sometimes 
in the meaning of Shaaz hence for a Hadith to be Shu 
does not negate it being authentic, just like Glia 
However, if it is mentioned at a juncture of censure the 


such a case it will be considered as being disse! 
reliability. 


NOTE: 

Da’eef Hadith, are those narrations which lack in totality 
in part the conditions of Saheeh and Hasan. The narra 
are also under censure for some reason or the other. Da ‘ 
Hadith are categorized into various types, similar to Sa/i 


Li Zaatihi, Saheeh Li Ghairihi, Hasan Li Zaatihi and Hasai 
Li Ghairihi. 


According to the Muhadditheen various narrations hold 
greater rank over others. Some Sanad are regarded ‘ 

Asahul Asaneed (most authentic chain of narrators). There 
is also a difference of opinion in these preferences. Some 
regard the chain of Zainul Aabideen from his father, from 
—— 
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his grandfather as the most authentic chain. Some regard 
the chain of Maalik from Naafi’ from Ibn Umar as most 
authentic. Others prefer the chain of Saalim from Ibn Umar. 
The correct view is that it will not be fair to regard any 
particular chain as being better than others because there 
are many different stages of authenticity and many chains 
of narrators qualify. Nevertheless it may be correct to aver 
that the best Sanad comes from a certain village or exists in 
a certain chapter or Mas’ alah. 


NOTE: 

Imaam Tirmidhi’s 4 noble habit in his Jaami’ Tirmidhi is 
that he would categorize one Hadith into various types. For 
example he would say, “This Hadith is Hasan Saheeh”, 
“This Hadith is Ghareeb Hasan”, “This Hadith is Hasan 
Ghareeb and Saheeh”. On the one hand there is no doubt 
between the combination of Hasan and Saheeh if the Hadith 
is Hasan Li Zaatihi and Saheeh Li Ghairihi. Similarly there 
is also no doubt in the combination between Gharabat and 
Sihat. However, some have raised an objection regarding the 
combination of Gharaabat and Hasan. 


NOTE: 
There is unanimity that Saheeh Hadith can be used as 
proof in Shari rulings. Similarly, according to the general 
Ulama is the case with Hasan Li Zaatihi. There is also 
consensus that Da’eef Hadith is also worthy of being 
used as proof, which through various different avenues 
can reach the status of Hasan Li Ghairihi. 


The famous contention that Da’eef Hadith are only 
acceptable for use in Fadhaa’il-e-A’maal (virtues of 
actions) only applies to Mufrad Ahaadith (Ahaadith 
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which are narrated through one chain), and not through 


Ahaadith which is supported by various chains. | 
reason being that such Ahaadith are not really weak, in { 
they attain the status of Hasan. This has been clea 
specified by the Aimmah-e-Ahaadith. Some say that 
Hadith is weak due to Soo-e-hifdh, Ikhtilaat or Tad 
even though the narrator is recorded as being truthfu 
trustworthy then this will be compensated by the Hadith 
being reported through various chains. However 
weakness is due to Kizb, Shuzooz, Khata-e-Faais] 
mistake) then this will never be compensated ever 
various chains. Such a Hadith will remain as Da ‘eef, \\ 
may be used in Fadhaa’il-e-A’maal. 


NOTE 


When there exists a divergence of ranks amongs' 
Saheeh Ahaadith, where some are more Sahee/ than ot! 
then one should know well, that according to the m: 

of the Muhadditheen, it is an accepted fact that Sa 
Bukhaari supersedes all other Hadith kitaabs. In fac! 

is a generally accepted cliché that “The Best Kitaab 
the Kitaabullah (Quraan Majeed) is Saheeh Bukhi 
There is a group of Muhadditheen that claim S 
Muslim to be more authentic. The majority Muhaddit 
say that this group has preferred Muslim Shareef owi! 
its presentation, categorization, etc. otherwise there | 
question of Bukhaari Shareef being of a higher status 


The actual discussion evolves around authenticity 
reliability (of narrations), hence in this regard n 
Kitaab is on the same level or surpasses Saheeh Bukha 
Some Muhadditheen have maintained silence with regar« 


preferring the one over the other, nevertheless the first \ 
is the most correct. 
a 


| 
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Those Ahaadith which appear in both Saheeh Bukhaari and 
Muslim are called Muttafag Alayh. Hafiz Ibn Hajar 3 has 


added the condition of both narrations originating from one 
Sahaabi. 


The Muhadditheen have claimed that there are two 
thousand three hundred and twenty six (2326) Mutaafaq 
Alayh narrations. In short, all those Ahaadith which are 
agreed upon by Shaikhain (Imaam Bukhaari and Muslim 
rahmatullah alayhima) hold rank and preference over all 
other narrations. Second in rank will be the remaining 
narrations by Imaam Bukhaari, closely followed by those of 
Imaam Muslim #. The next in rank will be all those 
narrations which conform to the conditions and principles 
(Sharaa-it) laid down by the Shaikhain. Next in line will be 
those narrations which conform to the Sharaa-it of Imaam 
Bukhaan se followed by those which conform to th 
Sharaa-it of Imaam Muslim += . After all and besides tt 

are those narrations which are concomitant to authenti 
Allin all there are seven types. 


The Sharaa-it of Bukhaari and Muslim imply that the 
narrators of Hadith are endowed with the qualities of Zabt, 
Adaalat, etc. etc. Nonetheless this discussion is a lengthy 
one which cannot be discussed here. 


NOTE 
Saheeh Ahaadith are not only confined to Bukhaari and 
Muslim. However, all the narrations in 
Kitaabs are authentic. There were also many 
Ahaadith which according to these two person 
also authentic, and conform to their Sharaa-i 

have not listed them in their respective Kitaabs 


these two 
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even though the narrator is recorded as being truthf 
trustworthy then this will be compensated by the Hadith 
being reported through various chains. Howevei agreed upon by Shaikhain (Imaam Bukhaari and Muslim 
weakness is due to Kizb, Shuzooz, Khata-e-Faaish |  rahmatullah alayhima) hold rank and preference over all 
other narrations. Second in rank will be the remaining 
narrations by Imaam Bukhaari, closely followed by those of 
Imaam Muslim =. The next in rank will be all those 
narrations Which conform to the conditions and principles 
NOTE | (Sharaa-it) laid down by the Shaikhain. Next in line will be 
When there exists a divergence of ranks amongs| those narrations which conform to the Sharaa-it of Imaam 
Bukhaani 2 followed by those which conform t 
Sharaa-it of Imaam Muslim >= 


aes 


The Muhadditheen have claimed that there are two 
thousand three hundred and twenty six (2326) Mutaafagq 
Alayh narrations. In short, all those Ahaadith which are 


mistake) then this will never be compensated ever 
various chains. Such a Hadith will remain as Da’eef, v 
may be used in Fadhaa’il-e-A’maal. 


Saheeh Ahaadith, where some are more Saheeh than ol 
then one should know well, that according to the ma 
of the Muhadditheen, it is an accepted fact that Sa | ate those narrations which are concomitant to authenticity. 
Bukhaan supersedes all other Hadith kitaabs. In fact, thc Allin all there are seven types. 

is a generally accepted cliché that “Ihe Best Kitaab a 


the Kitaabullah (Quraan Majeed) is Saheeh Bukhai 


» the 


. After all and besides these 


The Sharaa-it of Bukhaari and Muslim imply that the 
There is a group of Muhadditheen that claim Sali narrators of Hadith are endowed with the qualities of Zabt, 
Muslim to be more authentic. The majority Muhaddithe. Adaalat, etc. etc. Nonetheless this discussion is a lengthy 
say that this group has preferred Muslim Shareef owin one which cannot be discussed here. 
its presentation, categorization, etc. otherwise there 1: 
question of Bukhaari Shareef being of a higher status NOTE 
Se nmereniceionMevolves “around authenticity . | Saheeh Ahaadith are not only confined to Bukhaari and 
reliability (of narrations), hence in this regard no other | Muslim. However, all the narrations in these two 
Kitaab is on the same level or surpasses Saheeh Bukhaa Siemeememenuc. There were also many other 


Some Muhadditheen have maintained silence with regard 
preferring the one over the other, nevertheless the first vic , but they 
is the most correct. 


' have not listed them in their respective Kitaabs. Imaam 
Us ee 


Ahaadith which according to these two personalities are 
also authentic, and conform to their Sharaa-it 


ie 
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Bukhaari s# himself mentions that he had liste 
Saheeh Ahaadith in his Kitaab (Saheeh Bukhaari) an: 
there were also others (Saheeh Ahaadith) which he | 
listed. Imaam Muslim + states that whatever narrat 

had listed in his Saheeh Muslim are authent dt 
whatever he had left out is not necessarily weak | 


Imaam Haakim Abu Abdillah Naisaaburi 3 ha: | 
book, Mustadrak, stated all the authentic Ahaadith | 
which were omitted by Imaams Bukhaari and Muslin | 
(rahmatullah alayhima), thereby apensating for) 
them. He had also mentioned therein some Ahaad 
conformed to the Sharaa-it of both or 
Imaams (Sheikhain), and also other 
conformed to the other rej 
Muhadditheen. Imaam MHaakim mentioned 
Sheikhain had never averred that besides the nan 
listed by them, all others were not Saheeh. Imaam Haakin 
mentioned that there existed a group of people dum 

era (already!) who have begun badmouthing the Aimmah 
of the Deen by claiming that the total number of 1! 
Hadith had not even reached ten thousand (10 000). 


one oO! 
narrations 
Sharaa-it of 


It is reported from Imaam Bukhaari 2 himself that he had 
memorised hundred thousand Saheeh Ahaadith anc 
hundred thousand other narrations. By Saheeh he 
those narrations which complied with his Sharaa-it 


The total number of Ahaadith with repetitions list 
Mustadrak Haakim total seven thousand two hundre« 
seventy-five (7275) and without counting repetitions 
there are four thousand (4000). 


ee 
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There are other Muhadditheen who have also reported 
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Saheeh Ahaadith, like Saheeh ibn Khuzaima. He was 
known as Imaamul Aimmah (the eee 0 of the Ulama) and 
he was the ustaad of Ibn Hibbaan *% Ibn Hibbaan 3% 
lauds him by stating, “J have not witnessed someone the 
likes of him on the face of the earth, who had more 
knowledge of Ilm-e-Hadith or who remembered the correct 
words of the Hadith. It was as though all Ahaadith were 

presented before him.” 


Similar is the case of Ibn Khuzaima’s 
Hibbaan). He was (also) reliable, trustworthy and 
intelligent. Imaam Haakim says of Ibn Hibbaan that he was 
a treasure-house of knowledge, grammar, Hadith and 


advices, and that he was counted amongst the intelligents 
of his time. 


student (Ibn 


Like Haafidh Dhiyaa Muqdasi had narrated in his work 


Mukhtaara, all Saheeh Ahaadith which were not listed 
in Bukhaari or Muslim. 


The Muhadditheen have rated his Kitaab (Mukhtaara) 
higher than Mustadrak. Like these there are also other 
kitaabs which consist of Saheeh Ahaadith. Although some 


have commented on some of the narrations contained in 
these kitaabs. 


NOTE: 

The six famous Hadith kitaabs which are read the world 
over are known as the Sihah Sitta 
Bukhaari, Saheeh Muslim, Jaami’ 

Dawood, Nisai and Sunan Ibn Majah. According to some, 
the sixth Kitaab, in place of Ibn Majah is Muwatta 


- Lhese are: 


Tirmidhi, 


Saheeh 
Sunan Abi 


di 
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Imaam Maalik. The author of Jami-ul Usool has : 
preferred Muwatta over Ibn Majah. Besides Sahee/ 
Bukhaari and Muslim, all the other kitaabs also list Hasw 
Da eef and other classifications of Ahaadith. The author 
Mishkaatul Masaabih has categorised all the Ahaadit 
besides the Saheeh ones as Hasan. 


TUHFATUD DURAR 


According to some, the sixth Kitaab (of the Sihah Siti 


should be Daarmi, because it has less weak narrators and | Sharah 

rare (Shaaz) Ahaadith. NUKHBATUL FIKAR 
Yee 
SCE 

These listed kitaabs are the most famous, although there are | 


many other kitaabs as well. Imaam Suyooti 2 had, in his | MUSTALAHI AHLIL ATH/ R 


Kitaab Jam-ul Jawaami®, extracted Ahaadith from at least | 

fifty sources (kitaabs). These are a mixture of Salicel 

Hasan and Da eef. Imaam Suyooti + had also mentioned | 

that he had not listed in his Kitaab any such narration whic! By: 
is tainted in any way, or on which there is consensus b' 
Muhadditheen regarding its authenticity or validity. The 
author of Mishkaat had listed the names of many not: 
personalities. Amongst these are; 


Allamah Mufti Saeed Ahmed Palanpuri 
(current Sheikhul Hadith of Darul Uloom Deoband) 


Imaams_ Bukhaai 


Muslim, Maalik, Shafi, Ahmad bin Hambal, Abu Dawood, | Translation Edited by: 
Nisai, Ibn Majah, Daarmi, Daar-e-Qutni, Baihaq Mufti Afzal Hoosen Elias 
Razeen @=. 
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Tuhfatud Durar 
Sharah 
Nukhbatul Fikar 
Fee 
Mustalahi Ahlil Athar 


Foreword 


All praise is due only to Allaah. We laud Him and beseec! 
His aid and beg forgiveness only from Him and believe 11 
Him and rely solely on Him. We seek salvation in Hu 
from the evils of our inner selves and the vices 
actions. There is none to misguide one whom Allaal 
intends to guide. I bear witness that there is no one v 

of worship but Allaah, the One who has no partne! 

testify that Hadhrat Muhammad % is the faithful se 

and the Last Rasul of Allaah. May Allaah Ta’ala’s me 
be on him, his family and his Sahabaah - and may He 
bless them and raise their status. 


To simplify matters, the “text” of Imaam lb 
Asgalani (A-R)’s work on the science of the pri 
Ahadeeth is called “Nukhbatul Fikar’. The classical 
method of writing was penning a text which extremely 
precise, consice and deep in meaning. Then in most cases 
another scholar and in few instances the writer of the text 
will pen a Sharah” (commentary) explaining the text to 
some extent. Further another scholar wil! ex) both the 
text and the commentary by _insertins hashia”’ 
(marginal notes): Thus on a typical, classical page of an 
academic Work One will find the text (matn), commentary 


(sharrah) and marginal notes (hashia ore 
other scholars note their own comme te 


books. 
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The current work is a translation of “Tuhfatud Durar’ by 
Allamah Saeed Ahmed Palanpuri which is a commentary of | 
“Nukhbatul Fikar’” and not “Nuzha tin Nazar Shara 
Nukhbatul Fikar’ which is taught in the Darul Ulooms f 
However, the translation of “Nukhbatul Fikar’” is given als 


The subject matter is tedious for a lay person but good for 
student and necessary for a scholar to know. However 
person reading will automatically conclude that the sci¢ 
and principle of Ahadeeth is a highly technical, super 
classified, totally systemized, extremely organized, well f 
documented and a properly categorized field. . 


a 


n\ 
aly 


We make duaa Allaah rewards all those who aided 
making this work see daylight and become a source t 
those involved in the study of this neglected science 


in § 


} 
ai 


A. H. Elias (Mufti) 
1427/ 2006 


ag oo Gare 


ee ee aad 
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Translators Preface 


There are very few works in the English language on the 
subject of Usoolul Hadeeth. The average Muslim may not 
have the slightest idea of its subject matter and importance. 
If one just takes a look at the table of contents, one will find 
no more than a handful of English words despite this being 
an English translation’. This is because the science of 
Usool deals specifically with the terminologies of the 
Muhadditheen. We have not translated these terminologies 
into English since their usage is speciftc with the Arabic 
Term. In the Ahadeeth class, the words Sanad and Matan 
Will be heard daily. We have maintained these as far as 
possible and not used the English equivalents of ‘Chain of 
Narration” and Text’. We have called a Mash-hoor 
Hadeeth, a Mash-hoor Hadeeth and not a ‘famous’ 
Hadeeth; Wherever we deemed necessary, we added 
English translations in brackets but have not followed any 
fixed pattern in doing so. 


This work is aimed primarily at the Daarul Uloom student 
It is hoped that it will be of assistance to the English- 
speaking student as the original Kitaab was intended for our 
Urdu-speaking counterparts. 


aia Gai 
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About the Author 


Hadhrat Moulana Hafiz Mufti Saeed Ahmed Palanpur 
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This. year (1426-2005) we intend translating few of 
Hadhratul Ustaad Allamah Saeed Palanpuri’s works and on 
completion Fatawa Rahmiyyah,” we hope to embark on 
the translation of “Rahmatullaahi Wasihyaa.” We require 
your duaas. 


studied in the renowned Darul Uloom Deoband - India 
Taught in Jamia Ashrafia — Gujuraat for 9 years and lavehofith 
currently lecturing in Darul Uloom Deoband for the last 32 Sunnan of the Ambiyaa #8). May Allaah Talla Maidahu 
years. He has tutored in every science of the Dars Nizaam srant us the ability to read ae ee wea ; | | 
and has become world famous for his discources and a 
deliberations on Tirmidhi. An average of +_ 1000 students 

attend these dynamic presentations daily. Fortunetly it h 
been documented and soon to be released. Student's 
acknowledgeing his vast, intense depths of knowledge 
generally refer to him as “Allamah” and “Bahr u! Uloom” 


The current work explains with proof and | 


A. H. Elias (Mufti) 


Besides his tours of U.S.A, U.K, Canada, Zambi 
Zimbabwe, Malawi, South Africa and Turkey, he has 
written extensively especially for the scholars. 


He has full command over 5 languages i.e Arabic, Persiat, 
Urdu, Gujuraati and English. 


NSS RR 


Presently in his life 5 of his works are used as standard texl 

books in higher Institutes of Learning. He has penned 

works of reputable level on Tafseer, Ahadeeth, Principles 

of Tafseer, Principles of Ahadeeth, History of Ahadeeth 

compities, Syntax, Grammar, Etermology, Jurisprudence 
Philosophy and logic. 


His latest gigantic master piece is the 5 
commentary of the magnus opus of Hadhrat Shah 
Waliullaah Dehlevi (A-R) “Hujjatullaah Baligha 
Rahmatutalllah ul Wasiyah” each volume extend 
850 pages. He has acclodates from most otf 
sources of the world for these sterling services. 


VO me 


i 
¢ 
if 

By 


BES ITE 


u 


, = pl a Sete fae ra) A oa 
Ss DL ES SES eee aT “— 
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Authors Preface 


The Kitaab “Nuzhatun Nazar fee Taudheeh N 
Fikar fee Mustalahi Ahlil Athar’ written by Im: 
Fadhi Haafiz ibn Hajar Ahmad ibn Ali Asqalaani 
a.h) is one of the most widely accepted kitaabs | 
of Usoolul Hadeeth. 


Its Matan (text) “Nukhbatul Fikar’ has been 
the basis and back-bone of this subject. 


aculs 


Generally in our Madaaris, it is the first kitaab taus 
field and it is also the last. 


This being the first kitaab taught in its field, and the 
most unique in its style, and being a kitaab of the 
order, it is no wonder that majonty of our students s 


kitaab blindly and hardly come to grips with this subje 


For some time now, I intended to wnite 


(commentary) on Nukhbah which would be of assist: 


the students, and Alhamdulillaah, we are finally 
present this “gift of pearls’ to our honoured students 


Nukhbah means selected. Fikar is the plural ot 
which means thoughts. Mustalah and __Istilaal 
Mutaraadif i.e. synonyms mean terminology. At 
another word for Hadeeth. 

“Nukhbatul Fikar fee Mustalahi Ahlil Athar” wo 
mean “Selected thoughts and 


views regardin 
terminologies of the Muhadditheen” 


Haafiz Ibn Hajar has in reality gathered thousands of 
in this treatise. Which is known as by the n 
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6 
Nuzhatun Nazar, It is taught in madaris islamia. He | 


las 
‘gathered the ocean in a cup.” 
If the students study this Kitaab well and understand 
properly; it will go’ a long way in assisting them towards 
mastering the subject of Usoolul Hadeeth. 
Ibn Hajar then wrote a Sharah (commentary) on this kitaab 
and named it “Nuzhatun Nazar Sharah Nukhbatul Fikar’ 
which is taught in our Madaaris. Generally it is referred to 
as Nukhbah whereas in reality the Kitaab we study is n 
Nukhbah but Sharah Nukhbah. The Kitaab in your hand 
‘Tuhfatud Durar’ is a Sharah of Nukhbah not of Nuzhah 


[have first placed the text of Nukhbah with its I’raab s 
that the students can memorize it correctly. Memorizir 
text is an easy task but extremely beneficial. If < 
puts his mind to it, he will be able to memorize it in a f 
days, yet its benefits will be life-long. 


o f] 


I then wrote a simple explanatory translation. W! 
below the text. The translation is such, that average 


student will be able to understand the Kitaab directly from 
it Inshaa-Allaah. 


Liv is 


The Sharah follows thereafter. I have attempted to 
systemize the entire Kitaab in my Sharah by defining each 
of the Istilaahaat (terms) separately. 


I do hope that this Kitaab may be of assistance to our 
students in mastering the science of Usoolul Hadeeth. To 
study Nuzhah after this will be quite simple. 


I have taken the basic idea for ‘Tuhfah’ from the Kitaab 
“Husnun Nazar’ of Moulaana Abdurrahmaan of Madrassah 
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Sulaimaaniyyah in Bhopaal which Moulaana Aashig [laa } 
Meerathi had published over 50 years ago and I Nukhbatul Fikar 
longer available. I have taken full benefit from it Ve 


not copied it. Instead I attempted to present 


Bismillaahir Rahmaanir Raheem 
user friendly and easily understandable Kitaab f{ 


’ ac? 

student. Silly web es Bae slo sles EUS p59 Nabvesd 
| ji U5 hed pio sL4es * 256 (1B) J) ae 3 

May Allaah reward all of our Mashaa’ikh for the ors sein (leg en 23 | aos oat ES 
in preserving and spreading Deen and may He accept this Calas es ei Meamtaeicra ee 
little effort from this worthless soul. GLOW FE aly wats aus Ce pela asHldlols) 
Sa’eed Ahmad ieee. 
Khaadimul Uloom Translation: 
Daarul Uloom Deoband All praise is only for Allaah, who from ever before is the 
Rabee’ul Awwal 
1405 A.H. 


possessor of the most complete knowledge and the owne! 
of all power and might; and may the choicest mercies 
salitations Of Allaah be showered upon our Maste1 
Muhammad 4, who He had sent as a carrier of glac 


and as a clear Warner to the whole mankind. 


anc 


1 tidings 


‘AmmaaBa’d:’ 


Many yollimes have been written on the subject of Usoolul 
Hadeeth,; some in great detail and others in brief. Some of 

my fnends have requested me to compile a booklet for them 
outlining the more important aspects from these Kitaabs. 
Acceding to their requests, I present this work, by virtue of 
ye Thope to be included among the servants of Hadeeth 


CPi Ce 116 Re» 

Gk? yes Fal CEE cote DON Oll Uns! (U3 

Gaba pla yrds) 351,21: 3SG vols geil caSyl 
oy 5 615 SA Pa \ 


BI5 the (ait )) 503) 
rei | Falls A665 6 ») GY 
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Translation: Se : 
So I say: A Khabr [Hadeeth] may have few Tu 
(chains); either of a fixed number or an unfixec 
There will either be more than two Sanads or two o1 
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Tuhfatud Durar 


Bismillahir Rahmanir Raheem 


Alhamdulillaahi Rabbil Aalameen 


The first is known as Mutawaatir, which Salaamu Alaa Rasoolihil Kareem 


Faa’idah (benefit) of IImul- Yageen with its conditior 
second is called Mash-hoor and Mustafeedh acco 
some, while the third is called Azeez and this is not 
(condition) for a Hadeeth to be Saheeh (aut! 
contrary to the opinion of some people. The fourt! 
Ghareeb. Apart from the first one all the others (Ah: 
are called Aahaad. 


was. Salaatu 


Agsaam (types) of Ahaadeeth with regards 

to Ta daadul Asaaneed i.e. the number of 
Sanads (chains) 

With regard to the number of Sanads, Ahaadeeth are of four 

types: 

Sharah (explanation): iiuesty ant 

2, Mash-hoor or Mustafeedh 

3. Azeez 


4 Ghareeb 
Sanad of a Hadeeth and its Matan 


The chain of narrators is called Tareeq or Sanad (singular) 
orelse Turug or Asaaneed (plural) 


The text of the Hadeeth is called its Matan. E.g. Imaam 
Bukhaari says: ~Makki ibn Ibraaheem said to us that 
Yazeed ibn Abi Ubaid told him from Salamah who said 
that he heard Nabi 3s saying: “Whoever attributes anything 
to me which I have not said should prepare his abode in 
Jahannum (hell).” 


The chain of narrators from Imaam Bukhaari to Salamah is 
called the Samad and the words of Rasoolullaah 


Sallailaahu Alaihi wa Sallam from the text is called the 
Matan. 
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1.) A Mutawaatir Hadeeth. 


Yageenit Badeehi i.e. whatever is mentioned in th 
Hadeeth will be accepted with full conviction as being t 
without the least shadow of doubt. 


NOTE: 


Any Hadeeth having Kathratul Asaaneed (many chains) js 
called a Mutawaatir Hadeeth. There is no fixed 1 
determining Kathratul Asaaneed. 


1) If after all the Sharaa’it are found, yet for som 
reason the Khabr does not give the above mentioned 
Sharaa’it of Tawaatur Faaidah, then the Khabr/Hadeeth will be called 


(conditions for a Hadeeth to be classed as Mutawaatir) Mash-hoor and not Mutawaatir 


2 The number of Ruwaat for Tawaatur, despite 
There are 5 Sharaa’it of Tawaatur: various Aqwaal (views) is not fixed. The requisite 
that they should be so many and so widespread tI 

1. Kathratul Isnaad (the Hadeeth must hav for all of them to have conspired on a lie, or to have 


been misled must be impossible. 
chains) 


2. It must be narrated by so many people that | Example of a Mutawaatir Hadeeth: 
Bem i eee peanee gto unite The above-mentioned Hadeeth: “Whosoever falsely € 
eee YL ODOSSIDIC. anything {6 me... is a Mutawaatir Hadeeth. Si 

3. This great number of Ruwaat (narrators) must v¢ Ahaadeeth regarding Masah Alal Khuffain and Khat 


found in every generation of the Sanad. 


4. ‘The end of the Riwaayat must be on an Amr 
i.e. The last Raawi must clearly state 
personally heard or saw something directly [1 
Shaikh. There must be no assumption, hears: 
ambiguity. 


Nubuwwah are also Mutawaatir. 


2.) A Mash- hoor Hadeeth 


Any Hadeeth having more than two narrators in every 
generation of its Sanad, but the number of narrators does 
not reach the requirement of Tawaatur will be called a 
Mash-hoor Hadeeth. Similarly, any Hadeeth which has all 


5. The Saami’ (listener) must gain the benefit of I! 


classed as Mutawaatir, then it gives the benefit of Ilme leminology used by the Muhadditheen 
LLM pr ee 


a 

| . Yageen from the Khabr/Hadeeth. the Sharaa’it of Tawaatur but does not give the benefit of 
a\| : lime Yageeni Badeehi will also be classed as Mash-hoor 

a NOTE: This fifth clause, according to some ta S 

sf g | ey Notes In Urf (society) the word Mash-hoor generally 
4 of Tawaatur. Instead a Mutawaatir Hadeeth giv eee ad. ; 
4 benefit of Imul.Y A é translates as famous or widespread and may even be used 
) Spe D uo Meame sagen (accor wieto\them). for something unfounded or baseless. The Saying goes 
a Faaj : i ‘Eyery Mash-hoor thing is not necessarily Saheeh” This 
aaidah (benefit) of 2@ | 

il ( ) of a Mutawaatir Hadeeth type of Mash-hoor should not be confused with what we 
4 p 6 e Ret, o¢ F , 

| When all the Shara’it are found and a Hadeeth is thus | ae discussing here. We are discussing a_ special 

) 


— = S 
ic a ot 
ALR. 


enemas 


vei 5 


Tuhfatud Durar Sharah Nukhbatul Fikar 


3.) A Mustafeedh Hadeeth 


According to most, a Mustafeedh and Mash-hoo 
is one and the same. Some scholars differentiat« 

that if the number of narrators in every gene 
Mash-hoor Hadeeth is the same, 
Hadeeth will be called Mustafeedh. 
For Examples: If the number of narrators is 

beginning of sanad then it should be the same 11 
every generation. 


Nisbat. 


then 


Hence, according to the first group, the Nisbal 
between Mash-hoor and Mustafeedh will be one 
i.e. every Mash-hoor Hadeeth is Mustafeedh 


Mustafeedh Hadeeth is Mash-hoor; while accordi! 


second, the nisbah will be one of Umoom-K! 


every Mustafeedh Hadeeth will be Mash-hoor b 


Mash-hoor Hadeeth will not be Mustafeedh. (Must 
Khaas (specific) and Mash-hoor is Aam (general) 


Example of a Mash-hoor Hadeeth. 


that M 


ale 


There is a number of Mash-hoor Ahaadeeth. Here art 


examples. 


I. A true Muslim is he, from whose tongue and 


other Muslims are safe; and a Muhaajir (em 


is he who abandons 
forbidden. 


that 


2 
beloved to him than his own parents and chi 


4.) An Azeez Hadeeth 


Any Hadeeth having a minimum of two 


which All: 


2. None of you can be a true Mu’min until I a 


1CTC 


Raawis 


(narrators) in every generation of its Sanad is called Azce: 


et eC 


1S 
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or in any tabaqah (generation)if it is more than two but 
should not be less than two. 


5.) A Ghareeb Hadeeth 
Any Hadeeth having only one Raawi in any generation of 
its Sanad is called Ghareeb.Either it is in every generation 
or more than one in any generation 


For a Hadeeth to be Saheeh, does it have to be Azeez? 


tis NOT a Shart (condition/prerequisite) for a Hadeeth to 
be Azeez in order for it to be Saheeh. A Ghareeb Hadeeth 
can also be Saheeh if its rawi is trust worthy. The Sihhat of 
a Hadeeth is dependant on the condition of its Raawis. 
Some people have and according to their point of vie. 
shareeb hadeeth cannot be saheeh the view that a Hadeeth 
must be Azeez in order to be Saheeh. This is incorrect 


Aahaad 


Apart from) Mutawaatir, Mash-hoor, Azeez and Ghareeb 
Ahaadeeth are all called Aahaad. 


> “FS 2 Pe - 4 
97 gre CAV Luo? Ni 087%, 7 27 ait 2° P\ Pu a¢ 
eed Use JI» WPS 252! Los srt’! Es 


Silmcaententi nae) 72. ox? &- RI) 4.27 | eo 9 oa 
BAG Ea tie G5 72355 J 59135 S155 Jl 


Cao e.- 


Translation: 


some Aahaad are Maqbool (accepted) whilst others are 
Mardood” (rejected). Istidlaal (extracting proofs) from 
Aahaad are Maugoof (dependant) on Bahth (investigating 
the condition) of its Raawis. This is not so in the case of the 
first type ie. Mutawaatir. At times, due to some Qareenah 
(extemal cause), Aahaad may give the Faa’idah (benefit) of 


lime Nazm (deductive in nature). This is the Mukhtaar 
(preferred) view. 
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Sharah: 


Aqsaam (types) of Aahaad 


Depending on the condition of the Raawis, Aahaa 
two types: 


1. Magbool 
2. Mardood 
Magbool (accepted) 


A Khabre Waahid whose narrators are all Mi 
Thigah (reliable and trustworthy) is called Maqb 


Mardood (rejected) 
A Khabre Waahid which has a Dha’eef (weak) na 


NOTE: No word emanating from Rasoolullaat 

Mardood-Rejected. This is only a terminology 
define a Hadeeth when any Raawi is Dha’eef o1 

unreliable. 


Why two types of Aahaad? 

Istidlaal (using as proof) from Aahaad is M 
(dependant) on Tahqeeq (irivestigating the conditio) 
Ruwaat and Ruwaat are of two types,reliable 
reliable hence two types of Aahaad: Where all th« 
are Mu’tabar (reliable), the hadeeth will be Maq| 
where the Ruwaat are not, it will not be Maqboo! 


Is it necessary to make Tahqeeq of the Ruwaat 


of a Mutawaatir Hadeeth? 


No it is not. Because of the great number of narra 
every generation, together with all its other Sharaa’| 
remains no doubt in the authenticity and tru! 
Mutawaatir Hadeeth. For this reason, Tahgeeq 


Ruwaat is not necessary. 
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Aahaad also give the benefit of Ilme Nazri at 
times. 


It has already been mentioned that Mutawaat 
benefit of Ilme Yaqeeni Badeehi. 


At times Aahaad will give the benefit of Ilme Yac 
Nazn or Ustidlaali i.e. when certain require 
fulfilled; the Khabre Waahid will be acceptec 
authentic and may be used in Istidlaal (provins Sh: 
matter) This is the correct view. 
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Translation: 

Then ‘Gharaabah’ will either be found < 
Sanad (i.e. at the beginning or at the Sah 
lower down. Ihe first is called Fardul M 
second 1s called Fardun Nisbee and the word | 
seldom used for the second. 


Sharah: 

Hadeethe Ghareeb: is that Hadeeth which has only 
Raawi, either in every Tabaqah (level) of S 

one Tabagah. 

Aqsaame Ghareeb: With  regar Gharaabat, 


Ahadeeth are of two types: 
1. Farde Mutlaq 
2. Farde Nisbee 


1) Farde Mutlaa; If there is Gharaabah in the beginning of 
the Hadeeth ie. in the Tabagah (era) of the Taabi’een there 
issonlysone faabiee who narrates the Hadeeth. e.g 
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Abdullaah ibn Deenaar narrates from Ibn Umy 
radhiallaahu Anhu that Rasoolullaah 2% said: “Wal: 
relation like a blood relation. It cannot be sold, 
away nor given in Meeraath (inheritance)” 


This Hadeeth is an example of Farde Mutlag bec: 
one Taabi ee viz. Abdullaah ibn Deenaar has narrat 
NOTE: If only one Sahaabi narrates a Hade« m 
Rasoolullaah #2, then it will not be called a Ghareeb 
Hadeeth. The Tafarrud of a Sahaabi i.e. a Sahaat sole 


narration of a Hadeeth is of no harm since the worl 
people cannot compare to a single Sahaabi. 


2.) Farde Mutlag is a Gharaabah in the Asal of the Sanad 
i.e. in the first level of the Sanad. This Gharaabah may 
continue till the end of the Sanad i.e. when in every 
generation of the Sanad there is only one narrato! 


3.) Farde Nisbee is where there is “gharaabah ver 
down in the sanad, either in the middle or end o At 
times this Gharaabah may occur in a peculiar way e.g. there 
may be many narrators of a certain Hadeeth from a Shaikh 
but only one of them may be reliable or there is o1 
Narration who narrates from a particular muhaddis so this 
gharaabah is due the reliability of the rawi or due to the 
Narration from a particular sheikh.In this mann 
Gharaabah or Tafarrud is relative i.e. Bin Nisbati ilaa Shay’ 
(Gharaabah due to something). 


The difference between Ghareeb and Fard: 


In the Arabic language (Lughat), both mean the same thing 
The Muhadditheen generally use the word Fard 


: nn 
WHiCil 


describing Farde Mutlag and they use “fard” for farde nisbi 
ee eee Tard for tarde r 


—— 
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AS) 
very rarely Ghareeb for Farde Nisbee. At times however 
they may use either word for either type. 


NOTE: This difference is only in the word Ghareeb and 
Fard itself. There is no difference in the 
derivatives (Mushtaqqaat) Hence ‘Tafarrada bihi Fulaan’ 
and) “Aghraba bihi Fulaan’ may both be used in either: 
instance. 


usage of! its 
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Translation: 

And any Khabre Ahaad, narrated by one who is reliable and 
of good memory, with a Muttasil Sanad, on condition that 
the Hadeeth is not Shaadh or Mu’allal will be called Sahee! 
li Dhaatihi. 


Sharah: 


Aqsaam (types) of Aahaad 
Maqbool Aahaad are of four types 


l. Saheeh li Dhaatihi 
2. Saheeh li Ghairihi 
3. Hasan li Dhaatihi 
4. Hasan li Ghairihi 


Saheeh li Dhaatihi: If 


lallsthe narrators of a Hadeeth are Aadil/Thiqah 
(reliable) 


2) who have memorized the Hadeeth correctly together 
with its Sanad and 


a 
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3. the sanad of the Hadeeth is Muttasil i.c 
complete with no Raawi missing inbetwex 
4. itis free of any Illate Khafiyyah (hidden « 
5. the Riwaayah is not Shaadh (rare), then ' 
will be said to be Saheeh li Dhaatihi 
5 shuroot of Saheeh li Dhaatihi] 


Aadil: A person who abstains from major si 
unbecoming matters such as urinating in pub 
shouting and screaming, keeping company wilt! 

acting in an undignified way etc. will be called A 


Dhabt: tc protect a Hadeeth by memorizing or ot 


Agqsaam (types) of Dhabt 


1. Dhabtus Sadr: to memorize perfectly so that 
recall from memory at any time without a1 
confusion or mistake. 


2. Dhabtul Kitaabah: to protect a hadeeth b) 
formally without any mistakes and to pla raab 
(diacritical signs) on unfamiliar words 


Sanade Muttasil: A sanad which is continuo! 
should be no break in it- no Raawi must be Saaait ( 


Hadeethe Mu/allal: At times a Raawi may mis 
make a change or mistake in a Hadeeth or its Sana 
cross referencing the various Turuqs of the Hade 
i comparing them, this mistake comes to light. This « 
' the part of the Raawi is known as Illate Khufyah 
clause) due to which the Hadeeth cannot be 
i Dhaatihi. For a hadeeth Sahee li Dhaatihi,it must 
iy any illate khufyah 


Sa 
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Shaadh; Is that Hadeeth which is narrated by ‘one who is 
Thigah, but it is contrary to a Riwaayah narrated by one 
who is Awthag (more reliable). For a Hadeeth to be Saheeh 


ji Dhaatihi, it must not be Shaadh. This is the correct 
definition of Shaadh. 


Translation: . 
, ¢ i LdrA AK, > “ a x - , Ae a oe) 4 a at 
Ferre AS 03 L239)! Soe O31D 22) AS) OSES, 


And the levels of Saheeh li Dhaatihi may vary with the 
varying of these Awsaaf (qualities). Due to this, Bukhaari 


has been placed first, followed by Muslim then theit 
Sharaa’it (conditions) 


Sharah: 


Are all Saheeh li Dhaatihi 
Ahaadeeth equal? 


AllSaheeh Li Dhaatihi Ahaadeeth are not equal. The levels 
of Sihhat (authenticity) will vary according to the 
qualities of the narrators. 


rank and 


Even though all the narrators of Saheeh li 
Ahaadeeth are Aadil and of Kaamil Dhabt, there will 
obviously be Tashkeek (differences) in the ranks of the 
Ruwaat. Some Ruwaat will be of a higher standard 


Dhaatihi 


1 than 
Oihers in their Adaalat and Dhabt. The narrations of the 
Ruwaat will thus vary accordingly, even though all the 


Ahaadeeth in question are Saheeh |i Dhaatihi 


Bukhaari Shareef is accepted as the highest 
Of Hadeeth because its Ruwaat are of the highest orde1 
Then comes Muslim Shareef because its Ruwaat are next 


anking kitaab 
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in line. This is followed by those kitaabs which are oy 
the Sharaa’it of Bukhaari and Muslim.” 


Sharaaitush Shaikhain: The Muhadditheen have 
certain Sharaa it (conditions) for accepting Ahaadeeth. Any 
Hadeeth whose narrators are accepted by Bukhaar nd 
Muslim will be according to the Sharaait of Shaikhain. Fo, 
eg! shat-e-liga in the eyes of bukhari and there is | 
difference in the sanad of hadeeth. 
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TEAS NIRGS ATU E25 IG bea) a5 Ol 


Translation: 


Then if the Raawi is of a weaker level in Dhabt, then the 
Hadeeth will be Hasan li Dhaatihi, and if the same Hadeeth 
has several Sanads then it will become Saheeh. 


Sharah: 


Hasan li Dhaatihi: A Hadeeth which has all the 
requirements of Saheeh li Dhaatihi except that a Raawis 
Dhabt (memory) is weak will be called Hasan |i Dhaati! 

[i.e. only 4 of the 5 shuroot (conditions) mentioned above 
are found] 


Saheeh li Ghairihi: A Hasan li Dhaatihi Hadeeth whic! 
has several Sanads will become Saheeh |i Ghairih 

Saheeh due to an ulterior clause) because the several Turug 
will make-up for the Raawis weakness. 


' Those Ahadeeth which are contained in both Bukhaari and Muslin 
a higher rank than those contained only in Bukhaari. If the Hadeeth | 
both Kitaabs is narrated by the same Sahaabi, then it will be called ‘M 
Alaih’ 

* Followed by those on the Sharaa’it of Bukhaari; followed by thos 
Sharaa’ it of Muslim. 
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Hasan li Ghairihi: is that Hadeeth whose narrator is 
lacking in One or several qualities of Thaqaahat i.e. the 
raawi is dha’eef’ (weak) but the Hadeeth has several 
chains. As in the above, Ta’addude Turug will atone for 
any shortcomings.Due to several chains its acceptance will 
become “rajeh”’so it is known as hasan li ghairhi 


(the author has not mentioned Hasan |i Ghairihi here. He 
will discuss it later in detail. We have mentioned it here so 
as to complete our discussion on the 4 types of Aahaad] 
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Translation: 


And if Saheeh and Hasan are joined, then it is due to 
Taraddud (uncertainty) on the part of the narrator. This is in 
the case of Tafarrud 1.e where only one Sanad exists, or else 
it would mean that there are two Sanads. 


Sharah: 


Saheeh and Hasan at the same time: 


Imaam Tirmidhi at times classes a Hadeeth as ‘Hadeethun 
Hasanun Saheehun’ i.e. he gathers Saheeh and Hasan. This 
type of “double classification’ is due to two reasons: 


I) In the case where the Hadeeth has only one Sanad, 
then it would mean that Imaam Tirmidhi is 
undecided in the matter as to whether a certain 
Raawi is Taamudh-Dhabt or Khafeefudh-Dhabt (of 
perfect memory or a bit wanting) In this case, the 
word AW’ (or) would be Mahzoof (hidden) 
between Saheeh and Hasan i.e. ‘Saheeh aw Hasan’ 
=This Hadeeth is Saheeh OR Hasan 
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2. Where there are more than one Sanad to a Hadeeth = ay 
i “a Riwaayah (narration) of an Awthaq (more reliable) Raawi 
it would mean that one Sanad is Saheeh and th stings , 
: This Ziyaadah will be accepted. It will be deemed as part ot 
other is Hasan. 


the Hadeeth or an extra part of it which the Awthag R 


XLddwV 
‘ did not narrate for some reason. 
NOTE: This explanation of the author (Haafiz ibn H: 


according to his verdict and is not very correc 
discussion is out of the scope of our present obj 


S 


This 2and 3.) Shaadh and Mahfooz: If the Ziyaadal 


ve Thigah (reliable) Raawi is contrary to that of an Awtha 
Whoever wishes may research this matter at his leisur one, then the Riwaayah of the Thigah will be called SI 
sath 11% A eee 52s OS NEE > and that of the Awthag will be called Mahfooz 
SAE Nee aslie AG le Dente Ges) da): 
: ¢ Pilz icc ae © NOTE:The thigah ravi is common either he is the narrato1 
eee alas, By? ReISUS S51 4 : 


of saheeh Or hassan. And the acceptance of “ajah 
common either it is due to the ziyaadah of dabth or 
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the lot of tadad or due to any reason and the contradi 


Translation: should be in the way that in the case of acceptance 

And the Ziyaadah (addition) of a narrator of a Sahech or viyaadah there should should be a “rod” of arjah 

Hasan Hadeeth is Maqbool (accepted) so long as ther 

Munaafi (opposing view) from one who is Awthaq (moe ) and 5.) Ma‘roof and Munkar: If the Riwaayah « 

reliable). In the case of Mukhaalafah (contradiction Dha eef contradicts that of a Thigah, then the narration of 

between two Thigah Raawis the preferred [Raajih n the Dha’eef will be called Munkar and the other Ma’ro 

will be called Mahfooz and the other [Marjooh] will be (This is one definition of Munkar. There is another, wh 

called Shaadh and in the case of a Dha’eef (weak) Raaw will be discussed later) ) 

Opposing a Thiqah (reliable) they will be called Ma’roof Me ce, se ce . 

and Munkar respectively. Agen) Oe nz 30) cons Bites afm tS, eae \ 

Sharah: jee!” PN Si RSs 2 ol % 
Ziyaadah (excesses) in Translation: 

Narrations and their types: And if another Raawi makes Muwaafagah of (narrates 
HeeneenoiacaneRaawilimentions any addit ; similarly to) a Farde Nisbee, then the second Raawi will be 
Riwaayah, then this ‘Ziyaadah’ will fall Bader‘on ve called Mutaabi’ and if any Matan is Mushaabih (similar) to 
types: Maqbool; Mahfooz; Shaadh; Ma’ roof; Munka the Matan of the Farde Nisbee, then the second Matan will 

ve called Shaahid. Tatabbu’ (searching out) Shaahids and 
1.) Magqbool: The Ziyaadah (addition) of a Thiqah Raawi Mutaabi’s and scanning Sanads and Ahaadeeth for this 


(reliable) which is not Mukhaalif (opposite) to the purpose is called I’ tibaar. 
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Sharah: aa 


Mutaaba‘at: If a Raawi makes Muwaafaqat wit! 
Nisbee in the Sanad of a Hadeeth. Muaafagat m« 
the second person narrates a Hadeeth similar t 

These narrations lend strength to one anothe: 


Mutaabi’ and Mutaaba’: One Raawi is a Farde Nisbe 
After searching (Tatabbu’) another Sanad fo 
Hadeeth is found. The first Raawi is called Mutaabi’ and 
the second is called Mutaaba’. 

Mutaaba’ate Taammah and Qaasirah: | 
Muwaafagah is with the Shaikh of a Raawi then it \ 
called Mutaaba’ate Taammah and if it 
Shaikh’s Shaikh then it will 
Qaasirah. 


is with the 


be called Mutaaba’ate 


Shaahid: The Matan of the second Hadeeth is called 
Shaahid. The Muwaafagat may be Lafzan (word for word) 
or Ma’nan (in meaning with different wording) — bol! 
acceptable. 


1 are 


NOTE: The Mutaabi’ and Shahid are very often used in 
place of each other. 


I'tibaar: Searching out Mutaabi’s and Shaahids for a 
Farde Nisbee and gathering Sanads of Ahaadeeth for this 
purpose is called I’ tibaar. 
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Translation: 


Then a Magbool Hadeeth which is free from any 
Mu’aaradhah (contradiction) is called Muhkam. If a 
Maqbool Hadeeth apparently contradicts another Hadeeth, 
and it is possible to combine both, then they are called 
Mukhtaliful Hadeeth. If it is not possible then the 
established Hadeeth will be called Naasikh and the other 
Mansookh or else Tarjeeh then Tawaqquf i.e. if we cannot 
combine both haadeeth, then we’ll use Tarjech (give 
preference to one over another) and if this is not possible, 
then Tawaqquf (we will not pass any judgement) 


Sharah: 


Types of Maqbool Hadeeth in respect 
of Ta’aarudh (contradiction): 


There are seven types discussed here: Muhkam; Mukhtaliful 
Hadeeth; Naasikh; Mansookh; Raajih; Marjooh; Mutawaqgaf 
feeh. 


Ta'aarudh: Vf there is such a conflict between two 


Ahaadeeh that it-is not possible to make Amal (act) on 
both. . 


Muta’aaridh: Those Ahaadeeth which are apparently 
contradictory. 


NOTE: there can never be any contradiction or conflict in 
the Hadeeth. It only seems that way at times due to our not 
having the complete picture in front of us. After studying 


the matter of question deeply, this apparent contradiction is 
lifted away. 


1) Muhkam: That Hadeeth which is not conflicted in 
any way and may be practiced upon as is. 
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2.) Mukhtaliful Hadeeth: Two cont a 
Ahaadeeth which are equal in Sihhat (strength | 
possible to make Amal on both i.e its Ta’aarudl be 
removed. 


E.g: Rasoolullaah 3% said: “There is no conta; 
disease’ and He also said: “Flee from 
implies to leprosy being contagious. This is 
contradiction. These Ahaadeeth can be gathered 
the following way: Diseases are not conta 
themselves yet mixing with the afflicted in certai! 
could cause it to spread. This is a Sabab (caus 
Mu’ ath-thir (doer) is Allaah. Hence one should stay awé 
from the Sabab as a precaution lest one is put to tr ch 
in turn can spoil one’s Aqeedah (belief) 


IW pA 


3. and 4.) Naasikh and Mansookh: Two Mut: 
Ahaadeeth which are equal in Sihhat and it is not poss! 
make Jama’ (combine the two) yet it is possible to clas 
them apart as one being Mugaddam and the other Mu akh- 
Khar i.e. one was a former law and the other was revealed 
later. The latter is called Naasikh (abrogator) and the former 
Mansookh (abrogated) Eg. The WHadeeth on Mutah 
(temporary Nikah) is Mansookh by the Ahaadeeth which 
prohibit it and the Hadeeth on naqz-e-whudho is mansookh 
by the hadeeth “Ma Massatin Nar” 


5. and 6.) Raajih and Marjooh: Two Muta’aaridh 
Ahaadeeth of equal Sihhat which cannot be gathered, and 
Taqdeem /Ta’kheer cannot be established but it is possible 
to give one Tarjeeh (preference) over the other. This 
Hadeeth is called Raajih and the other Marjooh. E.¢. If a 
certain thing is declared permissible in one Hadeeth and 
impermissible in another, then the MHadeeth of 
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7) Mutawaqqaf-Feeh: Where we are unable to make 
Jama between two Muta’aaridh Ahaadeeth and are unable 
to establish Naskh or Tarjeeh, then we will not 
verdict. This is called Tawaqquf. The Ahaadeth 
called Mutawaqqaf-Feeh. 


pass 


will be 
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Translation: 


Then a Mardood Hadeeth will be such either due to S 
(chticism) or Tan (commission). Then Saqt will either 
nthe beginning (Ibtidaa’) of the Sanad being the work « 
ihe Musannif (author) or at the end of the Sanad after tl 
Taabi'ee) Or it may be anywhere in between. The first is 
called Mu’allaq; the second is called Mursal; and the th 

is called Mu'dhal if two or more Raawis are missing 
consecutively or else it is called Munqati’ 


Sharah: 


Hadeethe Mardood 
Isa Hadeeth with a Ghair Mu tabar (unreliable) Raawi 


Asbaabe Radd (Causes of a Hadeeth becoming 
Mardood) 


There are two things which cause Radd viz. Ta’n and Saqt 


Tan: If any ‘Aib (flaw/weakness) is found in a Raawi 
Which will be a Maani’ (obstacle) in accepting his Hadeeth 
tis called Ta’n (lit. criticism) There are 10 things which 
ate deemed an “Aib which we will discuss later. 


Saqt: If any Raawi is omitted in a Sanad it is called Sagt 
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Of) 


Sagt is of two types viz. Waadih (apparent) and Khaf 
(hidden) 
Aqsaam (types) of Saqte Waadih: 
In respect of Saqte Waadih, Hadeethe Mardood ; 
types: 

1. Muallaq 

2. Mursal 

3. Mu’dhal 
4. Munqati’ 


Muallaq: is that Hadeeth in whose Sanad, the first part 
(from the bottom of the Sanad) is omitted i.e. a certain 
author intentionally leaves out part of the sanad or the 
whole of it and simply says: “Qaala Rasoolullaan 
Sallailaahu Alaihi wa Sallam...” or he only includes the 
names of the Sahaabi or Taabi’ee who narrate the Hadeeth 


The author may even omit one or two Raawis from the 
bottom of the Sanad. All these are known as Mu’ allaq. 


NOTE: In the case of Mishkaat and other such Kitaabs 
(e.g. Riyaadhus Saaliheen) the Ahaadeeth will not be said 
to be Mu’allaq because the author has not narrated those 
Ahaadeeth on his own Sanad. Instead, he has compiled his 
Kitaab from other sources with reference (Hawaalah) to 
those Kitaabs. These Ahaadeeth and Kitaabs will be called 


Mujarrad not “Mualluq” and this work is known as 
tajreed 


The Hukm (law) of a Mu’allaq Hadeeth: If the 
Muhadditheen who are particular in gathering only Saheeh 


Ahaadeeth, like Bukhaari and Muslim, narrate a Mu allaq 
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Hadeeth with a “Seegha of Jazm’ (a tense of certainty) e.g 
Qaala or Dhakara, then the Riwaayah in question will be 
said t0 be Saheeh according to them, but if they narrate 
wih a Seegha of Tamreedh’ (a tense _ indicating 
uncertainty) €.g. Yuqalo or Yudhkaru, then the Riwaayah 
will not be accepted as is but it will be necessary to make 
Tahgeeq (research) regarding it. The Mu’allaq Ahaadeeth 
of those Muhadditheen who gather all types of Ahaadeeth 
will not be accepted without Tahqeeq. 


Mursal: is that Hadeeth whose Sanad’s end is not 
mentioned ie. A Taabi’ee says “Qaala Rasoolullaah 
Sallallaahu Alaihi wa Sallam...” irrespective of the rank of 
the Taabi’ ee. 


Note; There is another type of Mursal which will be 
discussed later on. 


The Hukm of a Mursal Hadeeth: According to the 
Hanafis, the Mursal Ahaadeeth of a person who only leaves 
out the names of Thigah (reliable) Raawis e.g. Sa’eed ibn 
Musayyib will be accepted. If a person leaves out the 
names of even Ghair Thigah (unreliable) Raawis at times or 
habitually, then his Mursal Riwaayaat will not be accepted 
without tahgqeeq because the possibility exists that he may 
narate from another Taabi’ee and not a Sahaabi and may 
be the taabi’ee is not thiqah (and Taabi’een are all not 
necessarily Thiqah) 


Mu’dhal: is when two or more Raawis are omitted 
consecutively from the middle of a Sanad. 


Mungati’: is when only one Raawi is omitted from the 


middie of the Sanad or more than one are omitted but not 
consecutively. 
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Translation: 


Then Saqt (omission) is either Waadih (app: 
(hidden). The first type becomes known wher 
is proven i.e. the two Raawis have not met 
reason it is necessary to be aware of Taareek!| 
the dates of birth and death of people). The sec 
called Mudallas and the Hadeeth is narrated \ 
which indicates to the Ihtimaal (possibility) 
(having met each other) e.g. ‘un and Qaala. And 
this is Mursale Khafi which is narrated from 
(contemporary) who has not been met. 


Sharah: 


ACI 


Aqsaam (types) of Saqt 


Sagt (where a raawi is left out of a Sanad) is of tw 
Waadih and Khafi 


Sagte Waadih (apparent): is that Saqt which is easily 
discernable. E.g. it is common knowledge that the two 
Raawis have not met and the Riwaayah is not narrated 
Tjaazah or Wijaadah. 


wilh 


Ijaazah: The Raawi at times gets permission, written of 
otherwise, or through ljaazate Aammah (general permission) 
to narrate a Hadeeth from a Shaikh without having met him 
or directly hearing from him. 


Wijaadah: is when a Raawi gets hold of the hand written 
notes or hand written hadith of a certain Shaikh and he 
Sa AL NAIK and Ne 
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natrates On its authority. In this instance, when narrating, he 
will say: “Wajadtu bi Khatti Fulaan...” (I have found this 
hadeeth written in the hand of so and so...) 


Narrating like this is permissible and is called Riwaayah bil 
Wijaadah. 


Taareekh (history): By studying the Taareekh of 
Ruwaat we come to know whether Mu’aasarat and Liqaa 
look place between them. And one can decide about any 
hadeeth after knowing liqaa and admol liqaa and this can 
only be known by studying the Tareekh of Ruwaat. 


Mu’aaSarat: when two Raawis lived in the same period 
tis quite obvious that if Mu’aasarat is not established then 
Liqaa is impossible. 


ligaa; The meeting of two Raawis. Sometimes 
Raawis may be contemporaries yet Liqaa may not 
taken place. 


ni ve 


Sagte Khafi: A hidden saqt. Only a master in the field of 
Hadeeth will access this. 


Tadlees: means to hide a fault, from the Arabic usage of 
the word; ~Dallasal Baa’I” which means ‘he hid the flaw in 
a product. In the terminology of the Muhadditheen it is 
When a Muhaddith hides the name of a certain Raawi and 
Narrates the rest of the Sanad in a way that a casual 
observer cannot make it out. 

Ayperson who does this is called Mudallis. The Riwaayah is 
called Mudallas and the flaw in the Sanad is called Saqt 
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Mudallas: is the Hadeeth in which there is this type of Like Bagiyyah ibn Waleed and Waleed ibn Muslim are 
Saqte Khafi. {Where the Raawi omits the nan hic guilty of this type of Tadlees. All these three types of 


shaikh and takes the name of his shaikh (whom ats Tadlees are Madhmoom (abhorrent) and are not permissible 

from this shaikh but did not hear from him the had 

not simaa) as if he is narrating from him] e.¢. the raawi Tadleesush Shuyookh: This is when a Raawi uses an 

says: “An Fulaan” or “Qaala Fulaan” uncommon (Ghair Ma’roof) name, Kunniyyah (title), 

Nisbat (link) or Sifat (quality) for his Shaikh who is 

. | Dha'eef so that people may not become aware of it. This 

NOTE: if a raawi leaves his shaikh out and makes bayaar iype of Tadlees is Madhmoom but not impermissible 

(narration) from the shaikhs shaikh with the lafz | 1) of 


simaa (word indicating to having heard direc! 

Sami tu (meaning I have heard from so and so) or Q 
Fulaan (so and so told me) then this will be tanta 

Kidhb (a lie) because of which the raawi’s Adaalah 
(reliability) will be negatively affected. 


Tadleesut Taswiyah: Is when a Muhaddith does not 
omit his Shaikh but omits a weak Raawi further up in the 
Sanad so as to hide its defect and he uses a word of Simaa’ 
(having heard directly). This is the worst type of Tadlees 
and it is Haraam! 


Aqsaam (types) of Tadlees: NOTE: If a Raawi omits the name of a J] higah Shaikh. 
There areimanyitypes of Tadlees but most commonly found then although this is also called Tadlees, it will not be 

fine ‘ ? Madhmoom or Haraam as in the above cases. Sufyaan ibn 
are three: 


Uyainah and Bukhaari have done this at times 
1. Tadleesul Isnaad 


Tadleesush Shuyookh Why is Tadlees done? 
3. Tadleesut Taswiyah 


tO 


There are two reasons. The first is when there is a Faasid | 
Ghardh (evil objective) behind it i.e. he wants to raise the 
rank of the Hadeeth by hiding a flaw in its Sanad. This, as 
was mentioned is Haraam. The second is when it is done 
there is Mu’aasarat but no Liqaa; or 2] he may have met for the sake of brevity (Ikhtisaar). There is scope for 
him but he-did not hear anything from him i.e. there is permissibility of this. Several of the great Muhadditheen 
Mu’aasarat and Ligaa but no Simaa’; or 3] he did heat have done it On Occasion. [Generally the word Tadlees is 
Hadeeth from him but not the Hadeeth whict S used in the first instance. ] 

narrating at present. He may have heard the Hadeet! 

Meat ie Shaikhs aa who may be Dha’eef : The Hukm of Tadlees: 

all three instances he narrates in a way that creates 
impression of his having heard the Hadeeth directly 


SS 


Tadleesul Isnaad: This is when a Muhaddith 1] narrates 
a Hadeeth from a contemporary whom he has not met 


All the mwaayats of a habitual Mudallis (who is guilty of 
the first kind of Tadlees) are not acceptable. If a Thigqah 
i 
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Raawi does Tadlees, then his other Riwaayaat with sit 
will be accepted. 


The difference between Ta’leeq and Tadlees: 


1. In Taleeq the Sagt is Waadih (open) wi 
Tadlees it is Khafi (hidden). 


2. Ta leeq is done for the sake of brevity only whe 
Tadlees is done for an ulterior motive. 


Another type of Mursal: sometimes Mursal is used for 
Mutlag Ingitaa’ (any break in the Sanad) whether in th 
form of Muvallag, Mu’dhal or Mungati’. In the Sihaah 
Sittah Mursal is very often used in this way. 


Aqsaam (types) of Mursal (in this regard) 


1. Mursale Zaahir 
2. Mursale Khafi 


Mursale Zaahir: is the Riwaayah where the Inaita 
(break) is Waadih i.e. The Raawi narrates from a Shaikh 
who is not a contemporary.It is known as Zaahir because its 
ingitaa is clear for all muhadditheen 


Mursale Khafi: is when the Ingitaa’ s not Waadi! 
the Raawi omits his Shaikh yet the Shaikhs Shaik! 
his contemporary but he has not met him.It is know 
khafi because sometimes it is 
muhadditheen also. 


not clear e 


Mursale Khafi is also found at 
Alfaaz (words) of Simaa’ 


times with 


As in Mudallas. Mursale Khafi Riwaayaat are a 
with deceptive words of Simaa’ and Liqaa’. E.g. An | 
or Qaala Fulaan. 
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Difference between Mudallas and Mursale Khafi: 
In Mudallas, the Hadeeth is attributed to a Shaikh with 


whom Ligaa took place but not Simaa’ i.e. he was met but 
no Hadeeth was heard from him. 


In Mursale Khafi, the Hadeeth is attributed to a Shaikh with 
whom only Mu’ aasarat is found and not Liqaa. 


As such, if any of the Mukhadhrameen “Qaala 
Rasoolullaah Sallallaahu Alaihi wa Sallam...” then the 
Riwaayah will be called Mursale Khafi and not Mudallas. 


Say: 


437 1A pa? 4 5 Aa AZ, “L416 11 Geo Laas A 
(aGhib | cable Sods) Cy arses! «Sal NIN OL Le} 3 yaad) aS 
i- 

er 4 v { 


maids) —dlisin5 54 | cacti alge s| anowe » ess) 


Translation: 


And then Ta’n (criticism) is either due to Kidhbur Raawi (a 
lie) or Tuhmat (accusation) of it. 


Or else Fuh-shul Ghalat (severe mistakes) or Ghaflat 
(carelessness) or Fisq (transgression) or Wahm (confusion) 
or Mukhaalafat (contradiction) or Jahaalah (ignorance of his 
Haal) or Bid’ah (innovation) or Soo’ ul Hifz (weak memory) 


Sharah: 


The Bayaan (discussion) of Ta’n: 
The second cause of Radd (rejecting-a Hadeeth) is Ta’n. 
Tan in Arabic means to stab or injure or find a fault. 
Technically it will mean an objection due to a fault. 


} 
Mukhadhrameen are those people who lived in the time of Rasulullaah % but 
did tot meet him e.g. Abu Uthmaan Nahdi; Qays ibn Haazim 
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Asbaabe Ta’n (Causes of Ta’n): There are ten: five 
/ relating to Adaalah (righteousness) and five relating 


Dhabt (memory). 


Those relating to Adaalah are: 
1. Kidhb 
2. Tuhmat of Kidhb 
3. Fisq 
4. Jahaalah 
5. Bid’ah 


and those pertaining to Dhabt are: 
1. Fuh-shul Ghalat 

Kathratul Ghaflat 

Wahm 

Mukhaalafate Thiqaat 

Soo’ul Hifz 


Ak wn 


The Tarteeb/order of these ten things 


The author has mentioned these ten things in order of 
Qabaahat (severity) - from the heaviest to the lightest 


1.) Kidhb fil Hadeeth: is when a person intentionall 


attributes a false statement to Rasoolullaah #. This is a 
great sin with evil and is unacceptable under any 
circumstance, irrespective of the objective. The Mutawaatit 


Hadeeth in warming against this has already been 
mentioned i-e “Whoever attributes anything to me which! 
have not said should prepare his abode in Jahannum (hell)” 


The Riwaayat of a person guilty of such an act is called 
Maudhoo’ (fabricated) 
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2.) Tuhmatul Kidhb: i.e. an accusation of Kidhb. Such 


a Raawi is not proven to have intentionally fabricated a 
Hadeeth but there are certain Qaraa’in (signs and 
indications) which leave us in doubt about him. 


This Tuhmat (accusation) comes about in two ways: 


|. A person narrates 
Qawaa’ide Ma’loomah 
Sharee’ at, and 


which 
accepted 


are 


things 
1.e. 


contrary 
fundamentals 


to 


of 


2. Apart from his narrating Hadeeth, he habitually lies in 
his day-to-day affairs. 


The Riwaayah of such a person is called Matrook. 


3.) Fuh-shul Ghalat: is when a Raawi makes many mistakes 
in Riwaayah. This Ta’n occurs when a person’s Aghlaat 
(mistakes) are more than his correct narrations. 


4) Kathratul Ghaflat: i.e. extreme carelessness in 
Riwaayah. This Tan falls when a person is found to be 
lacking in Itqaan (caution). 


5) Fisq: i.e. open transgression. This Ta’n is levelled to a 
person who is guilty of a major sin like Zinaa or the use of 
vulgar language etc. a person who is habitual on minor sins 
will also be Mat’oon (guilty) in this way. 


The Riwaayah of these three is called Munkar. 


6.) Wahm: To make mistakes unintentionally in the Matan 
or Sanad of a Hadeeth e.g. To mention a Mungati’ Hadeeth 
as Muttasil or to confuse the texts of Ahaadeeth or to take 
the name of thiqah ravi in place of zayeef ravi etc 


The Riwaayah of this person is called Mu’ allal. 


1.) Mukhaalafat of Thigaat: To contradict the Riwaayaat of 
Thiqah Raawis. 
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Asbaabe Ta’n (Causes of Ta’n): There are ten; {iy, 
relating to Adaalah (righteousness) and five relating 4 
Dhabt (memory). 


Those relating to Adaalah are: 
Kidhb 

Tuhmat of Kidhb 

Fisq 

Jahaalah 

Bid’ ah 


OA ee ed 


and those pertaining to Dhabt are: 
1. Fuh-shul Ghalat 

Kathratul Ghaflat 

Wahm 

Mukhaalafate Thiqaat 

Soo’ul Hifz 


Ak WN 


The Tarteeb/order of these ten things 


Qabaahat (severity) - from the heaviest to the lightest 


1.) Kidhb fil Hadeeth: is when a person intentionally 
attributes a false statement to Rasoolullaah %. This is 4 
great sin with evil and is unacceptable unde 

circumstance, irrespective of the objective. The Mutawaatif 
Hadeeth in warming against this has already been 
mentioned 1-e€ “Whoever attributes anything to me which! 
have not said should prepare his abode in Jahannum (hell) 


The Riwaayat of a person guilty of such an act is called 
Maudhoo’ (fabricated) 


The author has mentioned these ten things in order of 
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2.) Tuhmatul Kidhb: i.e. an accusation of Kidhb. Such 


a Raawi is not proven to have intentionally fabricated a 
Hadeeth but there are certain Qaraa’in (signs and 
indications) which leave us in doubt about him. 


This Tuhmat (accusation) comes about in two ways: 


|. A person narrates things which are contrary to 
Qawaaide Ma’loomah i.e. accepted fundamentals of 
Sharee’ at, and 


2. Apart from his narrating Hadeeth, he habitually lies in 
his day-to-day affairs. 


The Riwaayah of such a person is called Matrook. 


3.) Fuh-shul Ghalat: is when a Raawi makes many mistakes 
in Riwaayah. This Ta’n occurs when a person’s Aghlaat 
(mistakes) are more than his correct narrations. 


4) Kathratul Ghaflat: i.e. extreme 
Riwaayah. This Ta’n falls when a person is found to be 
lacking in Itqaan (caution). 


carelessness in 


5,) Fisq: 1.6. Open transgression. This Ta’n is levelled to a 
person who is guilty of a major sin like Zinaa or the use of 
vulgar language etc. a person who is habitual on minor sins 
will also be Mat’oon (guilty) in this way. 


The Riwaayah of these three is called Munkar. 


6.) Wahm: To make mistakes unintentionally in the Matan 
or Sanad of a Hadeeth e.g. To mention a Mungqati’ Hadeeth 
as Muttasil or to confuse the texts of Ahaadeeth or to take 
the name of thigah ravi in place of zayeef ravi etc. 


The Riwaayah of this person is called Mu’ allal. 


1.) Mukhaalafat of Thiqaat: To contradict the Riwaayaat of 
Thiqah Raawis. 
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8.) Jahaalat: When the Haal (condition) of a Raawi iS 10 
clear. 


9.) Bid’at: when a person is guilty of innovation of such a thing 
in Deen which is not established from Qur’ aan or Sunnat 


10.) Soo’ul Hifz: weakness of memory. This Ta’n is applicable 
on a person who errs in Riwaayah due to this and thes 
Riwaayaat are equal to or more than his Saheeh Riwaayaat 
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Translation: 


So the first is Maudhoo’; the second is Matrook; the third 


according to one group is Munkar and the fourth and fifth 
likewise. 


Sharah: 


A Maudhoo’ (fabricated) Hadeeth: is a Hadeeth narrated by 
one who is guilty of Kidhb (lying) fil Hadeeth. 


A Matrook (lit. discarded) Hadeeth: is a hadeeth 
which cannot be taken into account because it is narrated 
by one who is Muttaham (accused) of Kidhb (lie). 


A Munkar Hadeeth: is a Hadeeth which is ‘strange’ of 
‘unknown. It is relayed by a person who is Mat’ oon (guilty 
of) Fah-shul Ghalat, Kathratul Ghaflat or Fisq. This type of 
Riwaayah is called Munkar whether it is contrary to one 
narrated by a Thiqah Raawi or not. 


NOTE: This is one Ta’reef (definition) of Munkar. 
Another type of Munkar has passed on page 10 i. A 
Hadeeth narrated by a Dha’eef Raawi which is in conflict 
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(othe Riwaayah Of a Thiqah Raawi. The riwayaayah of a 
thiqah Tawi is KnoWn as “Maroof” and zaeef’riwaajh is 
known as “Munkar”’ 


The difference between these two definitions of 
Munkar: 


The Nisbat (relation) between these two is of ‘Umoom 
Khusoos min Wajhin’. If a Raawi is Mat’oon with nos. 3, 4 
and 5 and he narrates contrary to a Thigah Raawi, then both 
types of Munkar will apply to his Riwaayah. If a Raaw 
Mat’oon with 3,4 and 5 but his Riwaayah is not contrary to 
hat of a Thigah, then the second one will apply only 


fa Raawi is not Mat’oon with 3, 4 and 5 but is classed < 
Dha’eef for some Other reason and he narrates contrary t 
Thigah Raawi, then it will be Munkar according to the first 
definition only. 


(The first is “Maaddatul Ijtimaa’ and the second and thir 
are ‘Maaddatul Iftiraaq’] 4 
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Translation: 


And then Wahm, if it comes to fore through Qaraa’in 
(Signs) and several Sanads, then it will be called Mu’allal. 


Sharah: 


Hadeethe Mu’allal: i.e. A Hadeeth with some Illat (clause) 
Which causes a defect in it. A Mu’allal Riwaayah is one 
which has been changed [Tabaddul/ Taghayyur] through 
Wahm (misunderstanding) and this change or Wahm comes 
lo light through some sign or indication to it or after 
gathering the various chains of the Hadeeth. 


“These are terms used in Mantnig (logic) 
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NOTE: A Mu’allal Hadeeth is also called Ma’ lool at times 
but Allaamah Ibn Salaah and Imaam Nawawi do no 
consider it correct. 


Defining Wahm: Only a Muhaddith of the highes 
order, with a perfect memory and broad overview of the 
Sanads and Matans of Ahaadeeth can pinpoint a Wahm and 
single out Ma’lool Ahaadeeth. 
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Translation: 


And then Mukhaalafah, if it is due to a change in the 
Siyaagus Sanad, then it will be called Mudrajul Isnaad; 
and if it is due to a Maugoof Hadeeth being combined into 
a Marfoo’ Hadeeth, it will be called Mudrajul Matan; and 
if it is due to Taqdeem and Ta’kheer, it will be called 
Magloob; and if due to an addition of a Raawi in the 
Sanad, it will be called Mazeed fee Muttasilul Asaaneed; 
and if due to changing a Raawi and there is no way of 
giving Tarjeeh, it will be called Mudhtarab — and the 
changing of a Raawi is sometimes intentional by way of 
Imtihaan- and if the Mukhaalafat is due to a change in 
Huroof while the Siyaaqus Sanad is in order, it will be 
called Musah-haf or Muharraf. 
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aran: 


Aqsaam (types) of Mukhaalafat (conflict) 
Mukhaalafatuth Thiqaat is when a weaker Raawi narrates 
anything in conflict to that narrated by a Thiqah Raawi. 
This Mukhaalafah can be in any of six ways: 

1. Mudrajul Isnaad 
Mudrajul Matan 
Magqloob 
Mazeed fee Muttasilu!l Asaaneed 
Mudh-tarab 
Musah-haf or Muharraf 


1.) Mudrajul Isnaad: is that Hadeeth whose Sanad has 
been changed due to which there is Mukhaalafah of thigah 
in the Sanad of the Hadeeth. This is of four types: 


a. The first type: Where one Hadeeth is heard from 
several Asaatidhah (teachers) with several Sanads, 
but when narrating, he does not narrate each ones 
Sanad separately but gathers all the Sanads into one 
and then narrates. 


The second type: Where a Shaikh narrates a 
Hadeeth with one Sanad and then narrates a portion 
of the Hadeeth with another Sanad. The student 
narrates all of it on the first Sanad OR the student 
may have heard a Hadeeth from a Shaikh and a part 
of it from one of the Shaikhs students, but he 
narrates all of it on the Shaikhs Sanad. 


The third type: A Raawi has two Ahaadeeth with 
two Sanads but he narrated both on one Sanad OR 
he narrated the first Hadeeth with its Sanad and then 
narrated part of the second without mentioning its 
Sanad so that it seems as if it is on the first Sanad as 
well. 


ee 
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d. The fourth type: The Shaikh mentioned the Sanaq 
of a Hadeeth. Then before narrating its text, he saig 

a few things. The student mistook this as the Mata; 


of the Sanad and narrated it as such. 


2.) Mudrajul Matan: is when some other wi 
incorporated into the Matan of a Hadeeth in a w: 
actual Matan and the addition cannot be made apa: 


N.B. if the addition is the Kalaam (speech) of 
then too it would be termed as Idraaj/Mudraj. - 


NOTE: Intentional Idraaj is Haraam and tantan 
falsely attributing something to Rasoolullaah 


3.) Maqloob: is that Hadeeth wherein Taqdeem 

or Ta kheer (delayed) has taken place in the S. 
Matan i.e. some of the names of the Ruwaat or som 
wording in the text has been forwarded or delayed « 

the Sanad, instead of Murrah ibn Ka’b a person says Ka’b 
ibn Murrah; or in the Matan he says: 


i.e. “so that the nght hand does not know what the left has 
spent” instead of “so that the left hand does not know w! 
the right has spent” 


4.) Mazeed fee Muttasilul Asaaneed: is when a 
Raawi mistakenly adds a Waastah (an extra narrator) in the 
chain of a Muttasil Sanad. 

e.g. The Sanad of a Hadeeth is: “Zaid narrated from Amr 
who narrated from Khaalid...” 


Another person narrates it as: “Zaid narrated from Bakr 
who narrated from Amr and he from Khaalid. 
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Coditions (sharait) of Mazid: 


1. If there is simaa found in the place of addition like in the 


' example zaid narrated from khalid ,now the addition of 


bakr is known as ~Mazid” and if Simaa is not found but any 
muhtanil i-e .strange 
‘Rajeh and we say that the first sanad is mungqati from the 
which the wasta of bakr had been omilted and this seconc 
one is muttasil and complete. 


word like “un’is known as 


2; The waham in the addition should be accepted by an) 
garinah,if it is not then the both sanads has been declared < 
‘Saahih’and we Say that zahid heard this hadith fro 
Khalid and from the wasta of bakr too and narrates the 
diffirent simaas on different simaas on diffirent times 


5.) Mudh-tarab: is a Hadeeth in whose Sanad or Matan 
there is a;change (Tabaddul or Taghayyur) due to which there 
isan Ikhtilaaf (difference) with a Thiqah Raawi and there is 
no Way of giving Tarjeeh (preference) to one over the other 


NOTE: If Tarjeeh is possible, then the Raajih Hadeeth will 
be Maqgbool and the Marjooh Hadeeth will be Mardood. 
This will not be called Mudhtarab. 


An example of Idhtiraab in Sanad: 
There is a Hadeeth: “When any of you performs Salaah, he 
should place something in front of him, and if he finds 
nothing, then he should plant an ‘Asaa (staff), and if he 
cannot, then he should draw a line so then nothing which 
passes in front of him will harm him.” 


The Sanads of this Hadeeth are as follows: 


‘Ulayyah from Abi ‘Amr ibn 
‘Amr ibn Huraith from his 


a) Ismaa’eel ibn 
Muhammad ibn 
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grandfather Huraith ibn Saleem from Abu Hurairah 


[ibn Maajah 


b) Ismaa’eel ibn Umayyah narrates from Abu ‘Amr 
ibn Muhammad ibn Huraith who 
grandfather Huraith saying from Abu Hurairal 

[Abu Dawood] 


heard his 


Ismaa’eel ibn “Ulayyah from Abu Muhammad ibn 
‘Amr ibn Huraith from his grandfather Huraith- a 
man from the clan Banu ‘Adhrah from Abu 
Hurairah [Abu Dawood] 


d) Ismaa’eel from Abi ‘Amr ibn Huraith from his 
father from Abu Hurairah 


e) Ismaa’eel from Abi ‘Amr ibn 
Huraith from his father... 


Muhammad ibn 


f) Ismaa’eel from Huraith ibn Ammaar... 


Each Sanad here is different. This is a classic example of 
Idhtiraab!! 


An example of Idhtiraab in Matan: 


a) The Hadeeth of Faatimah bint Qays in Tirmidhi (pg. 
83) — narrated by Shareek from Abi Hamzah from 
Sha’bi from Faatimah who says: “There are dues on 
wealth apart from Zakaat” 


The same Hadeeth in Ibn Maajah with the same Sanad 
goes: “There is no due on wealth apart from Zakaat’”’ 


b) Similarly in the Hadeeth of “Qullatain” there is 
Idhtiraab. Some narrations mention only “Qullatain” 
(two measures) while others have ‘“Qullatain aw 
Thalaath” (two or three) while others 
“Arba’eena Qullatan” (forty measures!). 


mention 
Other 


<< pep hice ts : 
2a ropa a orem Scere 
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Natrations mention “Gharban” instead of “Qullatan’”’ 
while some mention “Dalwan”” in its place!!! 

[For details check Ma’aarifus Sunan pg. 233 and Nasbur 
Raayah pg. 104-112) 

c) The Hadeeth of Ibn ‘Umar “% regarding Raf’ul 
Yadain (raising the hands in Salaah) is also 
Mudhtarab as it is narrated in six ways. 

[Check Ma’aarifus Sunan vol. 2 pg. 473] 


In the case of Idhtiraab, how to give preference 
(Wujoohe (cause for) Tarjeeh (preference)) 


The Riwaayah of Ghair Ahfaz has the priority on he 
Riwaayah of the Ahfaz (more careful) Raawi and the 
Riwaayah of the student who spent the most time in the 
company of the Shaikh will be accepted. 


Taghayyur or Tabaddul for the sake of Imtihaan 
(test) 

To temporarily change the Sanad or Matan of a Hadeeth for 
the sake of Imtihaan (testing) is permissible on condition 
that they are corrected immediately after serving their 
purpose. The Ulamaa of Baghdad had changed 100 
Ahaadeeth like this to test Imaam Bukhaari’s memory and 
imam got all the mistakes and told the and right sanads. 


6.) Musah-haf and Muharraf: is when the Sanad and 
Matan of a Hadeeth are in order but one or a few Huroof 
(letters) are changed due to incorrectly reading the Nuqtahs 
(dots) or 'raab (vowels). If the mistake is in the Nuqtah it 
will be called Tasheef or Musah-haf e.g. to narrate Sittan as 
Shay an in the hadeeth Ji,% eb. aaslsolaey slo. and to 
narrate murajim as muzahim. 


5 + 
These are three types of measures. Their exact amounts differ according to 


various Fugaha (jurists). 
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And if it is in the word (harf) due to change in T’raat 
will be called Muharraf e.g narrating 
Waasil al Ahdab. 


eee er > als 
fie BEDO 


“Aasim al 


Translation: 

And it is not permissible to change the M 
Hadeeth by Naqs (subtraction) or Muraadit 
except for a person who is fully aware of the 
meaning. Then if the meaning of any word 1: 
will be a need for Sharhul Ghareeb or Baya: 
(an explanation of the strange/difficult word). 


Sharah: 


Changes to the Matan of a Hadeeth: 


It is not permissible to alter the wording of ladeeth, 
whether it be Ikhtisaar of a Taweel Hadeeth (to shorten a 
long Hadeeth) or to use a Muraadif word (synonym). 
However, for a Muhaddith who is a master in Ma’aani 
Lughawiyyah (lexicology) and the use of words and the 
laws of Nahw and Sarf (grammar and syntax) it may be 
permissible at times on condition that his change in 
wording does not affect the meaning of the Hadeeth in any 
way [This is known as Riwaayat bil Ma’na]. The best 
course in any case is not to change anything and to narrate 
the Hadeeth as is word for word [This is known as 
Riwaayat bil Lafz]. It should be bor in mind that the 
words and wording used by Rasoolullaah # were inspired 
by Allaah and thus carry a special meaning and deeper 
implication, which.cannot be encompassed in anyone else’s 
word. 
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Bukhaari has narrated the Hadeeth of Baraa ibn ‘Aazib, that 
Rasoolullaah 4% taught him a Du’a before going to bed: 


9, o\0 Been 07 ONY A Org PArxt NA, 2) 3 ak 9% 
See Oks On! Gye Sus sO! C23 Sahel gt 
SATUS deals Ire a 


Eki ee iccncucs 


V 7 
Aa —7 


6 red | Acb5 5 365A} 


Barada repeated the words to Rasoolullaah # for 
confirmation and in place of “Nabiyyika” said “Rasoolika”, 
Rasoolullaah 2 said: “Say Nabiyyika’” i.e. do not substitute 
it with Rasoolika (even though both words have the same 
meaning and every Rasool is definitely a Nabi and the 
Rasool’s grade is higher than Nabi but Rasool Allah # did 


not like this changing than how can the other changes 
woold be admirable?! 


Sharhul Ghareeb: At times an uncommon or seldom 
used Word may appear in a Hadeeth. This is known as a 
Ghareeb Lafz. In such instances, it will be necessary to 
explain this word by its synony. This is known as Sharhul 
Ghareeb (explanation of a Ghareeb word). The Ulamaa 
have written Kitaabs deliberating only with this 
Kitaabs in this line are most often used: 


Three 


I) “Al Faaiq fee Ghareebil Hadeeth” 


written by 
Jaarullaah Zamakhshari (538a.h.) 


» An Nihaayah fee Ghareebil Hadeeth wal Athar” 
and this is the most authenticated book of Ibn 
Atheer Jazri (606a.h.) who also compiled “Jaami’ul 
Usool fee Ahaadeethir Rasool” in which he 
gathered the Sihaah Sittah. 

“Majma’ Bihaaril Anwaar fee Gharaaibit Tanzeel 
Wa Lataaifil Akhbaar’ wnitten by Malikul 
Muhadditheen Allaamah Muhammad ibn Taahir 
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Pattni Gujraati (986a.h.) who was the outstanding 
student of Shaikh Ali Al Muttaqi (975a.h.) 


Bayaanul Mushkil: Some Ahaadeeth have deep 
meanings which cannot be understood simply which may 
give rise to objections e.g. Rasoolullaah * said 
things have been made beloved to me viz. women, pc 

and the coolness of my eyes which is in Salaat 
Ahadeeth need explanation and to make them clear sot 
the short sighted person can not be deceived 
Natrations are known as Mushkil and the expla 
thereof is known as Bayaan. 


Kitaabs like Imaam Tahaawi’s “Bayaan ishkilul 
Aathaar’ and Khattaabi’s “Ma’aalimus Sunan”’ deal solely 
with this topic. 


NOTE: The meanings and the explanations of aha 

should be taken from the authenticated books whose \ 

should be far away from incotinetiness (khuahishe 
nafsani),and causation/ low lessness (inad) and shoul 
master in shari uloom. 


5 
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Translation: 


Then Jahaalah, its Sabab (cause) could be any 0! 


LO dL 
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|.) A Raawi may have several qualities and may be 
described by one of his less known ones for some reason. 
Muhadditheen have written the ‘Muwadhihaat’ which deal 
with this. 


2) Or a Raawi may have narrated only a few Ahaadeeth, and 
as Such, Only a little benefit may have accured from him. 
They have written the ‘Wuhdaan’ which deal with this. 


3) Or at times, for brevity, the Raawis name may be 
omitted. So they wrote the ‘Mubhamaat’. The Mubham 
Raawi is not acceptable even though a word of Ta’deel is 
used for him according to the most Saheeh Qow] (opinion) 
Then if his name is taken but only one person narrates from 
him then he will be called Majhoolul’Ain and if two or 
more narrate from him without affirming (Tautheeq) then 
he will be known as Majhoolul Haal and this is the same 
as Mastoor. 


Sharah: 
Jahaalat: the eighth sabab of Ta’n is Jahaalah i.e 
Raawi is unknown. This is in three ways: 

l. ‘Admut Tasmiyah 

2. Ghair Ma’roofut Tasmiyah 


Qaleelur Riwaayah 


1) “Admut Tasmiyah’: sometimes in a Sanad instead 
of the name of a person, another word is used e.g. Shaikh, 
Rajul (a man), Thigah (a reliable person), Saahibun Lanaa 
(one of our people). These Mubham 
(unspecified) and the Raawi in question is also known as a 
Mubham Raawi. The Muhadditheen have written Kitaabs 
called "Mubhamaat’ on these Raawis and who they are. 


words are 


wnen a ga 
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The Hukm of this type of Riwaayah: 
The Riwaayah of an unknown person is not acceptable 


because if his name is not known then his Haal (condition) 
cannot be defined (as to whether he is reliable or not) 


Ta’deel of a Mubham Raawi and its Hukm: 


The Saheeh (correct) verdict is that a Mubham (unknown) 
Raawi cannot be declared as Aadil (reliable) e.g. If a person 
says Akhbaranee Thigatun” (a reliable person informed 
me), even then the Riwaayah is not acceptable since the 
testimony of this person is also unclear because it is only 
according to his research and may be the incider 
different from his research. The exception is if a reputed 
Muhaddith of the highest order (e.g. Maalik or Ahmad) 
does this then it will be accepted since these people are 
preceded by their reputation. 


2.) Ghair Ma’roofut Tasmiyah: sometimes in a 
Sanad, an uncommon name is used for a Raawi for eg: 
alam, kunniat, lagab, sifah, hirfah (occupation), nisbah, 
ohda (grade) etc and he is known by any one of them thats 
why he cannot be recognised if any unfamus/name has 
taken for him This creates an Ibhaam e.g. if Sayyidin 
Abu Bakr Radhiallaahu Anhu’s name i.e. Abdullaah | 
Uthmaan is taken, then very few people would recognize 
him! Similarly, Abu Hurairah’s name i.e. Abdurrahma: 
ibn Sakhar is hardly known by people! The Muhadditheen 
have written Kitaabs calld “Muwadhihaat” in which t 
discuss the famous Raawis and their uncommon names 


aa 


ey 


Hukm of the above Riwaayah: 


After clarification if the Raawi turns out to be Thi 
well and good and his hadeeth will be acceptable and if not 


— 


then 
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then’ Obviously not. If the Raawis condition cannot be 
defined by muwazzihat and the Ibhaam is in place, then the 
Riwaayah will not be accepted. 


3,) Qaleelul Hadeeth: Some Raawis narrate very few 
Ahaadeeth and have only a few students. As a result, these 
people are to an exent “Majhool’. Their names are not well 
known in the circles of the Muhadditheen. The Muhadditheer 
have wntten “Wuhdaan” — Kitaabs dealing with these people 
and Who they are. These Raawis are of two types: 


Majhoolul ‘Ain: is that Mugil°® Raawi from whom only 
ONE person has narrated a Hadeeth by taking his name 


Majhoolul Haal: is that Raawi from whom more t! 
one person has narrated but no Imaam has made | 
Tautheeq (declared him as reliable/Thiqah). (Buk! 


Mastoor: A Majhoolul Haal Raawi is known as Mastoo 
Generally any Majhoolul Haal is called Mastoor < 
Majhoolul “Ain is called Majhool. 


The Hukm of a Majhoolul Ains Hadeeth: 


ltisnot Maqbool (acceptable) unless one of the | 
Jarah and Ta deel (Imaams regarding the cl 
Narators) have made Tautheeq of the pe 
declare him reliable. If the person narrati1 
Thigah-and’ one who only narrates from Thig: 
then too the Riwaayah will be Maqbool! 


c 


The Hukm of a Mastoors Hadeeth: 


According to Imaam Abu Haneefah, Hammaad ibn Abi 
Sulaimaan and Ibn Hibbaan, his Riwaayah is Maqbool and 


OS 


6 
Mugil: A person who has narrated Qaleel (a littl 
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Mu tabar (it is taken into account). According to them we 
cannot reject a Riwaayah on assumption until there is solid 
evidence against the Raawi. According to the Jumhooy 
(general body) of the Muhadditheen, his Riwaayah is no} 
Maqbool. Their rule is that a Riwaayah is only accep - 
after the Ruwaat have been established as reliable and the 
hali (condition) of mastoor is not visible 


ogra! role Uc ae By) sb « gate (ALE dav! “J 
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Translation: 


And then Bid’ah; will either be of Kufr in nature or Fisq in 
nature. The first type is unanimously not accepted,by 
jamhoor and the second may be accepted on condition that 
he does not propagate his Bid’at (according to the Most 
Saheeh Qowl). If his Riwaayah lends strength to his Bid atit 
will not be accepted. This is the Mukhtaar (chosen) Madh- 
hab as Jowzjaani, the Shaikh of Nasa’i has elaborated 


Sharah: 


Bid’ah 
The ninth Sabab of Ta’n is Bid’ah. The meaning of Bid’ah 


here is to hold incorrect beliefs (Aqeedah) and to follow 
any of the Firage Baatilah (misled factions) 


Aqsaam (types) of Bid’ah: 


1. That which causes Kufr and takes a person out of 
Islaam {Mustalzim of Kufr] e.g. To believe that Ali 
Radhiallaahu “Anhu evolved into the Being of 


Allaah or to negate the Khatme Nabuwwat 
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2; That which takes a person into Fisq (transgression) 

€.g. to hold the belief of any Bid’ ati group or he has 
incorrect beliefs 


Hukm of this person’s Riwaayah: 


The Riwaayah of the first type of person is not accepted 
(according) to the most sahee gout) by jamhoor.. 

The Riwaayah of the second is acceptable on condition that 
this person 1s not an active inviter towards his beliefs and 
his Riwaayah is not in support thereof. 


The Ustaad of Imaam Nasa’i — Imaam Abu Ishaaq 
Ibraaheem ibn Ya qoob Jowzjaani has written about this in 
detail in his Kitaab “Ma’rifatur Rijaal” 


The Hadeeth of a Bid’ati is acceptable on the 
following conditions: 


I, The person must not reject any matter which is prover 
by Tawaatur in Sharee’ at e.g. Salaat, Zakaat etc 

2; Apart from his Bid’at, he must fulfill all the other 
requirements of Adaalah. 


3))He must not be guilty of Tahreef (adultering 
twisting) Qur aan or Hadeeth in aid of his beliefs 


4" He must not consider lying as permissible (as some 
Shee’ah do) 

), His narration must have nothing to do with his 
beliefs (Aqaa’id/Nazriyyah) 


2 
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Translation: 
Then weakness of memory — if it is Laazim (permanent) 
then the Hadeeth will be Shaadh according to one view, and 
itis Taani (temporary) then it will be Mukhtalat 
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Sharah: ~ | Translation: 
) Soo’ul Hifz And if a Mu tabar (reliable) Raawi has to make M 
This is the tenth Sabab of Ta’n. It is of two types : a eee ee men 
: Mastoorul Haal or a Mursal or Mudallas Hade: 
1. Laazim these Ahaadeeth will become Hasan — not Li-D 
2. Taari iis Own account) but on account of Majmoo’ (the c 
sirength of these Riwaayaat) 
1.) Laazim: is a permanent condition. This person's 
Hadeeth is called Shaadh according to some SELENE 
A Hasan Li Ghairihi Hadeeth: is a Hadec 
2.) Taari: is a temporary one that is caused due to ol age not Hasan Li Dhaatihi (Hasan in itself) becaus 
or some other reason. If a person used to narrate 5 deficiency in its Raawi or Sanad but because « 
notes and those notes got lost or destroyed or h¢ lind source this deficiency is covered up du 
and cannot see the books or his memory got weak due to becomes Hasan: (the Hadeeth and its externa 
/ take assistance to each other) 
natural effectdue to which he is unable to narrate as before 
then it will fall under this category. This person’s Hadeeth The taam’ in Li Ghairihi is ‘laam Ajaliyyah 
will be called Mukhtalat. ajli Ghainihi’ = thus it would translate as ‘Hasai 
of another’. 
A Shaadh Hadeeth: One definition of Shaadh is the 
hadeeth of one who is afflicted with soo’ul Hifz this, Mutaaba‘at: means Muwaafagat (to be sit 
another has passed earlier the one who is similar to another. Mutaaba 


the Mutaabi’ is similar to. 


A Mukhtalat Hadeeth: is the Hadeeth of o 0 is : .. 
afflicted with Soo’ul Hifz Taari. This persor alled four forms of Hasan li Ghairihi: 
Mukhtalit and the Hadeeth is Mukhtalat The for ahadith with a little deficiency bein: H 

Ghairihi due to mutaaba’ at: 
Hukm of a Mukhtalits Hadeeth: H; ons if the Raawi is of weak memory and a Mutaabi’ is 
before Ikhtilaat (weakening of memory) are ac: d and found, then this first Hadeth will become Hasan. 
those after are not. If we are unable to tell when ky ted This is On condition that the Mutaabi’ is of equal 


a certain Hadeeth then the Hukm will remain Mayqool 


Standing or of a higher rank than the first Raawi. If 
(suspended) until we are able to define it 


the Mutaabi’ is weaker than him then it will not be 
taken into account. 


Pe , > I. 5 Wwe i>, bi, 
i Paas ars Spee 5 KEtt, bil 324515 
, a 2) If a Raawi is Mastoor and a Mu’tabar Mutaabi’ is 
mateo found. 
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3. If pf aa of a Hadeeth is Mursal and a Mutaal (apostasy) may have been found inbetween and this is the 
is found. 


most Saheeh Qowl. Or the Sanad may end on a Taabi’ee 
and a Taabi ee is One who met a Sahaabi in the above way. 
The first is Marfoo’, the second is Maugoof, and the third 


If there is Tadlees in the Sanad of a Hadec 
mahzoof rawi is not found and a Mutaabi 


The position of Hasan li Ghairihi: 


It is a little lower than Hasan Li Dhaatihi in stand 
the last type of Maqbool. Lower than this is Dh 


Hukm of a Dha’eef Hadeeth: 


A Dha’eef Hadeeth is acceptable in the case of | 
A’maale Thaabitah (virtues of established 

Islaam), in Ahaadeeth relating to Naseehat (ad\ 
the Manaaqib of Rijaal (virtues of Sahaabah) a 
Amal (practice) accordingly is permissible o1 


that the Hadeeth is not extremely weak (Dhu Ie S! 


and it must be based on some Asal (principle) 1.« 
not be contrary to an Usool (principle) of Deen 
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Translation: 


And then Isnaad will either end at Rasoolull: 
Saraahatan (clearly) or Hukman (virtually) 


narration will be a Qowl, Fi’l or Taqreer (Saying, action 


Approval) of Rasoolullaah 3. Or it will end at 
and a Sahaabi is one who met Rasolullaah 


is Magtoo’ and those below Taabi’een are similar to then 
and the last two are also called Athar. 


Sharah: 


Sanad/Isnaad: The chain reaching to the Matar 
Hadeeth 1s Called Sanad or Tareeq (AtTareequ! Moos: 
ilal Matan) 


Matan: The text of the Hadeeth at the end of 
(Ghaayatu maa Yantahee Ilaihil Isnaad minal Kalaa 
For e.g 


ya) Care 1 Sp) hI Le Ate abl 92 esd) oe 


_* 


SOO SLE: ot ben s debe atil 


inthis example from the beginning till a) W040) 
susaue is isnad e hadith and end is the text of t! 


Agsaam (types) of Ahaadeeth with regards 
to Ghaayatul Isnaad (the end of the Sanad) 


NOTE: Here begins another classification of Ahaadeeth, 
ihe first was in regard to Ta’daadul Asaaneed see page 2/3 


With regard to Muntahaa’us Sanad (the end of the Sanad), 
Ahaadeeth are of three types: 
|. Marfoo’ 


2. Mauqoof 


condition of Imaan and died on Imaan even though Irtidaad 3, Maqtoo’ 
III ————— 
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1.) A Marfoo’ Hadeeth: 


Is a Hadeeth whose Sanad ends on the Rasoo! of 
i.e. a Hadeeth in which the Qow] (saying), Amal (: 
Tagreer (approval) of Rasoolullaah 
(conyeyed). This Nagl (relay) can be Saraa 
Hukman. ” 


Tagreerun Nabi 


Taqreer means to maintain a thing. Here it woul 

a certain person said or did something 
Rasoolullaah #3 and He did not stop him from t! 
Rasoolullaah 35 was informed of a persons actio 
did not voice an objection or dislike. (It is as if | 
consent for the act). This is known as Taqreerur R 
Taqreerun Nabi. 


2.) A Maugoof Hadeeth: 

Is a Hadeeth whose Sanad ends on a Sahaabi. i.e. where the 
Qowl; Fil or Taqreer of a Sahaabi is relayed whether 
Saraahatan or Hukman. 


3.) A Maqtoo’ Hadeeth: 

Is a Hadeeth whose Sanad ends on a Taabi’ee or on an 
Imaam after a Taabi’ee — i.e. a Qowl, Fi’! or Taqreer of a 
Taabi’ee or another is relayed. 


An Athar 


A Maugoof or Maqtoo’ Hadeeth is also called an Athar at 
times, while some people use the word Athar for three 
types of Hadeeth which had mentioned on the top 


7 These terms will be explained below 
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Aqsaam (types) of Marfoo’ Hadeeth 


The Marfoo” Hadeeth are of two types — Sareeh and 
Hukmi which have three types each in turn viz. Qowlee, 
Filee and Tagreeree giving a total of six types. Each of 
these will be discussed separately now. 


1.) Marfoo’ Qowlee Sareeh: 


Isa Hadeeth whose Sanad reaches Rasoolullaah # in which a 


word of Rasoolullaah 3¢ is clearly related e.g. The Raawi says 


"Qaala Rassoolullaah 32...” (The Rasool of Allaah said...) o1 
“Sami tu Rasoolallaahi 43 Yaqgool...” (J heard the Rasool of 
Allaah saying...) 


2.) Marfoo’ Fi’/lee Sareeh: 


ls a Hadeeth whose Sanad reaches Rasoolullaah # and in 
Which an action of his is clearly mentioned e.g. A Raawi 
says: 1 saw Rasoolullaah 32 doing this...” or “The Rasool of 
Allaah used to do this...” (Either this rawi is sahabi or not) 


3,) Marfoo’ Taqreeree Sareeh: 


Isa Hadeeth whose Sanad reaches Rasoolullaah % in which 
4 Tagreet of his is clearly mentioned e.g. A Raawi says: “I 
did this in the presence of Rasoolullaah # 
stop me...” 


and he did not 


4.) Marfoo’ Qowlee Hukmi: 


Isa Hadeeth whose Sanad reaches a Sahaabi who does not 
narrate Israa’eeliyyaat® and the narration is not in 
connection with any ljtihaadi’ matter and nor it is the 


"The stories and narrations of the Jews and Christians regarding Ambiyaa and 
other things. 

To extract Masaa’il (laws) in the light of other Masaa’il where there is no 
clear cut law in the Sharee’ at. 
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meaning of any word and nor is it an explanatio 
Ghareeb (rare) word. These Riwaayaat are ki 
Hukman Marfoo’ i.e. they are treated as Marf« 
though the Sanad does not reach Rasoolullaah 3 b« 
is clear that the Sahaabi 
Rasoolullaah 2 since the Ilm of Sahaabah 
from Him. Many Ahaadeeth regarding the beginni 


must have heard 


creation, stories of Ambiyaa, and the signs of Qiyaa 


etc. are narrated by Sahaabah without Tasreeh ( 
having heard it from Rasoolullaah 
as Hukman Marfoo’. 


2 but they ar 


5.) Marfoo’ Fi‘lee Hukmi: 


Is a Hadeeth ending on a Sahaabi and it does 1 
an Ijtihaadi matter. The Amal of the Sahaabi v 
Hukm of Marfoo’ and it will be said to be accord 
directive of Nabi Alaihis Salaatu was Salaan 
radhiallaahu Anhu made two Rukoo’s in Salaatu 
(Salaat on the occasion of an eclipse). Imaam Sh 
given this practice the rank of Marfoo’ Hukman 


6.) Marfoo’ Tagreeree Hukmi: 


Is a Hadeeth reaching a Sahaabi in which a pra 
Sahaabi is relayed and we come to know that this \ 


in the era of Rasoolullaah 3 even though ther 


10 : . - 
Tasreeh regarding it. Because it is the Amal of a Sal 


it will be said to be in the Hukm of Marfoo’ since Sal 
only did things with the consent of Rasoolullaal 


aabl, 


sabah 


and 


since the actions of Sahaabah are a Hujjat (proof) in 


Sharee’at, had they been incorrect, the Rasoo! of 
would have prevented them from it e.g. the saying of 


'0 For something to be mentioned clearly/ explicitly 


A] laah 
Jaabir 
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md Abu Saeed Radhiallaahu Anhum: “Kunnaa Na’zilu 
wal Qur aanu Yanzilu” (We used to do ‘Azal’ in the time 
when the Qur’aan was still being revealed’’) 


Who is a Sahaabi? 


A Sahaabi is a person who met Rasoolullaah 

condition of Imaan and died with Imaan. If after Imaan 
timed Murtad (apostate) and then accepted Islaam agai 

will sll be regarded as a Sahaabi according to Imaan 
Shaali ee; while according to Imaam Maalik and Imaam Abu 


| Haneefah. he will not be called a Sahaabi unless he met 


Rasoolullaah 3 again. This is because when a person accepts 
slaam, all his previous sins are obliterated and when a pers: 
forsakes Islaam, all his previous good deeds are obliterated 


ln Hajar was of the Shafi’ee Madh-hab and 
sipported the view of Shaafi'ee calling it Asal 
tmect) Whereas the second view is supported by st 


j Dalaa’il (proofs) 


Who is a Taabi’ee? 


1 ATaabi’ee is a person who while bringing like Imam abu 
Haneefah,Imaan on Rasoolullaah 74° 


a Sahaabi and 
ded on Imaan. There is also an ikhtilaf in masa 
ike in the definition of sahabi 


Who is a Tab’ut Taabi’ee? 


itis a person who met a Taabi’ee while in Imaan and died 
inthat condition like Imam Malik. 


met 


a e irtidad 


Ua iC yee yglaspsre: Kini 


Translation: 


j Md Musnad is the Marfoo’ Hadeeth of a Sahaabi whose 


Sunad is apparently Muttasil. 
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Sharah: 


The Meaning of Musnad: 


Musnad is a special terminology among the M 
Sometimes a Hadeeth is classed as Musnad, th 
Musnad is Masaaned. Some collections of Ahaa 
classed as Masaaned. e.g. the 
Masaaneed of Abu Haneefah. 


Musnad of 


The Arabic word is used “Asnadahu fil Jabal 
him climb on the mountain 


The word Musnad is ‘Ism Maf’ool’ meaning 
which has been climbed’ and in the terminol 
Muhadditheen it is a saying (riwaayah) whose S 
reached the Qaa’il (speaker). 


Then the word Musnid is ‘Ism Faa’il’ meaning ‘the one 
who climbed to the top’ and among the Muhadditheen it 
refers to the Madaar (source/fountainhead) of the Sanad 
e.g. Shah Waliullaah is known as Musnidul! Hind because 
he is the Madaar of Hadeeth in the sub-continent. The 
Sanads of all the Muhaddithen source through him 


NOTE: the word Masnad means something to lean on ora 
platform to sit on and should not be confused here 


A Musnad Hadeeth: 


Is a Hadeeth which a Sahaabi narrates Marfoo an and the 
Sanad is Zaahiran Muttasil (apparently complete) - hence a 
Hadeeth with Ingitaa’e Khafi (a hidden break in Sanad) will 
also be Musnad. 


Faa’idah/Note: Some people consider every Muttasil 
Hadeeth as Musnad whether Marfoo’, Maugoof or Maqtoo 
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md some consider every Marfoo’ Hadeeth as Musnad 
whether Mursal, Mu’dhal or Mungati’. The most correct 
version is the One we have mentioned above. 
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Translation: 


Then if there are fewer narrators in a Sanad, and 
Riwaayah ends at Rasoolullaah ¢ or any other high ranking 
Imaam €.8. Shu bah; so the first is called “Uluwwus Sanad 
Mitlag-and the second “Uluww Nisbee and in it (the 
second) is Muwaafagah and that is for it to reach the Shaik! 
of any of the great Musannifeen (compiler of Hadeet! 
mother chain and in it is Badal — that is to 

Shaikh's Shaikh by another Tareeq (chain 

Musaawaat — that is for the number of Ruwat i1 anad te 
bethe same from the Raawi till the end of it with the Sanad 
of any of the Musannifeen. And in it is Musaafahah — that 
iS to be Musaawi with the student of that Shaikh and 
Nuzool is the opposite of Uluww and it types respectively. 


Sharah: 


Istilaahaat (terminologies): 
Uliww" literally means lofty or high and in this case it is 


lsed'to describe the loftiness or grandeur of a Sanad 


Nuzool? means to descend and here is used to describe a 
lower Sanad. 
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——a, 


Mutlaq means general (with no clauses) i.e. ‘in itself 
while Nisbee means ‘in relation to’ 


The Taqseem of Ahaadeeth according to 
Oillah fee Wasaaitis Sanad 
(the number of links in a chain) 


NOTE: This is the third Taqseem of Ahaadeeth. Two have 
already passed above. (pg 2/3 and pg 27/28) 


If there are fewer links in a chain i.e. fewer Raawis ina 
Sanad, then it is called “Uluww (the fewer narrators the 
higher the Sanad). 


This can be of two types: 
1. Mutlag (without any clause) 


2. Nisbee (in relation to another) 


‘Aali — Naazil — Musaawi: 


If any Hadeeth is narrated through several Sanads, then the 
one with the fewest Wasaa’it (links) will be the highest 
This is called “Aali. The one with the most will be called 
Naazil. And if two Sanads have an equal number, they are 
called Musaawi. 


‘Uluwwe Mutlaq: 


Is when the number of Wasaa’it between a Raawi and 
Rasoolullaah # are few. 


‘Uluwwe Nisbee: 

Is when the number of Wasaa’it between a Raawi and ai 
Imaam of Hadeeth are few (even though the numbe 

the Imaam te Rasoolullah # may be more) 
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How do these two things differ and how do they 
affect us? 


If there are a lesser number of narrators between any of the 
Imaams and Rasoolullaah # then the Sanad will be ‘Aali 
and if the narrators are more it will be Naazil. 


Similarly, if the number of Ruwaat between us and those 
Imaams are less, our Sanad will be ‘Aali and if more, then 
it will be Naazil. The first is known as uluwwe Mutlag and 
nuszole € mutlag and second is uluwwe nisbee and nuzole 
nisbi. 


Aqsaam (types) of Uluwwe Nisbee 


Uluwwe Nisbee is of four types: 
1. Muwaafagat 
2. Badal 
3. Musaawaat 
4. Musaafahah 


1.) Muwaafagqat: 


Is when a person has a Sanad to the Shaikh of the Musannif 
of a Kitaab [other than the Sanad of the Musannif] and the 
number of Ruwaat in the second Sanad is less. This person 
now has Muwaafagat with the Musannif. 


2.) Badal 


Is when a person has a Sanad to the Musannifs Shaikhs 
Shaikh [other than their Sanad] and the number of Ruwaat 
in the second Sanad is less. This is called a Badal of the 
Musannif and his Shaikh. 


Examples of Muwaafagat and Badal 


Bukhaani narrates from Qutaibah ibn Sa’eed who narrates 
from Maalik. 
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Mutlaq means general (with no clauses) i.e. ‘in itself 
while Nisbee means ‘in relation to’ 


The Taqseem of Ahaadeeth according to 
Oillah fee Wasaaitis Sanad 
(the number of links in a chain) 
NOTE: This is the third Taqseem of Ahaadeeth. Two have 
already passed above. (pg 2/3 and pg 27/28) 


If there are fewer links in a chain i.e. fewer Raawis ina 
Sanad, then it is called ‘Uluww (the fewer narrators the 
higher the Sanad). 


This can be of two types: 
1. Mutlag (without any clause) 


2. Nisbee (in relation to another) 


‘Aali — Naazil - Musaawi: 

If any Hadeeth is narrated through several Sanads, then the 
one with the fewest Wasaa’it (links) will be the highest 
This is called “Aali. The one with the most will be called 
Naazil. And if two Sanads have an equal number, they are 
called Musaawi. 


‘Uluwwe Mutlaq: 


Is when the number of Wasaa’it between a Raawi and 
Rasoolullaah #3 are few. 


‘Uluwwe Nisbee: 

Is when the number of Wasaa’it between a Raav 
Imaam of Hadeeth are few (even though the n 
the Imaam t? Rasoolullah # may be more) 
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How do these two things differ and how do they 
affect us? 


If there are a lesser number of narrators between any of the 
Imaams and Rasoolullaah # then the Sanad will be ‘Aal 
and if the narrators are more it wil! be Naazil 


Similarly, if the number of Ruwaat between us and those 
Imaams are less, our Sanad will be ‘Aali and if more, ther 
it will be Naazil. The first is known as uluwwe Mutlaq ar 
nuszole € mutlag and second is uluwwe nisbee anc 

nisbi. 


Agsaam (types) of Uluwwe Nisbee 


Uluwwe Nisbee is of four types: 
1. Muwaafagat 
2. Badal 
3. Musaawaat 
4. Musaafahah 


1.) Muwaafaqat: 

Is when a person has a Sanad to the Shaikh of the M 

of a Kitaab [other than the Sanad of the Mus: 

number of Ruwaat in the second Sanad is less. 1 erson 
now has Muwaafagat with the Musanniif 


2.) Badal 


Is When a person has a Sanad to the Musannifs Shaikhs 
Shaikh [other than their Sanad] and the number of Ruwaat 
in the second Sanad is less. This is called a Badal of the 
Musannif and his Shaikh. 


Examples of Muwaafagat and Badal 


Bukhaari narrates from Qutaibah ibn Sa’eed who narrates 
from Maalik. 
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If we find a Sanad to Qutaibah by passing Bukhaan, this 
will be called Muwaafagat,with Bukhari 

If we find a Sanad to Maalik by passing Bukhaari and 
Qutaibah, it will be called Badal. 


3.) Musaawaat 


If we have a Sanad to Rasoolullaah 32 with an equal number 
of Ruwaat as a Musannif has on his Sanad, then this will be 
Musaawaat between us and the Musannif. E.g. Nasal 


narrates a hadith and he has 10 narrators in his sanad to 
Rasoolullaah 43. Now it we have a Sanad which does | 
Nasai which also has 10 narrators. This is Musaawaat 
between us and Nasa’i. 


4.) Musaafahah 


Is when the number of Ruwaat on our Sanad is equal to the 
number on the Sanad of a Musannifs student. Nov is 


our liqaa and Musaafahah with the musanif. 


Fawaa’‘id / Notes: 


1) For a Hadeeth to be declared Saheeh, it is necessary 
to research each Raawis condition. Thats why the 
more the number of ruwaat causes difficulty in the 
tahgig of thagahat and the lesser the number ol 
ruWaat Causes no difficulty in it.Thus the fewer the 


number of Ruwaat the higher the level of the Sanad 
In this way, the highest Sanad in Bukhaaris Kitaab 
are Thulaathiyaat'’ [Sanads with thre« 


'! There are 22 Thulaathiyaat in Bukhari Shareef. There ar 
Bukhaani Shareef. 11 are narrated from Makki ibn [braaheem and ¢ 
Aasim An Nubail, both of whom are the students of Imaan 
are narrated from Muhammad ibn Abdullaah Ansaari who 
i Imaam Zufar who is the student of Imaam Abu Haneefah 
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between him and Rasoolullaah 3] and the highest 
Sanad in Maaliks Muatta’ are Thunaa’ee’* 
with two Raawis inbetween] 


[Sanads 


to 
— 


An Aali Sanad is only counted if its Ruwaat are all 
Thigah. If the Ruwaat of a Naazil Hadeeth are 
higher in Thaqaahat then it will be counted higher 


than the Sanad with less narrators. 


3) A Maudhoo Hadeeth and Sanad are of no star 
at all immaterial of how ‘Aali it may be. 


ding 


4) Just as there are Maraatib (ranks) in ‘Aali Sanads, 
similarly there are Maraatib in 
because nazil is the opposite of aali 


Naazil Sanads 
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Translation: 

If the Raawi and his Shaikh are of equal age and Ligaa bil 
Asdatidhah (meeting their Ustaads) then it is called 
Riwaayatul Aqraan. If they narrate from each other it is 
called Mudabbaj. If a person narrates from one who is 
Tower than him it is called Riwaayatul Akaabir anil 
Asaaghir. One type of this is when a father narrates from 
his son. And the opposite of this is very common and 
among this is when a person narrates from his father from 
his grandfather (An Abeehi An Jaddihi) 


° There are many Thunaa’ee Ahaadeeth in Imaam Maaliks Mu’atta. Most are 
narrated from Naafi’ from Ibn Umar, and many are from Zuhn from a Sahaabi 
There are even more Thunaa’ee Ahaadeeth in Imaam Abu Haneefahs Musnad 
and Imaam Muhammads Kitaabul Aathaar. Imaam Abu Haneefahs Musnad 
even has narrations with only one Waastah (link) in between! 
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) Sharah: 7 


[This is the fourth taqseem (division) of Ahaade« 


There are four ways of narration: 
1) Riwaayatul Aqraan 
2) Mudabba} 

3) Akaabir anil Asaaghir 

4) Asaaghir anil Akaabir 


1. Riwaayatul Aqraan 


Is when the student and Ustaad are Shareek (part Is) 
in anything e.g age, or both are students of ame 


Shaikh. These two are called Qareen (contempo! 


2. Mudabbaj 


Is when two people who are Qareen (contemporari ate 
from each other. The word Mudabbaj is extr m 
‘Deebaajatul Wajh’ which means the two cheeks o 


NOTE 1: Mudaabaj is Khaas (specific) while Aqraan is 
Aam (general). In Mudabbaj it is necessary for bi les to 
narrate from each other while in Aqraan only one side has 
to narrate. Hence every Mudabbaj is Aqraan but every 


Agraan is not Mudabbaj. 


NOTE 2: If an Ustaad narrates from his student it is not 
called Mudabbaj. It is called Riwaayatul Akaa Anil 
Asaaghir because an Ustaad and Student are of the same 


age/era but are not contemporaries. 


3. Akaabir anil Asaaghir 


Is when a senior narrates from a junior. This s 
be in age, rank or I/m. 


snionty may 
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NOTE: A father is narrating from his son, a Shaikh from 
his student Or a Sahaabi from a Taabi’ee etc. are all 
included in this category. 


4, Asaaghir anil Akaabir 


Is the “Aks (Opposite) of the above i.e. the Riwaayah of 
junior from a senior. Most of the Riwaayaat found 
under this category. 


NOTE: All the Sanads which read “An Abeehi ‘An Jaddihi 
(from his father from his grandfather) fall under 
srouping. In this text, both the Dhameers (pronoun) refer to 
ihe first-person e.g. “Bahz ibn Hakeem An Abeehi An 
Jaddihy will mean that Bahz reports 
(Hakeem) and Hakeem reports from Bahz’s grandfather: 


from his father 


wht 
inthis case is Mu’ aawiyah ibn Haydah . 
There is,one exception to this rule — That is the Sanad of 
“Amr ibn shu aib An Abeehi An Jaddihi” In this instance 
the Riwaayah is from Amr who narrates from 
Sni’aiby and Shu’aib narrates from his grandfather i.e. 
Abdullaah ibn Amr ibnul Aas Radhiallaahu Anhu. Here the 
Dhameer in Jaddihi refers to Shu’aib not Amr. The 


genealogy of this Sanad is as follows - Amr ibn Shu’aib ibn 
Muhammad ibn Abdullah ibn Amr ibnul Aas. 
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Translation: 


Andif two people both narrate from the same Shaikh and 
Oe dies before the other then these two are known as 
Saabig and Laahiq. 
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(similarity) may be in name only or in the 
or in that of the forefathers or in Nisbat etc 


Saabiq and Laahiq: 


As explained in the translation above. The or Tameez (defining the Ruwaat from each other) 
first is known as Saabig and the other as Laahi 
4 — If the Ruwaat are all Thigah then the 

. . ° Vv 2 
The duration between Saabig and Laahia: ence 
The duration between two such Raawis has bec a eg, Bukhaari’s narrating from Ahmad 
maximum of about 150 years!! Abu Ali Bardaai 19§ Ahmad could either be Ibn Saalih o1 

h.) heard and narrated a Hadeeth from Haafiz A both are Thigah, the need to define t! 

Silafi (not Salafi) who died in 576 a.h.and th ed 


before 78 years from his ustaad’s death, and A In the case where one is Thiqah and the ot 


last student was his grandson Abu Qaasim ibn M necessary to separate the two. 
650 a.h.) 50 Bardaani is the Saabig and Abu Qa: 


Laahiq with a time difference of 152 years in between! Method of Tameez: 


need i 


There are 4 things that are taken into account 
Why this classification of Saabig and | gata! Meee ancestry) 
Through the Laahiq a person can gain 


1 
< 


a | Nisbat (Link to a town or country o1 
(uluww) because narrating through the Saabiq e ee cit 
itle 
years before) will entail narrating through a fe re J ) 
Raawis. Narrating through the Laahiq will 


Kunniyat (nickname) 
Sanad and end any doubt of Tadlees and Saqt 


If We are unable to make them apart tl 
things and if not then we will have to 


( 
t 


Asaatidhah or the type of Riwaayah or w! 
and when the Raawi met his Shaik! 
well have to check Qaraa’in (clues 
And if a Raawi narrates from two Asaatidhah wh« he ame Ghaalib (assumption) 

same names and they cannot be differentiated 
Raawi makes Takhsees (stipulates) the Muj! 
will become Waadhih (apparent) 


Sharah: ; 
Translation: 
Muhmal Ruwaat: are those Ruwaat who « t be 


Layel aclatls. EES 25 « 
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~] 
3 ras 


Translation: 


ROG « 3 93,1 


; lfaperson with certainty (Yaqeen) rejects a Hadeeth which 
defined easily because of similar names. This Ishtiraa P ; y 7 abe 
Was attnbuted to him then it will be 

—————_ 


as he says. If he 1s in 
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doubt it will be accepted according to the 
Qowl. Kitaabs have been written on this aspect 
Haddatha wa Nasiya” 
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Translation: r 

And if the Raawis are Muttafig on 

Adaa (Stating) or any other thing 
Hadeeth is called Musalsal. 

Sharah: 


Sharah: 
Inkaar (denial) of a narrated Hadeeth: Mineatealttiadecth: 
Is when all the Raawis of a Hadeetl 
Seegha (tense) or while making Bayaa 
1. with Jazm and Yageen Hadeeth) the Haalate Qowliyyah or Fi’] 
9. with Shakk and Thtimaal or action) of all are the same. 


At times a Raawi may reject having narrate 
Hadeeth. This Inkaar is of two types: 


: : Example of Wahdate Seegha: 
Inkaar with Jazm (certainty): BAO}; 1% < 

When every Raawi in the Sanad narrates 
Is when the person is certain that he never | é Haddathanaa (I heard... or so and so nan 
Hadeeth e.g. he says: “This is a lie of so and so 
or he says: I did not narrate this hadith Jn tl 
Riwaayah will not be accepted because of 
certainty. And because one of them (iee ustad a1 
is a lier and the narration of lier is not acceptable 


Example of Wahdate Qowliyyah and Fi’liy) 
Anas 4s narrates Marfoo’an that Rasoo 
slave (of Allaah) can never taste the ; 
until he does not believe in Taqdee 
point, Rasoolullaah 4¢ held his Mubaaral 
believe in Taqdeer”’ While narratins 
Is when the Shaikh says: “I do not remember narra Raawi in turn held his beard and said 
a Hadeeth or he says: “I do not know such a Hi "1 Example of Wahdate Qowliyyah 
this case, the most Saheeh Madh-hab is that the |! th Ps - a : 
Wb ted h b iI : Rasoolullaah 48 said to Mu’ aadh: “I love you for the sake of 
will be acc : at he m: ; 
pd 7 a : a le ema Allaah! O Mu’aadh, say after every Salaat ‘O Allaah! 
forgotten and the Raawi is Thigah. 


Inkaar with Ihtimaal (possibility): 


(Shukr) and in beautifying my Ibaadat to You.” Every 
Note: Imaam DaarQutni has written a Kitaab “Man H Raawi while narrating this Hadeeth addressed his students 
Wa Nasiya in which he has gathered many € I with the words of Rasoolullaah 2: “Innee Uhibbuka”’ 


g grateful to you 


where the Shaikh narrated a Hadeeth and then forgot 


a 
HE 5) 65) 


apemat oe Example of Wahdate Fi’liyyah 
Sd! 9g DEI Gelb Wo $3159)! S551 05 


Abi Hurairah narrates that Abul Qasim Sallallaahu Alaihi 


Wa Sallam put his fingers into mine and said: “Allaah 
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created the earth on Saturday (sabt)” E very R: 


Tashbeek (inter-lacing the fingers) while 
Hadeeth. 


27 a hota 
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Translation: 


And the Seeghas of Adaa (words used to narrate 
are as follows: Sami’tu and Haddathanee; then 
and Qara’tu Alaihi; then Quri’a Alaihi wa Ana 
Anba’anee; then Naawalanee; then Shaat 
Kataba Ilayya; then “An and others like it. 


The first two are when a person alone hears fron 
of the Shaikh and the plurals thereof are if ther 


than one student. The first word is the most cleai 
and the highest in Imlaa (writing). 


The 3rd and 4th are for a person who reads to the S| 
if they are used in the plural then it is just like the Su! 


4 


Julfatud Durar Sharah Nukhbatul Fikar 
Inbaa’ is in the meaning of Ikhbaar but 
Mutaakh-Khireen, it is used for Ijaazah lik 
‘AnAnah of a contemporary (Mu’aasii 
Simaa (hearing) but the ‘AnAnah of a 
excluded; while some scholars have plac 
(condition) of Ligaa (that the two must have m 
only once — and this is the preferred view 


Then the word Mushaafahah is for ora 
Mukaatabah is for written Ijaazah (permission) 


Munaawalah is when the Shaikh gives his Kit 
person. The Muhadditheen have put the Shar 
with it for it to be Saheeh. And Munaawalah 

level of Ijaazah. 


And like this in Wijaadah, Wasiiyyah and 
the Shart of Ijaazah. 


Aam ljaazah and Ijaazah to a Majhool and 
are all baseless, and this is the Saheeh view 


Sharah: 


Seeyaghul Adaa’ (the words used in 
narrating Ahaadeeth) 


There-are many words used to narrate Hadeeth. | 


accordins 


sach 1S 


used for a different purpose. The author has divided them 


into few categories: 


Sami tu or Haddathanee: (I heard 
narrated to me) 

Samitu and Haddathanee are used 

alone and the Shaikh narrates Hadeeth 


So and so 


tudent 1s 


Durar Sharah Nukhb ikar 
te sta en Fikar Julfatud Durar Sharah Nukhbatul Fika 
created the earth On Saturday (sabt)” Eve 2 aa ’ Tia Seat 
ia yi <T) Ra Inbad isin the meaning of Ikhbaar but accordir 

Tashbeek (inter-lacing the fingers) while narrat : 
Muta’akh-Khireen, it is used for Ijaazah 

Hadeeth. : 
AnAnah of a contemporary (Mu’aasii 
jimaa (hearing) but the ‘AnAnah of a M 
excluded; while some scholars have | 
(condition) of Liqaa (that the two must have 
only once — and this is the preferred view 


Then the word Mushaafahah is for o1 
Mukaatabah 1s for written Ijaazah (permissio 


Munaawalah is when the Shaikh gives 
person, The Muhadditheen have put the 
with it for it to be Saheeh. And Munaawalal 
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Sharah: 


Translation: 


And the Seeghas of Adaa (words used to narrate A! 
are as follows: Sami tu and Haddathanee; then A} Seeyaghul Adaa’ (the words us 
and Qara’tu Alaihi; then Quri’a Alaihi wa Ana Asi Beeeatine Ahaadecth) 
Anba’anee; then Naawalanee; then Shaafaha 8 . 
SSDS cleeatanic others like it. Thereare Many words used to narrate Hadeeth. Lach ts 
; ised for a different purpose. The auth as divided them 
The first two are when a person alone hears fron uth F a 
: : aleg : 
of the Shaikh and the plurals thereof are if ther re Pole Neaneor 1S: 
than one student. The first word is the most clear (\\ ; 
: 435 ta j anee: ¥, - So and so 
and the highest in Imlaa (writing). Sami tu or Haddathanee: (I heard ( 
j narrated to me) 
The 3rd and 4th are for a person who reads to the Shai! 


Samituand Haddathanee are used when the student 1s 
if they are used in the plural then it is just like the Sth w« 


dlone'and'the Shaikh narrates Hadeeth to him 
sone ane the Shaikn narrates Madeeth 
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Saami’naa or Hadathanaa: (we heard - So and s9 
narrated to us) 


Saami naa or Hadathanaa are used as above 
are many students at once. 


N.B. At times these two words are also use: 
only one student. 


NOTE: in previous times, the general pr: 
Shaikh would narrate Ahaadeeth and the 
note them down, unlike nowadays where 
the Ahaadeeth. 


The word Sami’tu: 


Is the highest Seegha (tense) of Adaa becaus 
clear that: “I have heard so and so saying 
student wnites it besides hearing than it is |! 
simmaa. 


Akhbaranee or Qara’tu Alaihi: (so 
informed me —I read to so and so) 


Are used when the student is alone and he re 
Shaikh affirms. 


au 


Akhbaranaa or Qara’naa Alaihi: (so and 
informed us — we read to him) 

(the plural forms) are used when there are sever: nts 
and one reads the Hadeeth. These two and Quri’a Alaih 
wa Ana Asma’ (The Hadeeth was read to so andso while 
I was listening) are used for the same purpose 


Inbaa’ (Anba’a): (to inform) 


According to the Mutaqadimeen (old scholars) 
same use as Ikhbaar (lit. to inform). Hence Akhbarat 


} An Anah or Mu/an/‘an: (narrated from so 
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Akhbaranaa “Where used in place of Anba’; 
Anba’anaa. 


According to the Muta’akhkhireen (latter scholars) 
ike Anis used for ljaazah (permission in narrating) 


and 
50) 

Jonamate with An is known as ‘An‘Anah and the Had 
qurated in this way is known as Mu’An‘An i.e. (I 

‘An Fulaan An Fulaan — A certain person fron 

person from a Certain person...) 


The Hukm of Mu/‘an/an: 


s 2 conditions are found, then it will be taker 


having heard directly): 
1, The Raawi and Shaikh must be M 
lived in the same era). 


2, The Raawi must not be a Mudallis 


According to Bukhaari there is a third Shart i. 


(meeting) between the two must be pro\ 


once. Mu aasarat alone is not sufficient 


L 


ln Hajar has called this the preferred view but Imaam 
Muslim has very strongly opposed this in the Muqaddamah 
oi his Kitaab. Some say that Bukhaari used this third Shart 
sacnterion for accepting Ahaadeeth in his Saheéh only, 
diher than that, his standpoint is just like the rest (i.e. of two 
Sharaa’it). 


NOTE: If after Qaala or Dhakara (so and so said...) the 


Word) lee Or lanaa comes (i.e. so and so said to me or to 
0 EE See 
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Saami’naa or Hadathanaa: (we heard - So and s9 
narrated to us) 

Saami’naa or Hadathanaa are used as above 
are many students at once. 


N.B. At times these two words are also used 
only one student. 


NOTE: in previous times, the general pract 

Shaikh would narrate Ahaadeeth and the stuc ild 
note them down, unlike nowadays where ti 
the Ahaadeeth. 


The word Sami’tu: 


Is the highest Seegha (tense) of Adaa because 
clear that: “I have heard so and so saying the 
Student wnites it besides hearing than it is | 
simmaa. 


Akhbaranee or Qara’tu Alaihi: 
informed me —I read to so and so) 


(so and so 


Are used when the student is alone and he 1 
Shaikh affirms. 


Akhbaranaa or Qara’naa Alaihi: (so and s0 
informed us — we read to him) 
(the plural forms) are used when there are sev dents 


and one reads the Hadeeth. These two and Quri’a Alaih 
wa Ana Asma’ (The Hadeeth was read to so andso while 
I was listening) are used for the same purpose 


Inbaa’ (Anba’a): (to inform) 


According to the Mutaqadimeen (old scholars) 
same use as Ikhbaar (lit. to inform). Hence Akhbaranee ¢ 


@ According to the Muta’akhkhireen (la 
# ike Anis used for ljaazah (permission it 


§ Sacnterion for accepting Ahaadecth i 
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CM hall 
Akhbaranaa where used in place ot 


Anba’anaa. 


rer 


‘An Anah Or Mu’an‘an: (narrated from s« 


and 


1 50) 


® lonarrate with An is known as ‘An‘Anal 
# jarated in this way is known as Mu’ Ai 


‘An Fulaan An Fulaan — A certain per: 


person from a certain person...) 


. The Hukm of Mu/‘an/‘an: 


§ (2 conditions are found, then it will 
§ (having heard directly): 


1, The Raawi and Shaikh must 
lived in the same era). 


? The Raawi must not be a Muda 


According to Bukhaani there is a third S 


@ (meeting) between the two must be 
® once, Mu aasarat alone is not sufficient 


In Hajar has called this the preferred Imaam 


Mislim has very strongly opposed this in the Muqaddamah 


this Kitaab. Some say that Bukhaari used this third Shart 
s Saheeh only, 
oher than that, his standpoint is just like t 
Sharaa’it). 


rest (i.e. of two 


NOTE: If after Qaala or Dhakara (so an 


Word lee Or fanaa Comes (i.e. so and so said to me or tO 
_ 


d so said...) the 


Saami’naa o1 Hadathanaa 


narrated to us) 


Saami naa or Hadat! 


are many student 


N B At times 


TY) ne Tt) iant 
ii ULI SLUUCI 
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POL \ 
Sh WK W 
note them da 
the Ahaadeet! 


Is the highest Seeg 
clear that: ‘| E 
St udent writes 1t OD 
simmaa. 

Akhbaranee or 


informed me —I read to soa 


Are used wl 


Shaikh affirms. 


Akhbaranaa 


OT 


(the plural forms) are used 
and one reads the Had 


wa Ana Asma’ (The Hadeeth was read to so ando™ 


I was listening) are use 


Inbaa’ (Anba’‘a): (to 


According to the Mutagad 


same use as Ikhbaar (lit. 
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Qara’naa 
informed us — wer 


Vu i 
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Tonarate with “Anas known as “An’ 
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uated in this way is known as Mu’AnAn Le. (Pele 
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penson from a certain person...) 
The Hukm of Mu’an‘an: 


{2 conditions are found, then it will be taken as Simaa’ 


/ eins hieard directly); 
* 4 |. The Raawi and Shaikh must be Mu’aasir (have 
oc lived in the same era). 
2? The Raawi must not be a Mudallis. 
Qara’tu Alaihi: (so and § 


nd so) Aoording to Bukhaani there is a third Shart i.e. the Liqaa’ 
(necting) between the two must be proven, even if only 


oe. Mu aasarat alone is not sufficient 


Alaihi: (so and 
ead to him) 


th: 
hiihs 


tn Hayar has called the preferred view but Imaam 


Muslim has very strongly opposed this in the Muqaddamah 
itis Kitaab. Some say that Bukhaan used this third Shart 


~ 
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Pr 
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and Qu 


«. iid 
leeth. These ri'a Ae 


Sacnicrion for acceptng Ahaadeeth in his Sahe¢h only, 
Gher than that, his standpoint 


4 4] 


us like the rest (i.e. of two 
d for the Se Sharza'it) 
inform) ATE 
NOTE: If after Quis or Deke a. 
Imeen (Old scholars ; Word lee or lanaz com 6. x 2 
to inform). Hence Akh Br emreenttacapenmeat ane = Be oF to 
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us...) then it will be taken to mean Simaa’ (havin 
directly) but by way of Mudhaakarah (casual ment 
not Tahdeeth (formal narration of Hadeeth) and t! 
not be taken as Ijaazah (permission to narrate) 


Ijaazah: 


Is when a Shaikh gives a person permission | 
Hadeeth on his Sanad. The person may or may 1 
heard the Hadeeth from the Shaikh. 


Mushaafahah: 

Literally means to speak directly to a person. Here “ans 
oral ljaazah — Ijaazah by word of mouth. 

Mukaatabah: 


According to the Muta’akhkhireen it is written lja 
narrate on the Shaikh’s Sanad. 


According to the Mutagaddimeen it is when the Shaikh 
writes a Hadeeth and gives it to a person. It may be with 
Ijaazah or without. 


Munaawalah: 


Is when the Shaikh gives his Kitaab or a copy « a 
student or the student makes a copy of it, which the Shaikh 
then checks. The Shaikh on giving the Kitaab to the student 
Says: I give you permission to narrate this on my Sa 


This is the highest form of Ijaazah. 


NOTE: The student should have the authority on the kitaab 
or on its copy so he can be able to complete by copying 
from this. 
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Wijaadah: 


ISif a person finds a written Hadeeth and then through th 
handwnting, or stamp/signature or some other means 
comes t0 Know that this is written by a certain persor 


Riwaayat by Wijaadah: 


ls only permissible if the writer of the Hadeeth has g 
ljaazah to narrate it. If he has given Ijaazah, the persor 
narrate with Akhbaranee. If there is no Ijaazah he 
Wajadtu bi Khatti Fulaan” (I found this writter 

sos hand) he cannot use any other word to narrat 


Wasiyyatul Kitaab: 


Is when a Shaikh wills his own Kitaab to a cert: 


Riwaayat by Wasiyyah: 


Is permissible with the condition of Ijaazah 


Iaam: 


Is when a Shaikh informs his student “I am nar 5 
Kitaab from so andso”’ 


Riwaayat by I’laam: 
Is also permissible on condition of Ijaazah 


Ijaazatul Aammah: 


Is when a person gives general permission to a crowd of 
people to narrate on his Sanad. 


Ijaazah lil Majhool: 


Is When Ijaazah is unspecified or given to an unknown 
person. For eg: “He says: I gave ijazah to a student or 
thigah to narrate the hadith” or he takes the name but there 
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is an ishtibaah due to similarlity in names and he be 
non familiar. 
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called Mutashaabih and similarly if the names are the same 

and the Nisbats are different. And all these types can giv 
Ijaazah bil Majhool: rise t0 more types among them Ittifaag and Ishtibaah ir 
only a few letters (but not in one or two letters.)or due t 


Is when a Shaikh give ljaazah of an unspecified H | 
Taqdeem and Takheer or a similarity of any other type 


For eg: He says: I gave ijazah to Muhammed but there are 
so many Muhammeds. Sharah: 


Ijaazah lil Ma’doom Ishtibaah (confusing Ruwaat) due to similarity 


Is to give ljaazah to a person who is not present « n in names: 
unborn child. For eg: He says: I gave you ijazal 
the book of hadeeth or some mine masmoaat but k 
cannot be recognized at any cost. 1. Muttafiq wa Muftariq. 

2, Mu talif wa Mukhtalif. 


3. Mutashaabih. 


rl 
1 
{ 
: 
| 
{ 


This is of three types: 


. Riwaayat by the last 4 ways: 
According to the most Saheeh Qow/] is not permissi! 


: Muttafiq wa Muftariq: 
a RAGE (GAGA KA UA Eye sLIFGI, Sabslaal cael ofl Bis Ate two Raawis whose names and that of their fat 
LyicrS8 22 ues 3 225) E55) le Sess sa25123 the same in Spelling and pronounciation yet they 
_.. »_ eae a Separate personalities. The names are the samé 
‘ BL AGN) SalS|3 rLG29)) 8) OSC! GL Muttafiq’ (the same) but Muftariq (different) becau 
S125 aid) Ae Anne g 1% 
Re) mls eed se} GUS GUS F55 GS, LES) are two separate people. 
4 “338: gre cFiSi ALSlie 5 Pees 555 oc) GSI | This can take place in several ways: 
35 Asli, ewrttlosl ond as! G> GY lS sy) of GL 1. The names and that of the fathers are tl 
there are six Raawis named Khaleel ib 
a 2 Thenames of the grandfathers are also the same e.g. 
. there are four named AT ibn Ja’far ibn 
Translation: ¥4 
Hamdaan — all of the same era!! 
If the names of Ruwaat correspond together with ti the : : ; 
ean phe h P fe eal . 3) The Kunniyat (title) and Nisbat (link) is the same 
at oS a0 unt pamube nen’ they Ba. 55 : "_ €:g, there are two named Abu Imraan Jawni. 
Muftank. And if they are the same in writing yet different 
be Mu'talif wa M 4: Name, fathers name and Nisbat are the same e.g. 
in pronounciation then it will be Mu’talif wa Mukhtalif 
P 5 there are two Muhammad ibn Abdullaah Ansaani. 
And if the names of the Raawis are the same and the 


5, Kunniyat and fathers names are the same e.g. there 
father's names are different or vice versa then it will be 4 
eee are two Abu Bakr ibn Ayyaash. 


) 
i 
} 
t 
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Mu’talif wa Mukhtalif 


Where the names are the same in the written fi 
different in pronounciation e.g. Aqeel and Ugail. T! 
known as Mu ‘talif due to the similitude in writ 
Mukhtalif (different) in pronounciation. 


Mutashaabih: 
Are two Raawis ;of the same name: 


1. Whose father’s names are similar in wi 
different in fTalaffuz (pronounciati 
Muhammad ibn Aqeel (Nishapuri) and Mu 
ibn Ugail (Firyaabi). 

2. The opposite of the above e.g. Shuraih ibn N 
(Taabi ee) and Suraih ibn Nu’maan (B 
ustaad). 

3. Whose names and parents names are the 
Same in writing but the Nisbats are dif 
pronounciation e.g. Muhammad ibn 
Mukharmimi (ustaad of Bukhaan and ab 
and nasai) and Muhammad ibn A! 
Makhrami (student of Shaafi’ee). 


NOTE: Mutashaabih comprises partly of the first | 
together. Some times Mutashaabih will be similai 
and pronunciation so Muttafiq wa Muftariq and 
similar in pronunciation and different in writing s 
wa Mukhtalif - e.g. Muhammad ibn Aqeel and M 
ibn Ugail. The two Muhammads are Muttafiq w: 
while Ageel and Ugail are Mu’talif wa Mukhtalit 


More Aqsaam (types) 
By putting all three together, several more types e1 
1. In name, father’s name, grandfather’s name 
or kunniyat there is similarity but ther 
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Similarity or ishtibaah in one or two letter two 
worys of its. 


a, but for one or two syllables/letters in which there is 
no similarity e.g. Ahmad ibn Hussain and Ahyad 
ibn Hussain — Ja’far ibn Maysarah and Hafs ibn 
Maysarah — Muhammad ibn Sinaan and 
Muhammad ibn Sayyaar. OR 

b, But for the difference in letters or the number of the 
letters there is no similarity or ishtibaah e.g 
Abdullaah ibn Zaid and Abdullaah ibn Yazeed 
Abdullaah ibn Yahya and Abdullaah ibn Nujayy 


NOTE: some of these differences will only come to light 
when the names are written in Arabic. 


2) In wnting and pronounciation the names are the 
Same but the difference is in Taqdeem or Takheer 
(order) this is in also in two ways: 

a) the names are reversed as in Aswad ibn Yazeed and 
Yazeed ibn Aswad. 


b. the letters are shifted due to the other similar na 
€@ Ayoob ibn Yasaar and Ayoob ibn Sayyaai 


Gell stegatads cay tice sc] 3) OLE 32 | 2) 03 
Br AVES ESE SED ene sire spear 
Translation: 
Conclusion: And among the important matters in this field 
isto Know the Tabaqaat (ranks) of Ruwaat and their dates 


Of birth and demise and the cities they reside in and 


traveled to and their general conditions in respect of Jarh, 
Ta'deel and Jahaalat... 
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Sharah: 


Khaatimah - Conclusion 
Here six important matters will be discussed. It is 1 
for the student of Hadeeth to be conversant with the 
1.) Tabagaatul Muhadditheen: 


The ranks of the Muhadditheen. This is in respec 
and era. 


Why this distinction? 


1. So that we can recognize Tadlees. 


2. Yo make out whether ‘An’ Anah is Simaa’ 
i.e. whether it was heard directly or not 


3. To make out Mushtabah Ruwaat from each 
NOTE: Sometimes one Raawi may fit 


categones/ranks. E.g. Anas ibn Maalik will fil 
rank of the Asharah Mubashsharah due to 


closeness to Rasoolullaah # and also among the S 


(junior) Sahaabah due to his tender age. 


At times some Ruwaat will fit between two catego 


this the ranks of the ruwaat of same age has been cha 


due to the awaring. 


Twelve Tabaqaat: 


Ibn Hajar has placed the narrators of the Sihaah Sittah 


twelve categories in his Kitaab “Taqreebut Tahdheeb 
classification is peculiar to him. It is as follows: 


3 
'3 All of these terms have already been discussed in detail 
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I) All the Sahaabah Kiraam Radhiallaahu Anhum 

2 the Kibaar (senior) Taabi’een like Sa’eed ib 
Musayyab and the Mukhadhrameen 

3) the Middle’ Taabi’een like Hasan al Basri 
Muhammad ibn Seereen. 

4 Those linked to the above but a little lowe 
most of the narrations are from the kibar Taabie« 
e.g. Zuhni and Qataadah 

5) Phe Sighaar (junior) Taabi’een who have onl 
few Sahaabah e.g. Imaam Abu Haneefah © and Abi 
Sulaimaan A’mash. (some of these may not 
narrated from Sahaabah) 

65) Dhose who lived in the era of the above (fifth tabqa) 
Dut did not meet any of the Sahaabah e.g. Ibn J 

Jee the Kibaar Tabe’Taabi een like Imaam Maal 
Sufyan Thowree. 

8) the middle’ Tabe’Taabi’een like Sufyaan ibn 
Uyainah and Ismaa’eel ibn Ulayyah 

9) The Sighaar Tabe’Taabi’een like Imaam Shaafi’ee, 
Abu Dawood Tayaalisee AbdurRazzaaq San’aanee 
and Yazeed bin Haroon 

10; The seniors of the next era (who did not meet any 
Taabi'ee) e.g. Imaam Ahmad ibn Hanbal. 

Ii;The ‘Middle’ among the students of the 
Tabe Taabi’een e.g. Bukhaari and Zuhali. 

12;The minors of this generation like Tirmidhi and 
others. 


ee 


A Imaam Abu Haneefah was bom in 80 A.H. when many Sahaabah were still 
living. Imaam Saahib met several Sahaabah and even narrated Ahaadeeth from 
them. He met Sayyidina Anas ¢. Twenty great Ulamaa have attested to this! 
ar det check Qawaa’id fee Uloomil Hadeeth with the Tahgeeq of Shaikh 


Addul Fattaah. 
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2.) Their dates of birth and demise: 


Their dates of birth and demise are studied so that we c; 
establish Mu aasarat (whether the Raawis lived in the same 


era So that Liqaa (meeting) was possible or not) and if any 
Tawi tries to be wrong in claim that he met the shaikh than 


we Can recognize him, 


3.) Their cities and travels: 

To know their cities and travels is necessary so th: 
make out whether they met or not and so that we can 
differentiate Raawis of the same name by their Nisbats 
(links to cities/surnames) 


4.) Ahwaalur Ruwaat: 


Ahwaalur Ruwaat is their detailed condition so that we can 
make out aadil from ghair adil, thiqah from majroh, Maarof 
from Majroh good narrators from the weak ones because 
the acceptance of every Hadeeth is based on this. 


(Os pie AF. Hay ee aA eee Cale. 


DY,- { O- FOG q >.) 


ps) ueer mares 7 


Translation: 


And (among these matters is) to know the Maraatib of 
Jarah — the worst Jarah is on the scale of Af alu e.g. 
Akdhabun Naas then Dajjaal or Wadhaa’ or Kadhdhaab 
and the lightest of them are Layyin or Sayyi ul ! or 
Feehi Maqgaal... 


Sharah: 
5.) Maraatib (levels) of Jarah: 


To know them is also important: — 
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(Jarah — tO criticize a Raawi negatively. ) Jarah has many 
levelsyssOme are very severe while others are light.Due t 
these levels the levels of Hadith also get changed 


The worst Jarah: is when the Seegha of Tafdheel (Af alu) 
isused for a Raawi e.g. Akdhabun Naas (the greatest liar of 
his time) 


Raawi 


(great deceiver 


Mutawassit (medium) Jarah: is if a 
Dajjaal, Wadhaa’ or Kadhdhaab 
fabricator or great liar) 


Wight) Jarah: is if a Raawi is called Layyin (soft | 
very cautious) or Sayyi ul Hifz (of a weak memory 
Feehi Maqaal (there is something about him) 


Wad! lo 8 
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Translation: 
And the levels of Ta’deel: the highest is to use a Se« 
Afalu to know like Awthaqun N 
supported by a Sifat or two e.g. 
Thigatun) Haafizun and the lightest is that which is close to 
the lowest level of Jarah e.g. Shaikhun. 


Sharah: 


Naas then thi 


Thigatu lt 


6.) Maraatib of Ta’deel: 


Like Jarah, Ta’deel is also of several levels and this can 
also make the reason of changing the levels of Hadeeth. 


The Highest type of Ta’deel: is also on the scale of Afvalu 
€g. Awthagun Naas (the most reliable of people). 
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; § Afalu to know like Awthaqun Naas 
i @ supported by a Sifat or two e.g. TI 
Translation: Thigatun Haafizun and the lightest is th: 
And (among these matters is) to know the M: b ol the lowest level of Jarah e.g. Shaikhur 
Jarah — the worst Jarah is on the scale of A €.8 


Akdhabun Naas then Dajjaal or Wadhaa 
and the lightest of them are Layyin or S: 
Feehi Maqaal... 


or Kadhdhaab  uSharahs 


} 6) Maraatib of Ta’deel: 
Sharah: Like Jarah, Ta’deel is also of sever: 


S Can 
@ somake the reason of changing the levels of Hadeeth 
5.) Maraatib (levels) of Jarah: The Highest type of Ta’deel: is also o: of Af'alu 


} : &g Awthaqun Naas (the most reliable o! 
To know them is also important: —_—_-2323—$§§__— 
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ue Mutawassit: is that which is emphasized by one or tw Aakhirihi’ (truthful but he became senile in later 
Mh Sifaat (quality) e.g. Thiqatun Thigatun (very reliable) o age) And all the narrators whom have a blame of 
ty Thigatun Haafizun (a very reliable Haafiz of Hadeeth) wrong beliefs like shiaa, Qadaria, Nasibia, Mujria 
| ai Jahmia, etc. 


‘Light’ Ta’deel: is that which is close to the lowest lev. 
Jarah e.g Shaikh (an Aalim) or Yurwaa Hadeethu! 
Ahaadeeth may be relayed) or Yu’tabaru Bihi 


Ahaadeeth may be accepted as Shawaahid to stre feared. A Muttabi’ ( 
oe iscarded. Any Muttabi (supportive narration) 


6) Are those from whom very few Ahaadeeth are 
Namated and no Jarah (accusation) is leveled against 
them due to which any of their narrations are 


them is acceptable or use the word of layyin of hadith 


The twelve Maraatib of Jarah and Ta’deel 9. Are those from whom more than one student has 
In Taqreeb, Ibn Hajar has mentioned twelve levels of Jara mamrated but no Imaam has made his Tawtheeg 
and Ta’deel. These are known as Mastoor or Majhoo 

8) Phose whom are declared Dha’eef with no detail as 


These classifications are also Makhsoos (special) to | 


to why.(Jarah Mubham). 
they are his own ‘invention’ but are now quite com 


9 Those whom have only one student and no Imaan 


used. 
has made his Thwthig and are declared Majho 

1. A Sahaabi (this is the highest level of Ta’dee (unknown). 

Sahaabah are the best of mankind) : 

. | 10sthose whom are extremely Dha’eef with no Ta’de« 

2; Those ~Ruwaat who the Imaams of Jaral fotheir credit. These are called Matrook (discarded) 

eee eemancally acclaimed irrespect Or Waahiul Hadeeth (very weak),or saqit or matrok 

~seo ao ; , 
the word used to describe him.eg: Thi Rihadith: 


Awthaqun Naas, Thigatun Hafizun. ak 
1) Those whom accused of Kidhb (lies) because their 


2 ; . 15 
Matrations are contrary to the Qawaa’ide Asliyyah 
of Islaam or he may be a habitual liar in his 
everyday dealings: 


3. Are those Ruwaat who have been acclaime< 
one Sifat e.g. Thigah or Mutgin or Thabat or A: 
(all meaning reliable or trustworthy) 


4. Are those a little lower in rank. Haafiz use« 


: : I2yAre those who are proven to lie ani fabricate 
words Sadooqg (truthful) and ‘Laa_ OB: 


vane Ae Hadeeth. 
Bihi (nothing wrong with him) to describe them 
e os a2 ie Z BF A « “9 oe eae 
5. Lower than no.4 described as ‘Sadoog Sayyiu! Hift PeViewelsiesslelel Byles ad 5s |S 
(truthful but of weak memory) or “Sadoog Yukhti’ 
; s Is { ; 
(truthful but errs at times) “Sadooq Taghayyara fee a eunaids Asliyyah: the accepted foundations of Deen pr ven from Qur'aan 
= adeeth. 


Eee 
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Mutawassit: is that which is emphasized by on¢ 
Sifaat (quality) e.g. Thiqatun Thigatun (very reliable 
Thigatun Haafizun (a very reliable Haafiz of Hadeeth 


*Light’ Ta’deel: is that which is close to the lowest 
Jarah e.g Shaikh (an Aalim) or Yurwaa Hadeet! 
Ahaadeeth may be relayed) or Yu’tabaru Bil 
Ahaadeeth may be accepted as Shawaahid to stre! 
another Hadeeth). 


The twelve Maraatib of Jarah and Ta’deel 


In Taqreeb, Ibn Hajar has mentioned twelve levels 
and Ta’deel. 


These classifications are also Makhsoos (special) to ! 
they are his own ‘invention’ but are now quite co! 
used. 
1. A Sahaabi (this is the highest level of Ta dec 
Sahaabah are the best of mankind) 

2. Those Ruwaat who the Imaams of Jai 
Ta’ deel have emphatically acclaimed irrespecti\ 
the word used to describe him.eg: T! 
Awthaqun Naas, Thigatun Hafizun. 


3. Are those Ruwaat who have been acclaime: 


one Sifat e.g. Thiqah or Mutqin or Thabat or Aa 


(all meaning reliable or trustworthy) 


4. Are those a little lower in rank. Haafiz 
words Sadooq (truthful) and ‘Laa B& 
Bihi (nothing wrong with him) to describe the: 


5. Lower than no.4 described as “Sadoog Sayyiu! H 
(truthful but of weak memory) or ‘Sadoog Yuh 


(truthful but errs at times) “Sadoog Taghayyara fee 
7 and Hadeeth. 
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} Aakhirihi’ (truthful but he became 

: age) And all the narrators whon 
wrong beliefs like shiaa, Qadari 
Jahmia, etc. 


6. Are those from whom very fe A haac 
Narrated and no Jarah (accusation) 
them due to which any of thei 
discarded. Any Muttabi’ (supportive 
them is acceptable or use the word ot 


7. Are those from whom more thar 
Narrated but no Imaam has made 
These are known as Mastoor or M 


8 Those whom are declared Dha e« 
to why.(Jarah Mubham). 


9) Those whom have only one student 
has made his Thwthig and ; 
(unknown). 


10) Those whom are extremely Dh: 
to their credit. These are called M 


or Waahiul Hadeeth (very weal ok 
ul hadith: 
Ii; Those whom accused of Kid ecause their 
‘on 15 
Narrations are contrary to the Qawaa’ide Asliyyah 
Opeislaam Or he may be a habitual lar in his 


everyday dealings: 
12yAre those who are proven to lie an! fabricate 


Hadeeth. 


: Z 
« 2 P 7 f Ane I eee 
Perldewels? Ss (kL VIS ot tee | ms 

a 


is 
Qawaaide Asliyyah: the accepted foundations of Deen pr \ om Qur 
ae 
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Translation: a 7 


And the Ta ‘deel (testimony) of even a single perso: 
aware of the Asbaab (causes/ requirements) of this { 
acceptable - and this is the Saheeh Qow]. 


Sharah: 


Here 2 important Masa’il regarding Jarah and T: will 
be discussed. 


1.) Whose Ta’deel is taken into account? 


The Ta’deel of a person who is fully awa the 
requirements of this subject is taken into acco The 
Saheeh Madh-hab is that even if only one such pers 
Ta deel of a Raawi it will be accepted. Some people 
are required as this is the number required for Sh 
(testimony) in Islaam — but this qow] is not Saheeh 


Bobakals, le 2 Ot 5s 0) Wess) MS A\ is 7 s 


Z . 
7 


. 
rs i} \ > - 

a SSS RES ave we) 
poe: 


bd pate! 
Ora 


Translation: 


And Jarah is Muqaddam has the priority over Ta 
Jarah is from an Imaam. And if no one has made Ta deel of 
a Majrooh (accused) Raawi then this Mujmal (u 
Jarah will be accepted — and this is the accepted 


Sharah: 


2.1) Jarah Mubayyan is Mugaddam on Ta ‘deel: 
If Jacah and Ta’deel are both found regarding 
Raawi, then the Jarah will be taken 
condition that 1 — The reasons for Jarah are clearly 
mentioned (this is called Jarah Mubayyan as opposed t 


rain 
intO eccount on 


T 


pc sed to 
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Mubham- where the reasons of Jarah are not mentioned 


and'2= The person declaring the Jarah must be an Imaa 
in his field. 


22) When is Jarah Ghair Mubayyan accepted? 
IfaRaawi is Majrooh but the reasons of Jarah are not 
stipulated and no Imaam has made Ta’deel of him then thi 
Jarahis acceptable. (according to others, this type of Jar 
isnot acceptable). Lp 


ae 5 bre 7 
(ae a ae Uses SS Ske heniaal 
Ord ces £4G325 5 1 bl HS eyes as | Ce oe 
pal AS a 4333 se ates a pe) alicacal a2) ches 
eA | * BAlvs iI VA > 12% Al ee é “ 
iar ZU DR A Spend Ora i teal aaa 
oy (aoc “Oe oon a mols 3! SSS 9 Ao) pails 44.21 5851 eves 

le - Ne = 
Be eG siyis BE 

Translation: 

And among these is to know the titles (Ku 

With names and names that go with the ti hose 

Whose names (Asmaa) are their titles, and those in whose 

Kunniyah there is Ikhtilaaf (difference of opinion) and 


those with several (Muta’ addad) titles or Sifaat (descriptive 
qualities) and those whose Kunniyah is the same as their 
lather Smames and vice versa, then those whose 
similar to that Of their wives, and then where the 


Ustaad 
and father have the same name, and those who are linked to 


titles are 


ay. « : 
This is a very brief summary on the Masaail of Jara 


Many/salient details and finer points to this subject which are not discussed 
here. 


eee 
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someone other than the father, or those 
cannot be understood and those whose names 
their fathers and grandfathers are the same 
Student, Shaikh and Shaikush Shaikh all | 
names or where the Ustaad and the student of 
the same names... 


Sharah: 


Fasl: (sub-chapter) 


In the Khaatimah, six things were discussed 
Masaa’il. Now a few more things wi 


regarding the names of Ruwaat. 


The Kunniyats that go with names: 


If the Ruwaat in the Sanad are commonly kt 
Kunniyats, then it is necessary to know the 
may at times be called by their names and % 
Kunniyah in sanad If the student does not 
will fall into error. E.g. Abdullaah ibn U1 
called Abu Abdurrahmaan. In nwayat his |} 
mentioned in place of his name. 


The names that go with Kunniyats: 
Some Raawis are more often called by their tit 
their names is necessary for the above-ment 


e.g. Ibn Shihaab Zuhn’s (Taabi’ee) name is M 


ibn Muslim ibn Ubaidullaah ibn Abdullaal 
Zuhni. At times his name may be used in the S 
his title. Similarly, Abu Bakr #’s name is Abx 
Uthmaan and his father’s Kunniyah is Abu Q 


Name and Kunniyah are one: 


To know this is also important because some 
names are their kunniyah but this is very rare 


1) 
a Ne 


: 
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eg, Abu Bilaal Ash’ari the student of Shareek and At 
Hussain the student of Abu Haatim Raaz! 

Ikhtilaaf in Kunniyah: 


eg. the Kunnmiyah of Usaamah ibn Zaid ibn Haarit 
Radhiallaahu Anhu is either Abu Zaid, Abu Muham1 
Abu Khaarijah. 


Muta‘addad Kunniyah: 


tis also important because if it is not known than « 
fallinto error e.g: [bn Juraij (Abdu! Malik ibn Abdul Az 
binJuraiy) has 2 viz. Abul Waleed and Abu Khaalid 


Muta’addad Sifaat: 


eg. Abu Bakr 4 has two laqabs (titles) Siddeeq a1 


Tawaafug (Similarity) in Kunniyah and fathers 
name: 


eg. Abu Ishaaq Ibraaheem ibn Ishaaq Taaliqa: 
Anbas Hajar ibn Anbas. 


Tawaafug in Raawis name and fathers Kunniyah 
eg. Ishaag ibn Abi Ishaaq Amr ibn Abdilla: 


Tawaafuq with the wife’s Kunniyah: 
eg. Abu Ayoob Ansaari and his wife Umm 


iS 


Tawaafug in fathers and Ustaads names: 


ltisnecessary to know this so that one does not think that 
ihe Raawi is narrating from his father. E.g. Rabee’ ibn Anas 
reports from Anas. The ustaad here is Anas ibn Maalik &. 


Nisbat to Someone other than the father: 
€¢ Miqdaad ibn Aswad Radhiallaahu Anhu’s fathers name 


Amr and Aswad adopted Miqdaad. Hence Miqdaad ibn 
Amris also Ibn Aswad. 
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An uncommon Nisbat: 


e.g. Sulaimaan Taimi is not from Banu Taim b 


Taimi because of his dealings with them 
Hadhdhaa’ was not a shoemaker but had a goox 
was a shoemaker. 


One name for three generations: 


e.g. Imaam Ghazaali’s name is Muhammad ib1 
ibn Muhammad Al Ghazaali, and one Raawi of 
is Hasan ibn Hasan ibn Hasan ibn Ali ibn A 
the Kitaab “Tadhkiratul Huffaaz” there is 

example where 14 


generations were 


Muhammad!!) 


Tawaafuq between student, Ustaad and Ustaads 


Ustaad: 


e.g. Imraan (Qaseer) narrates from Imrai 


Attaaridee) from Imraan (ibn Hussain ) an 
(AlWa 


(Tabaraani) narrates from Sulaimaan 
Sulaimaan (Dimashgee Ibn Bint Shurahbec!) 


A person’s Ustaad and student have 
names: 


e.g. Muslim narrates from Bukhaari who 
Muslim (Ibn Ibraaheem AI Faraadeesi) 


(Dastaawi) from Yahya ibn Abi Katheer fro 


(Ibn Urwah) 


Iv 
225 BED » (5 AYA 


{ 


\ tL 28 b\ = 
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Translation: ; a 
Andthen to know Asmaaul Mujarradah and Mufradah and 
Kunniyahs and Lagabs and Ansaab and Nisbats a1 
sometimes (associated) 
abodes/cities and these few types viz. Bilaad 
Dhiyaay Sikak, Mujaawarah. And Nisbats are at time 
(associated) to professions and there may be Ittifaac 
Ishtibaah in any of these names. Sometimes Nisbats 
become Lagabs. To know the Asbaab of all of thes« 
necessary for the student of Hadeeth... 


Sharah: 


ltis necessary for the student of Hadeeth to be conver 
with the following things. All of these 
recognition of Ruwaat. 


to tribes and at times t 


are ol 


are Tel ( 


Asmaa‘ul Mujarradah: 


Some Raawis have only a single name with no Li 
Kunniyah (title or nickname) 


Asmaa’ul Mufradah: 


Some Raawis have unique names. No other R 
aname e.g. Sandar mowlaa Zanbaa’ 


as such 


Kunniyah Mujarradah and Mufradah: 


Some Raawis have only a Kunniyah with no name or 
Lagab. Some have unique Kunniyahs. 


Algaab (titles): 


Lagabs are sometimes names like Safeenah and at times 
Kunniyahs like Abu Turaab (the Laqab of Ali #) and 
sometimes a fault becomes a Laqab like A’raj (cripple) or 
Bateen (big bellied) and sometimes a profession e.g. Attaar 
(a perfumer) 
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An uncommon Nisbat: 


e.g. Sulaimaan Taimi is not from Banu Taim b 
Taimi because of his dealings with them and Khaalid 
Hadhdhaa’ was not a shoemaker but had a good { 

was a shoemaker. 


One name for three generations: 


e.g. Imaam Ghazaali’s name is Muhammad ibn M 
ibn Muhammad Al Ghazaali, and one Raawi of II 
is Hasan ibn Hasan ibn Hasan ibn Ali ibn Abi 7 
the Kitaab “Tadhkiratul Huffaaz” there is menti f an 
example where 14 

Muhammad!!) 


generations were a ed 


Tawaafug between student, Ustaad and Ustaads 
Ustaad: 


e.g. Imraan (Qaseer) narrates from Imraan (Abi Rajaa 
Attaaridee) from Imraan (Ibn Hussain ) and S ian 
(Tabaraani) narrates from Sulaimaan (A]Waasi m 


Sulaimaan (Dimashqee Ibn Bint Shurahbee!) 


A person’s Ustaad and student have the same 
names: 


e.g. Muslim narrates from Bukhaari who nar: from 
Muslim (Ibn Ibraaheem AI Faraadeesi) and | iam 
(Dastaawi) from Yahya ibn Abi Katheer from Hishaam 


(Ibn Urwah) 


7 ere ne 2 47,7 
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Translation: ia 

And then to know Asmaaul Mujarrad: dM 
Kunniyahs and Lagabs and Ansaab 
sometimes (associated) to tribes 
abodes/cities and these are of few ty 
Dhiyaa, Sikak, Mujaawarah. And Nisb 
(associated) to professions and theré 

Ishtibaah in any of these names. Some N 
become Lagabs. To know the Asbaab « 
necessary for the student of Hadeeth 


Sharah: 


Itis necessary for the student of Hadeet! 
with the following things. All of these 
recognition of Ruwaat. 


Asmaa’ul Mujarradah: 


Some Raawis have only a single nan 
Kunniyah (title or nickname) 


Asmaa’ul Mufradah: 


Some Raawis have unique names. No « ch 
aname e.g. Sandar mowlaa Zanbaa’ 


Kunniyah Mujarradah and Mufradal 


Some Raawis have only a Kunniya e OF 
Lagab. Some have unique Kunniyahs 


Algaab (titles): 


Lagabs are sometimes names like Safee and at times 
Kunniyahs like Abu Turaab (the Laqab of Ali 4s) and 
sometimes a fault becomes a Lagab like A’raj (cripple) or 
Bateen (big bellied) and sometimes a profession e.g. Attaar 
(a perfumer) 
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=a a oujluai a 
Ansaab (Links): ) Translation: 


And to Know Mawaali whether they are fron 
A Nisbat is sometimes to a tribe e.g. Dowsi (of the D ' Bees icy are ITO) 
bottom and whether it is due to slavery or alliance 
tnbe) — generally among the Mutaqaddimeen Nisbat re . ) 
€ th; ’ know brothers and sisters to one another; and to ki 
of this type. 

YI Aadaab (etiquette) of the student and teacher; and the ag 
Sometimes it is to a Watan (hometown) e.g. Deh: m q of Tahammul and Adaa and the method of writing Hadeet 
Delhi) — the Nisbats of the Muta’akhkhireen are g y and comparing and listening to and_narrati 
of this type. Then Nisbat of this type may be t Y traveling in search of it... 
farm os suburb or neighborhood or to a professio kill i Charah: 
like Khayyaat (a tailor). 

Mawaali: 
(OTE 1: é re aaq and Ishtibaal t 
NO eee eee aeg and Ishtiba: Is the plural of Mawlaa. Mawlaa is a Mushtarak wor 
in names, there may be the similarity in Nisbats ¢ fanaf : 
kat ; ; word having several meanings e.g. Mawlaa 
is Nisbat to the Hanafi Madh-hab or the t anu 

person who freed a slave; Mawlaa Asfal is the 

Haneefah. 


Mawlaa bil Half is an ally; Mawlaa bil Islaan 
at whose hands another accepted Islaan 
necessary to make out the type of Mawlaa e.; 

Ghifaan Mawlaa Umair was the master: 
Asbaab of Lagabs and Nisbats: later freed him; Naafi’ Mawlaa ibn Umar v 
It is necessary to know why people have ce 


} [bn Umar who was set free and Imaam Bu 
Nisbats when there reality is opposite to thei! E.g } called Ju’fi on account of Walaa’ul Islaam 


NOTE 2:Sometimes a laqab may become a 
Khaalid ibn Makhlad Koofi’s Lagab is Qatwaar 


Abu Mas’ood Ugbah ibn Amr Ansaat is kno : 
Badn. This is not because he took part in the Bat Bad Al-Ikhwah wal Akhawaat: 
but because he later settled in Badr Mu aawiyval It is necessary to make brothers and sisters apart €.2: 
Kareem is known as Dhaal (lit. astray) because he st 4 Ubaidullaah ibn Umar Umri and Abdullaah ibn Umar Unmri 
en-route to Makkah! and Ishaagq ibn Ibraaheem’: AP are brothers, Ubaidullaah is the elder and is Thigah by 
Paatntaeiaahoovahi(ofithe road) because he w: 7 Ittifaq (unanimously) while Abdullaah is Mutakallam Feeh 
the road to Makkah! gy, Commented upon). 

Sy Sy) > 2 - ily a otet ? ’ . 

MPM IO <lanl cps (El o Cilsail 25,24, } Aadaabul Muhaddith: 

c's), M258) se SUIS ALL LARARANS Bb) ceeds | To know the rights of Hadeeth and the Muhadditheen is 


Important since this knowledge goes hand in hand with 


CASAS SIS AcliSledolinsdsees (Son stIAes yee 
SETAE ead ala eu : respect. In fact it is dependant on this! 


ff 
j 
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Tuhfatud Durar Sharah Nukhbatul Fikar 


1. The Ilm of Hadeeth is the Meeraath (legacy 
Ambiyaa hence it is necessary to respect this | 
well as its scholars. 

2. The Muhaddith must always hold on to t 
justice. 

3. He must only narrate Saheeh Ahaadeeth < 
Munkar ones. 

4. His niyyah must be correct. 

5. He must keep the welfare of his students « 

6. He must not engage in frivolous matters, es] 
during lessons. 

7. Tawaadhu’ (humility) must be in his grab 

8. He should always express his gratitude to A 
the Ni’mat (boon) of Hadeeth 

9. He must be very particular in full 
commands of Allaah and abstaining fr 
things which are prohibited. 

10. He must save himself from all inward and o 
evils e.g. greed, avarice, jealousy, envy 
ostentation etc. 

Aadaabut Taalib: 


Similarly the student must know the rights of his tut 
the respect of Hadeeth. Among them are: 


l. 


to 


a 


Keeping the correct intention. Shoul get the 
Allah not for any dunyawi gharz. 


Respect the Ustaad and hold him in high reg: 


He must not be shy to ask questions. 


rd 


Fulfill the injunctions of Deen very carefully. Pay 


particular care to the Sunnahs of every occasion 
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Stay very far from sin. 


iN 


Beware of Gheebah and vain talk 


6 

7. Respect the class and Kitaabs 
8, Be on time for lessons, never be 
9 


Listen carefully and take notes ; 
time is not wasted away 
10) Always make Shukr to Allaah for 
Opportunity to study the greatest II 
NOTE: Special Kitaabs have been writter 
with the Aadaab of Ilm and Ulamaa. The 
study a few of these. In fact to keep then 
them now and again is very beneficia 
Ulamaa. 


Sinnut Tahammul wal Adaa: 


ie The age for studying and narrating Had 
fixed age in this regard. The moment < 
understand and narrate properly he may be: 


Miscellaneous: 


l, To know the Tareeqah (manner) of 
2, The method of comparing and pr g ones 
notes. [hese two above points were important when 


the kitabs of hadeeth were be in hand wniting. 


c 


3, The method of total devotion of both of the students 
and his shaikh to the science of Hadeeth 


4" The way of gathering Ahaadeeth and traveling in 
search of it. Student should have to study from the 
nearest muhaddith from his country after then he 
has to go to the other place (This adab was at the 
time when there were no madaris) 


= Sa a = 
Se 


es ne 
a 
= 


LOSE) 
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Translation: 


And to know the types of compilations viz. Masaaneed; 
Abwaab; Ilal and Atraaf... 


Sharah: 


Tareeqah of Tasneef (types of compilations): 


There are several types of compilations of Hadeeth. Each 
has its own name. The student will need to know them 
when researching anything. 


Jaami’: 

The plural is jawami. 

Is a Kitaab in which Ahaadeeth of eight types are included 
viz. Siyar (military expeditions) Aadaab (etiquettes) 
Tafseer (exegis of Qur'aan) Aqaaid (beliefs) Fitan (trials) 
Ashraat (signs of Qiyaamah) Ahkaam (commandments) 
Manaagib (virtues of people). 


NOTE: from among the Sihaah Sittah, Bukhaari and 
Tirmidhi are of this type. Muslim has very little regarding 
Tafseer and the remaining three are Sunan. 


Sunan: 

Are those Kitaabs whose Abwaab (chapters) are arranged 
according to chapters of Fiqh. The object of these Kitaabs 
are to gather the proofs of the Fuqahaa. E.g. Sunan Abu 


Dawood. Sunan Tirmidhi, Sunan Nasai, Sunan Ibne 
Maja,Sunan Darmi, Sunan Dara Qutni etc. 


Musnad: 


The plural is Masanid, 
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Are Kitaabs in which Ahaadeeth are gathered according to 
the names of the Sahaabah who narrate them i.e. all the 
narrations of one Sahaabi are gathered in one place 
imespective Of the subject matter e.g. Musnad Ahmad, 
Munad Humaidi etc. 


Mu’‘jam: 

Its plural is Ma’ajim. 

Is a Kitaab in which all the Ahaadeeth of a certain Shaikh 
are gathered together, then those of another then those o 
another 6.8. Tabaraani's three Mu jams — Kabeer, Awsat 
and Sagheer. 


Mustadrak: 

Isa) Kitaab in which all the Ahaadeeth according to the 
Sharaait of another Muhaddith are gathered which the first 
Muhaddith did not include in his Kitaab e.g. Mustadrak alas 
Saheehain of Haakim. 

Mustakhraj: 

Is/aKitaab in Which the Ahaadeeth of another Kitaab are 
Pathered but with other Sanads so as to lend strength to the 


first Kitaab e.g. Isma’eeli’s Mustakhraj on Bukhaari and 
Abu Awwaanahs on Muslim. 


Ajzaa’/ Juz: 

ISaKitaab in which Ahaadeeth pertaining to one Mas’alah are 
gathered e.g. Bukhaari’s Juz Qiraa’ah and Juz Raf’ul Yadain. 
Afraad wa Gharaaib: 


Are Kitaabs in which all the Tafarrudaat (exceptions) of a 
Muhaddith are gathered e.g. Kitaabul Afraad of Daar Qutni 
and Gharaaib Imaam Maalik. 
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Tajreed: % 


Are Kitaabs from which the Sanads and Mukarvaraat 
(repetitions) are omitted and narrate the Ahadith with the 
name of sahabi only e.g. Zubaidi’s Tajreedul Bukhaari 


Takhreej: 


Is a Kitaab wherein the Ahaadeeth without Sanad of 
another Kitaab are gathered e.g. Nasbur Raayah of Zayla’ee 
and Ibn Hajar’s Diraayah. 


Kitaabs of Jama’: 

Are Kitaabs in which the Ahadeeth of several other Kitaabs 
are gathered but the Mukarraraat are omitted eg. 
Humaidi’s Jama’ Baynas Saheehain and Ibn Atheers 
Jaami’ul Usool. 


Atraaf: 

Are Kitaabs in which all the Sanads of a Hadeeth are 
gathered with only the beginning portion of the Hadeeth 
e.g. Mizzi’s Tuhfatul Ashraaf bi Ma’rifatil Atraat 


Fahaaris: 

Are Kitaabs in which the Ahaadeeth of one or more Kitaabs 
are indexed for ease in research e.g. Miftaahu Kunoozis 
Sittah and Al Mu’jamul Mufahns li Alfaazil Hadeeth 
Faharis or Bukhari. 

Arba’een: 

Are compilations of forty Ahaadeeth regarding any one 


topic or different abwabs. e.g. Arba’een of Nawaw 


Mawdhoo’aat: 
Are compilations of fabricated Ahaadeeth e.g. Al 
Mawdhooaatul Kubraa of Mulla Ali Qaari. 
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Kutub Ahaadeeth Mash-hoorah: 


Are Kitaabs in which the Sanads of famous and well 
circulated Ahaadeeth but their sanad is not know! 

researched 618. ~Maqaasidul Hasanah fil Ahaadeethi 
Mushtaharati Alal Alsinah’ of Sakhaawi. 


Ghareebul Hadeeth: 


Are Kitaabs in which the words of Ahaadeeth are explainec 
(Lughatan and Istilaahan) e.g. Ibn Atheers Nihaayal 

Zamakhshans Al Paaigq and “Majma Bihaaril Anwaar’ o 
Shaikh Muhammad Taahir Patni. 


‘Tlal: 
Are Kitaabs in which the Mutakallam (commente 

Sanads of Ahaadeeth are discussed e.g. Tirmic 1F 
Kabeer and Ilal Sagheer. 


Kutubul Adhkaar: 
Are Kitaabs in which the pr of 
Rasoolullaah Sallallaahu Alaihi wa Sallam are oned 
eg, Adnkaar of Nawawi and Jazris Hisnul Haseen min 
Kalaam Sayyidil Mursaleen. 


Du’as and 


Zawaa’id: 


Ate compilations of Ahaadeeth from one Kitaab which are 
not in another e.g. Haithami’s Majmauz Zawaaid wa 


Manbaul Fawaaid in which the unique Ahaadeeth of 
Musnad Ahmad, Ya’ laa, 
Ma’aajimuth Thalaathah are gathered which are not in 
Sihaah Sittah and Ibn Hajars Al Mataalibul Aaliyah bi 
Zawaaid Al Masaaneeduth Thamaani yah. 


Tabaranis 


Bazzaar, Abu 
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Note: There are other types of Tasneefaat of Hadeeth but aes 
1 The Ulamaa have written in detail regarding all the things 
Wercic mou discussithem due to ikhtisar.but the above are mentioned in the conclusion, May Allaah reward them all 
q the more common ones. greatly. And all the things mentioned above are Manqool 
‘ Loe fonl\San’ 2) 0s Reena ae (namated) and are quite clear and easy to understand and 
} AC) CSI oan a3 aS “al a a are not in need of examples and explanations. The details of 
CB SN TANG (os J Po ipl oie Se Slpiho sts! 4 thesewaresin the Kitaabs of the Muhadditheen and the 
‘ f sigh) students should study them — Wallaahul Muwaffig 
: <d 
i Translation: ae ae | ate 
He And to know Sababul Hadeeth (is among those important aon 
1 matters) -and the Ustaads of Qaadhi Abu Ya’laa ibn Farraa 
Ri have written Kitaabs on this aspect, and the Muhadditheen 
Fe have written on all of these things and these are al! pure 


Manqoolaat (narrations) and are quite clear and not in need of 
definitions and examples and those who need may refer t 
detailed works and Allaah alone is the granter of Taufee 


Sharah: 


tne 
ea Soe 


Asbaabul Wurood: 


Asbaabul Wurood is the occasions when Rasoolulla 
said something or when a certain incident took place 


C (ds 
Asbaabun Nuzool in Qur’aan) — It is necessar) the 
student to know this also. The Ustaad of Qaadhi Abu Ya’la 
Hanbali (380 — 485a.h.) Abu Hafs Umar ibn Ibraaheem 
Akbari (387a-h.) has written a Kitaab on this topic. Imaam 
Jalaaludden Suyooti began writing on it but was unable to 


complete it. From the Mutaakhireen, Ibraaheem ibn 
Muhammad Ibn Hamza Husaini Hanafi Dimashai (1054 - 
1120 ah.) wrote a most valuable Kitaab on it in three 
volumes — “AlBayaan wat Ta’reef fee Asbaab Wuroodil 
Hadeethish Shareef’ This Kitaab has since been published 
and is available in the Arab countries. 


About The Book 


This book is a compilation of 3 books: 


1. Best Principles by Moulana Khair Muhammad 
Jalandhaari ss : 


2. Definition of Haadith by Sheikul Hag Dehlevi% 
and; 


3. Tahfatul Durar by Allamah Mufti Ahmed Saeed 
Palanpuri; 


1. Explaining types of Ahadith the books of Hadith and 
their classifications. Types of Jarah and Tadeel. 


2. Definition ofHadith Sheikh Abdul Hag Dehlevi 


Discussing the methodology of narration and simple 
basic fundamental of Ahadith for any layman to 
understand. “Tahfatud Durar” Sharah (commentary) of 
Nukbatul Fikar of Hafiz Askalani + 


This is an academically advanced text which is generally 
taught in higher institutes of learning. It is difficult to 
understand but Allamah Mufti Ahmed Saeed Palanpuri, 
current Sheikul Hadith of Darul Uloom Deoband has 
simplified it useful for any scholar. 


Important Notice: 
Kindly know that this 
from the Noble 


